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SOME MANUSCRIPTS 
OF THE EARLIEST FRANCISCAN LITURGY 


In various studies connected with the 13th-century Roman liturgy 
of the Friars Minor I have, since 1942, often referred! to liturgical 
manuscripts which, in one way or another, are dependent upon books 
compiled and issued in consequence of the Franciscan Rule of 1223, 
when the Order adopted the Divine Office of the papal chapel in the 
Lateran palace*. For want of a better terminology, they have been given 
the name of ‘pre-Haymonian’ books. The term is awkward for several 
reasons. For instance, it does not explain either the origin, the history 
or the content of the liturgy represented. Nor does it distinguish these 
‘Regula’ books from, say, the few ‘primitive’ breviaries and perhaps 
missals that have been derived from copies acquired and used before a 
unified liturgy was introduced and accepted. The term only draws a 
line between the books issued by the Order in virtue of the Rule of 
1223 and those which conform to the correction of Haymo of Faversham. 
In the years 1243—4, the latter compiled a threefold Ordinary, entitled 
Ordo breviarii, Ordo missalis and Ordo ad benedicendum mensam, which 
henceforth became fundamental to the Franciscan and to what became 
known as the Roman liturgy. Thus the word pre-Haymonian is meant 
to indicate that such books are based upon prototypes drawn up in 
the period of twenty years that elapsed between the promulgation of 
the Rule and the correction of Haymo. However, it does not imply 
that all manuscripts representative of this early Franciscan liturgy 
were actually written during that period. 


The pre-Haymonian manuscripts known today can be distinguished 
into 4 main groups, viz. Office books, portable missals, rituals of the 
Last Sacraments and orders for grace before and after meals. The first 
group, moreover, comprises a variety of types which can be subdivided 


1 The first time was in my ‘Notae quaedam de liturgia franciscana mediante 
in Ephem. liturg. liv. 1940 (published in 1942), 152, note 143; 
r6r, note 175; see also 131, note 54. 
2S. J. P. van Dijk, “The liturgical legislation of the Franciscan Rules’ in 
Franciscan Studies xii, 1952, 241 ff. 
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into: noted choir breviaries, choir breviaries (without music), portable 
breviaries and an antiphonal. 

As far as their content is concerned, all these books have three points 
in common: a) they have been derived from the contemporary liturgy 
of the papal court; b) they represent a slight adaptation of this liturgy 
so as torender it more suitable for the friars; c) they are all rubricated 
books, i.e. in addition to the liturgical texts, they also contain the 
instructions or rubrics according to which the liturgy should be per- 
formed. 

For reasons to be explained elsewhere, the various forms of Office 
books originate from a single prototype. The latter survives in a few 
copies of the noted choir breviary. The other Office books are simpli- 
fications or reductions of this standard type: the choir breviary by 
eliminating the chant, the portable breviary by reducing the size of 
the choir breviary, the antiphonal by suppressing everything that is 
not sung. The noted choir breviary was compiled and multiplied in the 
years 1227—30. The copies thus acquired were distributed among the 
provinces of the Order on the occasion of the General Chapter of Assisi 
in 1230. The ritual and the order for grace were published at the same 
time and distributed, either separately or together, with the noted 
choir breviary. The missal alone is of a later date. For external reasons, 
it cannot be prior to 1241—2. 

Since Haymo’s thorough correction (mainly of the rubrics) took place 
only a few years after the publication of the pre-Haymonian proto- 
types, and new editions of the liturgical books, representing his correction 
were compiled within twenty years of his death (1244), the surviving 
manuscripts of the pre-Haymonian liturgy are not very numerous. Those 
known to me can be listed in this manner: 


Portable missals 


1. Assisi, bibl. comunale, 607 
2. Naples, bibl. nazionale, vi. G. 38 
. Rome, bibl. Corsiniana, 376. 


Noted choir breviaries 


. Assisi, bibl. communale, 693 

. Assisi, bibl. communale, 694 

. Chicago, Newberry libr., 23817 

. Munich, Franciscan friary, cod. S. Annae 
. Naples, bibl. nazionale, vi. E. 20 
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Choir breviaries 


. London, British Museum, Harley 2988 (Temporale, from Advent to 
the Epiphany, incl.) 

. London, British Museum, Harley 5037 (Temporale, from Advent to 
the 1st Sunday after Pentecost) 

. Monza, bibl. capitolare, C. 10/122 

. Padua, bibl. universitaria, 1043 


Portable breviaries 


. Assisi, bibl. comunale, 611 

. Besancon, bibl. municipale, 58 (Off. defunct.; Off. B.M.V.) 
. Rome, bibl. Casanatense, 250 

. Rome, Vatican libr., Regin. lat. 1742 


Antiphonal 


17. Assisi, archives of San Rufino, 5 


Rituals 


In addition to the copies to be found in the pre-Haymonian breviaries 
nos. 7, 13, 14 and in the pre-Haymonian missal no. 1, the ritual is also 
extant in the following manuscripts: 

18. Assisi, archives of San Rufino, 14 

1g. Assisi, bibl. comunale, 620 

20. Assisi, Franciscan friary of San Damiano, Breviary of St. Clare 
21. Oxford, Bodleian libr., Lat. liturg. e. 14 

22. Padua, bibl. capitolare, A. 66 

23. Rome, Vatican libr., Ottobon. lat. 511 

24. Rome, Vatican libr., Regin. lat. 1738 

25. Rome, Vatican libr., Regin. lat. 2092 

26. Rome, Vatican libr., Vatican. lat. 6265 


Orders for grace 


In addition to the copies in the pre-Haymonian breviaries nos. 7 and 15, 
the order is also in a fragment of a pre-Haymonian breviary, bound 
up in the miscellaneous manuscript: 


27. Terni, bibl. comunale, C. iv. M. 11 


Few of the manuscripts listed actually belong to the pre-Haymonian 
period. Among the breviaries the nos. 4,5 and 7 can, on palaeographical 
grounds, be assigned to the 2nd quarter of the 13th century; of the 


1* 
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rituals only the Breviary of St Clare (no. 20) dates from that time. 
Some of the books were written in the second half of the century (nos.1, 
2(?), 3, 8,12—7, 22). Others, however, date from the 14th century 
(nos. 6, 9—11, 18—9, 21, 27), while traces of pre-Haymonian liturgy 
even survived till far in the 15th century (23—6)*. 

Taking into account that the pre-Haymonian version of the papal 
liturgy was officially out of date after an existence of about 30 years 
and that most of the manuscripts mentioned was copied at a much 
later date, it is clear that they owe their existence and long-drawn use 
to circumstances which were foreign to and independent of public 
worship as such. They are due to the poverty of the friars, scarcity of 
liturgical books, inadvertence of their scribes, etc. On the other hand, 
the shortness of the pre-Haymonian period and the comparatively large 
number of these ‘antiquated’ books also point to an intensive and 
widespread liturgical activity, following the promulgation of the Francis- 
can Rule. For only the presence of a great number of such pre-Hay- 
monian books, used indiscriminately alongside the new Haymonian 
manuscripts, can explain why the former were copied again and again. 

What is more, the small number of manuscripts so far identified 
suggests that more pre-Haymonian books and fragments must still 
be hidden away in libraries all over Europe. However, the difficulty 
is how to recognise them. For, although these manuscripts have definite 
characteristics of their own, yet, because of the supervening new ver- 
sions, they contain not only much additional matter of Haymonian 
origin but also carefully inserted corrections by which they were brought 
up to date. Thus they had, more or less, the appearance of the later 
books. In fact, it has happened that a good number of the manuscripts 
listed have already been studied for detailed points of liturgical or 
hagiographical interest, while, nevertheless, none of them has ever 
been recognised as totally different from the great mass of liturgica 
which is based on Haymo’s Ordinary. Hence it seems desirable to draw 
attention to the typical features of these pre-Haymonian books, as 
they are presented in the manuscripts themselves. 

In the following pages, therefore, some of the most striking items 
have been described in detail. With the aid of the material thus obtained 
it is hoped, further manuscripts may come to light and, in the future, 
and type of pre-Haymonian missal, breviary, ritual or order for grace 


3] abstain from giving an extensive list of other manuscripts which contain 


such unimportant details as the title or a few rubrics of the pre-Haymonian 
breviary. 
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may duly be distinguished from its Haymonian equivalent. The early 
history of the Franciscan Order will thus greatly be served. Not only 
are these manuscripts important for the development of the Roman 
liturgy but also for our knowledge of the methods of writing and notation 
in the Order, for the provision of books among the friars, for their care 
and use of them, etc. 

Since the pre-Haymonian books form the link between those of the 
papal court and those based on Haymo’s correction, they should be 
compared with the material available from these two sources. In the 
case of Haymo there is no difficulty. His Ordinary exists in several 
manuscripts, the most ancient of which has been described in 1946 in 
the Ephemerides liturgicae*. Another copy in the bibliothéque municipale 
of Mende, MS 1, has been completed with practically all other Ordines 
fundamental to the corrected liturgy of the Friars Minor. In order to 
facilitate comparison this manuscript will be described presently. 
References to it will be abbreviated with the capital H. 

With the books of the papal court things are different. The Divine 
Office and the order for grace are set forth in the Ordinary of Inno- 
cent III. This is preserved in Paris, bibliothéque nationale, lat. 4162*, 
copied in 1365 and representing the papal Office as celebrated about 
1300. Though very defective for various reasons, this manuscript is 
the only surviving copy which presents a complete picture of both 
the structure of the Office and the instructions according to which it 
was performed. Being an Ordinary, however, only the opening words 
of the texts are indicated. The texts themselves are extant in the Breviary 
of St Francis, whose description is available since 1949°. Since the latter 
contains only fragments and extracts of the rubrics, and a complete 
description of the Ordinary has never been given, the necessary details 
for comparison are prefixed to the descriptions of the other manuscripts. 
References to this papal Ordinary are indicated with the abbreviation O. 
— The court’s ritual of the Last Sacraments is contained in five Ordines 
of the pontifical, issued early in the reign of Innocent III.* The pre- 
Haymonian ritual of the friars has been adapted from this book. However, 
the adaptation not only implied detailed changes of texts and rubrics 
but also a new and more simple arrangement into three Ordines. Thus, 


4 ‘Tl carattere’, appendix iv, loc. cit. lx, 353 ff. 

5S. J. P. van Dijk, ‘The Breviary of St. Francis’ in Franciscan Studies ix, 
1949, 13 ff. The temporale of the papal Office is also to be found in “The 
Breviary of St Clare’; see Franciscan Studies viii, 1948, 27 ff. 

6M. Andrieu, ‘Le pontifical romain au Moyen-age. ii. Le pontifical de la 
curie romaine au xiii® siécle’, Vatican City 1940, nos. xlviii—tii, p. 486—513. 





230 S. J. P. VAN DIJK 


the Franciscan ritual became a liturgical book in its own right and direct 
comparison with the pontifical is no longer of practical use. The new 
version has been published in 1923 by L. Bracaloni’ from the Breviary 
of St Clare (no. 20). The editor, however, failed to recognise it as a pre- 
Haymonian document; nor did he have the material necessary to discover 
its dependence upon the pontifical of the court. Since the arrangement 
of the ritual in this Breviary is not entirely original and some irregularities 
crept into other manuscripts, because of the supervening revision of 
Haymo (?), I intend to add a few examples and explanations to that 
purpose. — No manuscript of the missal of the papal court is known 
to have survived. Though the sacramentaries of John Cajetan Orsini 
are closely connected with the Ordinary of Innocent III and, consequent- 
ly, for years have been regarded as representing the Mass liturgy of the 
court towards the end of the 13th century, yet this opinion can no longer 
be maintained’. The missal used at court shortly before the middle of 
the century must have been very similar to the pre-Haimonian missal 
of the friars. The differences, however, cannot be traced in detail. A copy 
of such a Franciscan missal (no. 1) has recently been described in Sacris 
erudiri®. Thus I may limit myself to a general reference to this study. 


The following abbreviations will be used: 


Breviary of St Clare; Assisi, Franciscan friary of San Damiano; 
F Breviary of St Francis; Assisi, protomonastery of the Poor 
Clares!!; 
H Ordinary of Haymo, etc.; Mende, bibliothéque municipale, 1; 
O Ordinary of Innocent III, Paris, bibliothéque nationale, lat. 41624; 
AF  Analecta Franciscana sive Chronica aliaque varia documenta ad 
historiam Fratrum Minorum spectantia...; ed. Quaracchi; 
AFH Archivum Franciscanum Historicum...; ed. Quaracchi; 
ASS Acta Sanctorum; ed. Bollandists, 2nd ed.; 
BHL Bibliotheca hagiographica Latina Antiquae et Medii Aetatis; 
ed. Bollandists, Brussels 1896—1901 ; 
BHLs Bibliotheca hagiogr. Latina. Supplementum, 2nd ed., Brussels 
IQII; 
7 ‘T] primo rituale francescano nel Breviario di S. Chiara’ in AFH xvi, 1923, 
76 ff.; see Franciscan Studies viii, 1948, 362 f. 
8S. J. P. van Dijk, ‘Three manuscripts of a liturgical reform by John Caje- 
tan Orsini (Nicholas III)’ in Scriptorium vi, 1952, 213 ff. 
®S. J. P. van Dijk, ‘The Lateran Missal’ in Sacris evudiri vi, 1954, 158 ff.; 
appendix. 


10 Described in Franciscan Studies viii, 1948, 351 ff. 
11 Described loc. cit., ix, 1949, 13 ff. 
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MF Miscellanea francescana; ed. Conventual Fathers, Foligno, Rome; 
MR Martyrologium Romanum in Propylaeum ad Acta Sanctorum 
Decembris ... Brussels 1940. 


Paris, bibliothéque nationale, lat. 4162 


Parchm., 1 x 83 fol., 283 x 128mm. The 9g quires, preceded and 
followed by a fly leaf, are composed in this way: 1 x 8 fol., 6 x 10 fol., 
z X 12 fol., x x 2 fol. 


Italian handwriting of the second half of the 14th century (1365), derived 
from the littera bononiensis, fairly regular but with numerous mistakes in 
spelling and transcription; 2 col. of 35 lines, 190 x 162mm. Rubrics in red. 
On fol 7—8, 60—1', 64°—5', 69°, 81" water washed out the rubrics and 
damaed rather seriously fol. 38°, 44", 45" and 79°. Except for a few collects 
in the order of the Greater Litanies, fol. 60" ff., only the opening words of 
the liturgical texts have been indicated; these are written with ink and not 
damaged. 

Three margins of fol. 1" are decorated with foliage. The decoration of the 
inside and lower margins descends from an illuminated initial F(ratres) ; that 
of the upper margin, where more recent hands added the shelf marks Cod. 
Colb. 2257 and Regius 4268, rises out of a square in the top left hand corner, 
adorned with the arms of a cardinal which also occupy the centre of the lower 
margin decoration. The arms are: or, a band vert and a chief azure; over the 
shield a cardinal’s hat with one tassel. In the lower margin the blue chief has 
been erased. The arms thus corrected, i. e. or, a band vert, are those of the 
Albornoz?*. The other shield has not been touched; its chief is easily confounded 
with the general blue ground. The cardinal for whom the manuscript was 
written is Egidio Albornoz, cardinal priest of St Clement’s in 1350, bishop of 
Sabina in 1356 and papal legate in Italy in the years 1353—7 and 1358—67™. 
The scribe himself dated his work in a colophon, to be found in the upper 
part of fol. 81’: 

Explicit. Liber. Ordenarii. Deo gracias. Amen. 

Qui. scripsit. scribat. semper. Com domino. Vivat. vivat. 

In celis. Do{m]nus. Jacobus. In nomine. Felix. Deo gra[tia]s. Amen. 

Scriptum fuit in Castron Durante. sub anno domini. m.° iii.° lxv. Indicat. 
iij*. Tempore. domini. Urbani. pape. 


During the cardinal’s second mission, Castron Durante, nowodays Urbania, 
in the Marches between Florence and Ancona, was one of the cities which 
remained faithful to the legate, who about 1365 was occupied in pacifying 
the neighbouring districts™. 

The manuscript is the only copy so far known of the Ordinary of the Divine 
Office as performed by the papal chaplains from Innocent III onwards. 

12 J. B. Rietstap, ‘Armorial general’ i, Gouda 1884, 26; ‘Armoiries des 
familles contenues dans L’Armorial général’ i, Paris-The Hague 1903, pl. xxv. 

18 Fr. Filippini ,‘Il cardinale Egidio Albornoz’, Bologna 1933, 20 ff. 


14 E. Emerton, ‘Humanism and tyranny. Studies in Italian Trecento’, 
Cambridge 1925; The Ordinances of Albornoz, 197 ff. 
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Innocent’s reform of the Office was laid down after his death, during the pontif- 
icate of Honorius III, most probably about 1220. Divided into 3 parts, 
temporale, sanctorale and Common, the Ordinary gives for every day of the 
liturgical year the order of the Canonical Hours. On certain days this is 
mined up with many, at times, long rubrics for solemnities at which the pontiff 
presided, either in his private chapel of St Lawrence in the palace or in one 
of the Roman basilicas. — Andrieu, Le pontifical ii, 87 ff.; see also J. Brink- 
trine, Consuetudines liturgicae in functionibus anni ecclesiastici papalibus ob- 
servandae e sacramentario codicis Vat. Ottobon. 356, Miinster i. Westph. 1935. 


fol. 1**—51". In nomine domini. Incipit ordo romane ecclesie curie 


quem consuevimus observare tempore. Innocentij tertij. pape: et aliorum 
pontificum. In primo sabbato de a[d]ventu Ad vesperas. Capitulum 
Fratres scientes quia hora est. ymnum Conditor alme . .. Ad completorium. 
ant. Salva nos domine vigilantes. ps. Nunc dimittis s{ervum)]. 

Temporale, ending with the lessons from Holy Scripture with the respon- 
sorial ‘historiae’ of the last months of the liturgical year, introduced, fol. 49", 
by the rubric Sciendum quod ystorie que in kalendis mutantur .. .% 

fol. 51™°—52". [1.] In omnibus festivitatibus que in sabbatis veniunt 
<nisi si duplex offitium, et in festis apostolorum in omnibus aliis. > vespere 
dicuntur de eis... 

[2.] Si festum trium lectionum in dominica venerit... 

[3.] De omnibus vigiliis, in quibus ieiunium celebramus [si] non est 
festum. [dicimus] nocte a [= et] die... 

[4.] Sciendum quod oratio A cunctis nos quesumus domine... 

[5.] Sciendum est quod quam de (sic) qua[ndo]cumque aliqua festi- 
vitas... 

[6.] Item si aliquod festum quod notatur de uno die [ad] aliud 
[= alium]... 

[7.] Nota quod si festum occurrerit. sequenti die. post festum sancti 
Michaelis vel sancte crucis... 

[8.] Notandum quod Quandocumque est festum duplex, vesperum 
incipit{ur] de ipso sancto [= festo]... 

[9.] Et nota quod quando aliqua festivitas alicuius sancti. habet 
octavam... 

[r0.] Adventus domini celebratur... et tertio nonas eiusdem mensis. 
<In omnibus vigiliis apostolorum in quibus ieiunatur . . . dicimus Gloria 
in excelsis deo et in terra.> 

General rubrics for Mass and Office. The texts in broken brackets are inter- 
polated. 


15 The papal Ordines for the last three days of Holy Week have been 
published by Andrieu, ‘Le pontifical’ ii, 541 ff.; some others are printed by 
Brinktrine, op. cit., 9 ff., be it from another manuscript. 
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fol. 52"°—74". In festo sancti Saturnini. ad vesperas capitulum. 
ymnus. versus. antiphona ad magnificat de uno martire. Oratio Deus 
qui beati Saturnini... Ad magnificat ant. Dedisti domine habitaculum. 
Oratio. Deus qui nos annua beati Clementis. Per. 


Sanctorale, ending with the feast of St Clement (23. Nov.), because of the 
omission of that of St. Grisogonus. As in F, the sanctorale has no title. 


fol. 74"°—78"*. Incipit commune sanctorum. In natalitijs apostolorum. 
Capitulum ad vesperas Fratres iam non estis . . . In natalitia plurimorum 
apostolorum ... In natalitia evangelistarum omnia offitia sicut in com- 
muni... In festo unius martiris. . . . In natalitia plurimorum martirum... 
In festo unius martiris atque pontificis... In natalitia plurimorum 
martirum atque pontificum... In natalitia unius confessoris atque 
pontificis... In natalitia confessoris non pontificis... In natalitia 
plurimorum confessorum, oratio . . . In natalitia virginum . . . In dedica- 
tione ecclesie ... metuendus est locus iste. oratio ut supra. 


Common of the Saints. The Common for Eastertide is to be found 
in the sanctorale, fol. 58"°—59". 

In natalitijs sanctorum a passca usque ad pentecosten. sive plurimorum 
sive unius fuerit festivitas. Capitulum ad vesperas... Notantum quod si 
fuerit festum unius martiris vel confessoris . . . In festo virginum tres antiphone 
de capitibus ... Notandum quod si festum pasce progreditur in aprili... In 
natalitia sanctorum a pascha usque pentecosten ... In festo virginis psalmi 
virginum. Capitulum ymnus... In festo apostolorum. Invitatorium Regem 
apostolorum ... 


fol. 78°°—79"". Incipit officium beate Marie virginis quod celebratur 
a vesperis sabbati primi post pentecosten (et a festo purificationis usque 
ad vesperas iiij. ferie maioris ebdomade et) usque ad vesperas sabbati 
proximi ante adventum. secundum consuetudinem ecclesie romane. Ad 
matutinum ... quando facimus duplex offitium. et non dicimus oratio- 
[nem] de apostolis et de pace. 


Office of Our Lady, the title damaged by water. The phrase in brackets 
should follow ante adventum, while the words secundum... rvomane, should 
be read between Marie virginis and quod; see for instance C fol. cclix™. 


fol. 79°". <Hiis diebus non dicimus officium beate virginis quando> 
facimus officium duplex. In nativitate domini... Et basilicarum Petri 
et Pauli. 


List of feasts with double rite, preceded by an interpolation which repeats the 
words of the last rubric of the Lady Office; for the exact opening words see 
C fol. cclx’*. The list is followed by 2 more interpolations: 
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fol. 79°”. In a[nni]versario coronationis summi pontificis. S{cilicet] domini 
Bonifatii pape viij. quod fuit in die sancte Emerentiane.. . 

fol. 80°. Nonas se[p]tembris celebratur offitium pro summis pontificibus 
et cardinalibus defunctis . . .1*. 

fol. 80°*—8o™*. Incipit offitium pro defunctis. Invitatorium de secundo 
die post festum omnium sanctorum Regem cui omnia vivunt. In aliis 
diebus istum Invitatorium non dicitur... In ferialibus diebus 
dicitur Pater noster flexis genibus cum psalmis et orationibus. 


Office of the dead. 
fol. 80’°—81"™. Incipit officium benedictionis mense secundum con- 
suetudinem Romane Curie. Feria quinta in cena domini in initio cene 


ant. Christus factus est... cum capitulo ut supra. Oratio Retribuere 
dignare. 


Grace before and after meals. 


fol. 81. Psalmi ante missam. Quam amabilia. Benedixisti domine... 
Post missam ant. Trium puerorum. ps. Benedicite omnia opera... prevent 
et adiuvando. Per dominum nostrum. et cetera. 


Psalms before and after Mass??. On the verso of this folio is the 
colophon quoted above. 


Mende, bibliothéque municipale, 1 


Parchm., 184 fol., 3 fol. missing in the necrology, fol. 2—24; 2 others 
have been torn out after fol. 163, in the Common of the Ordo breviarit. 


French handwritings of the beginning of the 14th century. The kalender, 
written in a heavy script, is followed by a capitulary for prime, written in 
smaller characters; the latter is in 2 col. of 36 lines, 200 X 131 mm; rubrics 
in red and smaller still than the texts. The martyrology with the introductory 
treatises in 2 col. seems the most ancient portion of the collection; neat and 
regular script, 31 long lines, 164 x 124 mm., in red and black. The Ordinary 
is written in a not too regular hand; 2 col. of 37 lines, 171 x 124 mm; rubrics 
underlined in red; initials in the usual colours and flourished. Ferial days and 
longer rubrics begin with a long drawn paraph sign, very similar to an initial 
J without the upper stroke. Sundays and feasts have initials of various sizes 
according to the importance of the day. The Ordinationes at the end of the 
manuscript is written in 2 col. of 27 lines, 180 x 130 mm. 

Both from the necrology and the additions in the kalender it is evident 
that the manuscript was made up in the Franciscan friary of Mende (Lozére). — 
Ancient binding in parchment on wooden boards with 5 bosses. 


16 See M. Andrieu, ‘Le missel de la chapelle papale 4 la fin du xiii* siécle’ 
in Miscellanea Francesco Ehrle, vol. 2, in Studi e Testi, vol. 38, Rome 1924, 
357: 
17 See van Dijk, ‘Three manuscripts’, loc. cit., 238. 
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The manuscript contains an almost complete set of the liturgical documents 
compiled by the Franciscans about the middle of the 13th century’. They 
are all ‘‘Haymonian”, i.e. composed either by Haymo of Faversham or by 
others shortly afterwards in conformity with his correction. Chronologically 
they succeed each other in this way: 


Ordo agendorum et dicendorum in missa, fol. 168, published in 1242—3, 
during the generalate of Haymo”; 


Ordo breviarii, fol. 128, Ordo ad benedicendum mensam, fol. 167%, and 
Ordo missalis, fol. 93, compiled by Haymo in 1243—4;?° 

Ordinationes divini Officit, fol. 179", promised by Haymo in the Ordo 
agendorum and published in 1244—51, after his death4; 

Tabula Parisiensis, fol. 126", for the ferial antiphons before Christmas, 
imposed by the General Chapter of Pisa in 1263”. In addition to what I wrote 
elsewhere*’, it may be noted here that the Ateneo pontificio di Sant’ Antonio, 
Rome, has acquired a Franciscan breviary of about 1300, where (fol. 423) 
this tabula nobilissima is said to have been made a fratre Rubino cantore con- 
dam parisiensi**. On the other hand, however, the British Museum possesses 
a Paris breviary, Add. 37399, in which (fol. 7°—17™) a similar set of 7 tables 
is introduced and followed by rubrics from which it is clear that, in those days 
the tabula were known to be an Ordinarium novum... secundum usum 
paris[iJensem*. Thus it is difficult to decide who was the author and who 
only the compiler. Both in the cathedral and in the Franciscan friary at Paris, 
the cantors asserted themselves”*. Moreover, the sevenfold table for this kind 
of rubrical difficulties goes back, at least, to the first half of the 12th century, 
when it was provided in the breviaries of Brescia?’. 


Rubrica Parisiensis for the Sundays after Pentecost. So far H provides 
the most explicit and seemingly trustworthy testimony about its origin; see 
fol. 92’. The “rubric” is said to have been made by the cantors of Paris, who 
provided the papal court with a copy. Friar Andrew of Bologna, in his turn, 
copied it from the books of the court, when he held the office of papal peni- 
tentiary. He was first a companion of the Minister General John of Parma 
(1247—57), then guardian at Bologna and superior of the Holy Land (probably 


18 In addition to the liturgical statutes, issued during the generalate of 
St Bonaventure (1257—74), the only important document missing in this 
collection is the revision of the ritual of the Last Sacraments. It does not 
occur in any of the manuscript here described. 

19 van Dijk, ‘Notae quaedam’, loc. cit., 140 ff. The best modern edition 
is by V. Kennedy, “The Franciscan Ordo Missae in the thirteenth century’ 
in Medieval Siudies ii, 1940, 204 ff. The introduction is mistaken in many 

ints. 

Poe See van Dijk, ‘Il carattere’, loc. cit., 329 ff. 

21 ‘Notae quaedam’, loc. cit., 145. 

22 van Dijk, ‘The statutes of the General Chapter of Pisa (1263)’ in AFH xlv, 
1952, 314, NO 3. . 

23 “Tj carattere’, loc. cit., 349, note 44. 

247 am indebted to L. Brinkhoff, O.F.M., for this reference. 

25 In the 15th-century Ordinary of Paris, in the bibliothéque de 1’Arsénal, 
Paris, lat. 114, the table has become almost an entire book. 

26 See, for instance, ‘Notae quaedam’, loc. cit., 154 ff., and presently. 

27 Oxford, Bodleian library, Canon. liturg. 366, fol. 54*—56’. 
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about 127078). As a papal penitentiary, he died at court®*. Andrew is also 
mentioned in the 15th-century Roman breviary in the British Museum, Add. 
18194, fol. 186°, but the cantors of Paris have disappeared: Ista rubrica 
{uit abstracta de libro domini pape per fratrem, etc. In a contemporary Francis- 
can breviary in the Fitzwilliam Museum, Cambridge, M°Clean 62, fol. 403", 
even Andrew has vanished, leaving only the book of the ‘“‘Lord Pope”’. Together 
with H, these two manuscripts are the only examples known to me which 
represent a tradition that, in the course of time, became an almost hopeless 
jumble of names and authorities*®. — Cl. Brunel, Necrologium conventus 
Mimatensis Ordinis Fratrum Minorum Conventualium in Analecta Franciscana 
vi, 3 ff. 
fol. 1. Cor angustum dilatemus, ut senatus exaltemus.. .* 


Fragment of a prose written on the fly-leaf. 


fol. 2°—24”. Kal. [Ian.] Obitus reverendi admodum patris magistri 
Bonaventure. . .%? 


Necrology of the friary of Mende with entries from the 14th to the 18th cen- 
tury. 

fol. 25°”. Anno domini m.° ccc.° lxxi® in die penteco[s]ten reverendus 
pater... Anno domini m.° cc.° Ixxxxxiii® in festo omnium sanctorum 
dominus G[ulielmus] dei gratia mimatensis episcopus... Dominica 
immediate sequenti post octavam assumptionis beate virginis ... Post 


videlicet anno domini millesimo ccc.° xx.° in festo beati ini... 
hec videlicet d ll °xx.%in festo beati Augustini...** 


28 Almost all information about Andrew is to be found in Salimbene of 
Parma, ‘Chronica’, ed. Holder-Egger in Mon. Germ. Hist., Scriptores xxxii, 
Hannover-Leipzig 1905—13, 551, 556. See also G. Golubovich, ‘Biblioteca 
bio-bibliografica della Terra Santa e dell’Oriente francescano’ i, Quaracchi 
1906, 275, NO 74. 

® Andrew is not mentioned by L. Oliger ‘I penitenzieri francescani a San 
cusene in Laterano’ in Studi francescani xi, 1925—6, 3 ff. 

8° In the 14th-century Franciscan breviary in the bibliothéque nationale, 
Paris, lat. 1280, fol. 335%", the rubric is said to be tradita in conventu parisiensi 
per fratres minores; in other words the cantors of the cathedral have become 
friars. In the Franciscan breviary of the end half of the 15th century, Bodleian 
libr., Canon. liturg. 306 (13398), fol. 199", it is headed: Rubrica que sequitur 
que exposuit extracta a libro pape postea data in capitulo generali parisius cele- 
brato. The anonymous pontiff soon got his name. In the Fitzwilliam Museum, 
Cambridge, M*° Clean 61, fol. 352—3, a 15th-century Franciscan breviary, 
it is a pope Boniface who constituit hanc ordinationem. Et istam (sic) observat[ ur] 
in capella pape et in tota romana curia. In a contemporary Augustini an breviary 
in the seminary of Padua, 147, pope Boniface now is the author: fecit rubricam 
vectam. The venerable John of Stroncone, defied all other scribes. In this 
breviary, now Perugia, bibliotheca comunale, 1038, fol. 320%, it is reported 
that the rubric was facta et decretata per sanctissimum dominum nostrum, 
Gregorium. papam. Cum totum collegium cardinalium acceptam et plumbicatam. 
in Anania (= Anagni). — Wadding, Annales; ed. Quaracchi ix, 18, would 
have us believe that it was imposed by the Chapter of 1437. Yet it occurs 
in many 14th-century breviaries. 

31 U. Chevalier, ‘Repertorium hymnologicum’, 3867. 

32 Ed. Brunel, loc. cit., 22 ff. 

83 Ed. Brunel, loc. cit., 34 ff. 
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Addition ; notes on a Chapter held in the friary of Mende, on the consecration 
of the church and of two altars. 


fol. 25”. Tabula subscripta ostendit quomodo ystorie mensis septembris 
ponuntur. Quando kalende septembris veniunt in dominica tunc domi- 
nica prima eiusdem mensis ponitur liber Job... ponitur liber Hester. 


Addition; see presently fol. 128"—152™. 


fol. 25”. Ista rubrica est parisius. Notandum quod ab octava pente- 
costes usque ad adventum... 


Addition in the same handwriting as the previous one; see fol. 92°. 


fol. 26°—31". Kalendar with some 14th-cent. additions and obits**- 


fol. 32°°—33”". Notandum quod in dominicis diebus ab adventu 
usque octavam epiphanie. et a septuagesima usque ad pascha. ac omnibus 
festis .ix. et trium lectionum. legitur ad capituli absolutionem capitulum 
quod dicitur in nona. In dominica .j. de adventu capitulum Non in 
commessationibus ... nova facio omnia. Tu autem domine miserere nobis. 
Deo gratias. 


Lessons for the chapter Office of prime. A third of fol. 33” blank. 


fol. 34°—92". De arte inveniendi qualiter sit pronuncianda luna 
qualibet die... Si autem scire volueris in quacumque die anni quota 
pronuncianda sit luna. vide quotus sit ciclus. si est unus sive primus. 
ut in anno presenti m®. cc®. 1° .iiij®. tunc numerum quod sub. a. repe- 
oe oe 

De prologis diversis super opus martyrologii per quos patet quantam 
diligentiam apposuerunt sancti et antiqui patres ad compilationem 
huius opusculi. Notandum quod licet multi dederint operam ad compilan- 
dum martyrologium... 

Epistola Cromatii et Helyodori episcoporum ad Iheronimum super 
opere martyrologii... Cum religiosissimus Augustus Theodosius . . .** 

Responsio Iheronimi ad eosdem super eodem ... Co[n]stat dominum 
Ihesum Christum. . .*". 


34 Ed. Brunel, loc. cit., 8 ff. and 31. 

85 This treatise with the date 1254 is to be found in several Dominican 
and Franciscan martyrologies, for instance, Vatican. lat. 4774 (O. F. M., Paris, 
late 13th century), see Ehrensberger, 180 and Palat. lat. 836 (O. P., 1426), 
op. cit., 183. W. Boniwell, ‘A history of the Dominican liturgy’, 2nd ed., 
New York 1945, 88, ascribes the treatise to Humbert of Romans —- Quod pro- 
bandum. Similarly the dating of Humbert’s Ordinary for the Dominican 
Order cannot be based upon the date of this treatise. 

36 ‘Martyrologium Hieronymianum’, in ASS Nov. ii, parsi, p. 1. 

ioc. cit., 1 f. 
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Rubrica. Ista prologus alicubi dicitur exerptus ex libris beati Augustini 
alibi videtur esse prologus martyrologio Adonis. Prefatio que in pluribus 
libris ascribitur Bede super opere martyrologii. Festivitates sanctorum 
apostolorum . . .*8 

Epistola sive prefatio Usuardi monachi ad Karolum regem super 
opere martyrologii. /DJomino regum piissimo Karolo Augusto Usuardus 
indignus sacerdos ac monachus .. .*°. 

(Brito dicit sic. Nota quod quandocumque sanctorum festa que in 
martirologio recitantur. in kalendis vel ydibus annotantur . . . similiter 
expone de Nonis. et ydibus. Hec Brito*®.) 

Incipit martyrologium per anni circulum.. .*. 

Collection of introductory letters and a treatise, followed by the martyro- 


logy of Usuard. Between brackets is a 14th-century addition written on 
the open space of fol. 36. Many obits added in the margins*. 


fol. 92. Apud Assisium natale sacratissimi confessoris Christi Francisci. 
primi ducis et fundatoris Fratrum minorum ... 

Anno quadragesimo secundo Octaviani cesaris augusti. temporibus Herodis 
regis iudeorum. ablata a Iudeis omni potestate... 


Additions, contemporary to the martyrology; the first for the feast of 
St Francis, the second for Christmas**. 


fol. 92”. Dominica prima post pentecosten ponitur ista rubrica. 
Rubrica. Notandum quod ab octava pentecostes usque ad adventum 
domini exclusive sunt ad plus .xxviij." dominice et ad minus .xxiiij.” 
Officia vero dominicalia vero sunt nisi. xxiiij.“ et ideo quando sunt... 
et sic numquam errabis in dominicis ponendis. 

Ista rubrica fuit facta per cantores parisienses et ista utitur dominus 
papa et fuit abstracta de libro domini pape per fratrem Andream ordinis 
minorum penitenciarium domini pape. 

Addition in a small 14th-century script. Rubric for the arrangement and 


translation of the Sundays after Pentecost, known as the rubrica Parisiensis 
and to well distinguished from the tabula Parisiensis; see above. 


fol. 93"—104”*. [Incipit ordo missalis fratrum minorum secundum 
consuetudinem Romane curie.] Dominica prima de adventu. Statio ad 


38 PL 123, 599 ff. 

39 Loc. cit. 

40 William Brito, ‘Vocabularium bibliae’, s. v. Kalendae; Oxford, Bodleian 
libr., Rawl. C. 896 (12730), fol. 145. 

41 ASS June vii, 1 ff. 

42 Ed. Brunel, loc. cit., 32 ff. 

48 The Franciscan additions in the martyrology are published by F. De- 
lorme in AFH xvi, 1928, 250 ff. 
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sanctam Mariam maiorem. Introitus Ad te levavi ps. Vias twas. Sequitur 
immediate V. Gloria patri. Quo finito . . . Sed nullo alio tempore iungitur 
Alleluia cum Ite missa est. 

Ordo missalis; the first part of the temporale, ending with the vespers 
at the end of the Mass of Holy Saturday. The title has been supplied from 
other manuscripts of the Ordo“. 

fol. 104°*—105™. [z.] Adventus domini celebratur ubicumque domi- 
nicus dies... 

[2.] Notandum quod feria quarta proxima post dies sancte lucie. 
cinerum... 

[3.] Quandocumque festo deest aliquid proprium... 

[4.] Si festum habens vigiliam veniat die lune... 

[5.] De festo vero trium lectionum dicitur missa nisi eiusdem diei. . . 

[6.] In vigiliis in quibus ieiunium celebramus... 

[7.] Notandum quod quandocumque in matutinis... 

[8.] Quandocumque Te deum laudamus dicitur .. . 

[g.] Tres orationes dicuntur tantum in missa conventuali... 

[10.] Oratio A cunctis nos quesumus domine. dicitur in missa... 

[11.] Alleluia non cantatur ad missam a septuagesima... 

[12.] Credo in unum deum dicitur omnibus dominicis... In omnibus 
consecrationibus ecclesiarum et altarium. 


Ordo missalis; general rubrics. 


fol. 105"—110". Dominica resurrectionis domini. Statio ad sanctam 
Mariam maiorem. Introitus Resurrexi ps. Domine probasti... post- 
communio Concede nobis domine. per dominum. 

Ordo missalis; continuation of the temporale, ending with the last Sunday 
after Pentecost. 

fol. r10"*—x18"". [Incipit sanctorale. In vigilia sancti Andree.] In 
vigilia sancti Andree apostoli. Introitus Dominus secus mare. ps. At ili 
relictis... postcommunio Sumptis domine salutis. Per. 

Ordo missalis; Sanctorale ending with the feast of St Catherine (25 Nov.). 
The title seems to have been added by another hand. The original title is 
Incipit proprium sanctorum de missali*. 


fol. 118"°—122". [Incipit commune sanctorum de missali.] In 


vigilia unius apostoli. Intr. Ego autem sicut oliva ... In vigilia plurimo- 
rum apostolorum. Intr. Intret in conspectu... In natali apostolorum. 
Intr. Michi autem nimis... In natali unius martiris pontificis. Intr. 


44 van Dijk, ‘Il carattere’, loc. cit., 359. 
45 See ‘Il carattere’, loc. cit., 360. 
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Statuit ei dominus ... In natali unius martiris non pontificis. Intr. In 
virtute tua... In natali unius sancti a pascha usque pentecosten ubi 
aliud non assignatur specialiter. Inter. Protexisti me deus... In natali 
plurimorum martirum a pascha usque pentecosten. Intr. Sancti tui 
domine ... In natali plurimorum martirum. Intr. Intret in conspectu 
tuo... Innatali unius confessoris pontificis. Intr. Sacerdotes tui domine.. 
In natali unius confessoris non pontificis. Intr. Os iusti meditabitur... 
In natali virginum. Intr. Dilexisti iusticiam ... In ipsa die dedicationis 
ecclesie totum officium agitur... Postcommunio Quesumus omnipotens 
deus ut in hoc loco nomini tuo. Per dominum. 


Ordo missalis; Common of the Saints. The title has been completed as in 
the temporale. 


fol. 122"°—124”". [z.] Missa in honore sanctorum quorum corpora 
habentur. Oratio Propiciare nobis quesumus domine... 
[2.] Missa in honore sancte trinitatis. Oratio Omnipotens sempiterne 


deus... 

[3.] Missa ad postulandam gratiam spiritus sancti Oratio Deus cui 
omne cor... 

[4.] Missa in honore sancte crucis. Oratio Deus qui unigeniti filit... 

[5.] Missa in honore beate virginis Marie. Oratio Concede nos famulos... 

[6*.] Missa in honore angelorum. Oratio Perpetuum nobis domine... 

[7.] Missa in honore apostolorum Petri et Pauli. Oratio Deus cuius 
dextera... 

[8.] Missa ad poscenda suffragia sanctorum. Oratio Concede quesu- 
MUS... 

[9*.] Alia missa ad poscenda suffragia sanctorum quam fecit dominus 
papa Innocentius. Oratio A cunctis nos quesumus... 

[10.] Missa pro persecutoribus ecclesie. Oratio Ecclesie tue quesumus... 

[1z.] Missa pro pace. Oratio Deus a quo sancta desideria... 

[12.] Missa pro papa. Oratio Deus omnium fidelium... 

[13.] Missa pro iter agentibus. Oratio Adesto domine supplicationibus... 

[14.] Missa pro infirmis. Oratio Omnipotens sempiterne deus salus... 

[15.] Missa in anniversario pontificis. Oratio Deus qui licet sis mag- 
NUS... 
[16.] Missa pro se ipso sacerdote. Oratio Suppliciter te deus... 

17*.] Alia missa pro se ipso sacerdote. Oratio Omnipotens sempiterne 
deus... 

[18*.] Alia missa pro seipso sacerdote. Oratio Omnipotens eterne deus 
tue gratie... 
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[19*.] Missa pro omni gradu ecclesie. Oratio Omnipotens sempiterne 
deus cuius... 

[20.] Missa pro congregatione. Oratio Omnipotens sempiterne deus qui... 

[2x*.] Alia missa pro congregatione. Oratio Defende quesumus domine... 

[22*.] Alia missa pro congregatione. Oratio Deus qui nos a seculi 
vanttate... 

23*.] Missa pro concordia fratrum. Oratio Deus largitor pacis ... 

[24.] Missa pro temptatione carnis. Oratio Ure igne sancti spiritus .. . 

[25.] Missa pro peccatis. Oratio Deus cui proprium est... 

[26.] Alia missa pro peccatis. Oratio Ineffabilem misericordiam ... 

[27*.] Alia missa pro remissione peccatorum. Oratione Deus qui nul- 
lum... 

[28*.] Missa ad repellendas malas cogitationes. Oratio Omnipotens et 
mitissime deus respice... 

[29*.] Missa pro petitione lacrimarum. Oratio Omnipotens et mitissime 
deus qui... 

[30.] Missa pro amico. Oratio Deus qui iustificas... 

[31.] Alia missa pro amico. Oratio Omnipotens sempiterne deus... 

[32.] Missa pro salute vivorum. Oratio Pretende domine... 

[33-] Missa pro devotis amicis. Oratio Deus qui caritatis dona... 

[34.] Missa ad postulandam pluviam. Oratio Deus in quo vivimus ... 

[35.] Missa ad serenitatem poscendam. Oratio Ad te domine clamanites... 

[36.] Missa ad repellendas tempestates. Oratio A domo tua... 

[37.] Missa generalis sancti Augustini pro vivis et defunctis. Oratio 
Omnipotens ... 

[38.] Alia missa generalis. Oratio Pietate tua quesumus... 

[39.] Missa contra paganos. Oratio Omnipotens sempiterne deus... 

[40.] Missa pro quacumque tribulatione. Oratio Deus gui non mortem... 

[41*.] Alia missa pro quacumque tribulatione. Oratio Ne despicias .. . 

[42.] Missa pro imperatore. Oratio Deus qui [sic] regnorum omnium .. . 

[43*.] Missa pro rege. Oratio Quesumus omnipotens deus... 

[44.] Missa contra persecutores et male agentes. Oratio Hostium 
nostrovrum ... 

[45*.] Missa pro nimiis pressuris. Oratio Deus gui contritorum... 

[46*.] Missa in tempore belli. Oratio Omnipotens et misericors .. . 

[47*.] Missa pro quacumque necessitate. Oratio Deus refugium nostrum. 

[48*.] Missa ad postulandam sanctam sapientiam. Oratio Deus qui 
per coeternum... 

[49*.] Missa ad postulandam fidem. spem. et caritatem. Oratio 
Omnipotens sempiterne deus... 


2 Franciscan Studies 
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[50*.] Missa ad postulandam humilitatem. Oratio Deus qui superbis 
resistis ... 


[51*.] Missa ad postulandam caritatem. Oratio Deus qui diligentibus... 
[52*.] Missa ad postulandam patientiam. Oratio Deus qui unigeniti ... 


[53-] Missa pro stabilitate loci. Oratio Omnipotens sempiterne deus 
edificator .... 


[54*.] Missa pro confitente peccata sua. Oratio Omnipotens sempiterne 
deus... 


[55*.] Missa pro inimicis. Oratio Deus pacis caritatisque amator... 

[56*.] Missa pro elemosinas nobis facientibus. Oratio Deus qui post 
baptismi ... 

[57*.] Missa pro amico in captione posito. Oratio Deus qui beatum 
Petrum... 

[58*.] Missa pro navigantibus. Oratio Deus qui transtulisti... 

[59*.] Missa pro sterilitate terre. Oratio Da nobis quesumus domine... 

[60*.] Missa pro peste animalium. Oratio Deus qui laboribus... 

[61*.] Missa pro mortalitate hominum. Oratio Deus qui non mortem... 
Hanc orationem et secretam. Require supra [in missa] pro qualicumque 
tribulatione. Postcommunio Exaudi... 


[62*.] Missa pro infirmo qui proximus est morti. Oratio Omnipotens 
sempiterne deus conservator... 


[63*.] Missa in agenda defunctorum. Intr. Requiem eternam... 
[a)] In die depositionis defuncti. Oratio Deus cui proprium est... 


[b)] Missa in die.iij. vij. vel xxx. depositionis defuncti. Oratio Quesu- 
mus domine... 


[c*)] Alia missa in die .iij. vij. vel .xxx. depositionis defuncti. Oratio 
Adesto quesumus domine... 


[d*)] Missa pro defuncto episcopo. Oratio Da nobis domine... 


[e)] Missa pro defunctis episcopis. seu sacerdotibus. Oratio Deus qui 
inter apostolicos... 


[f)] Missa pro defunctis sacerdotibus. Oratio Presta quesumus domine... 
[g)] Missa pro uno defuncto. Oratio Inclina domine aurem... 

[h)] Missa pro defuncta femina. Oratio Quesumus domine pro pietate... 
{i)] Missa pro defunctis fratribus. Oratio Deus venie largitor... 


[k)] Missa pro hiis qui in cimiterio requiescunt. Oratio Deus cuius 
miseratione anime... 


{l)] Missa in anniversario. Oratio Deus indulgenciarum domine... 
[m)] Missa pro patre et matre. Oratio Deus gui nos patrem et matrem... 
[n)] Missa pluralis pro defunctis. Oratio Omnipotens sempiterne deus... 
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[o)] Missa generalis pro omnibus fidelibus defunctis. Oratio Fidelium 
deus omnium... 

[p)] Alia missa pluralis pro defunctis. Oratio Propiciare. Per... 

[q)] Alia missa pluralis pro defunctis. Oratio Deus cui proprium... 

[r)] Alia missa pluralis pro defunctis. Oratio Animabus quesumus .. . 

[s*)] Missa pro defuncto nuper baptizato. Oratio Deus qui ad celeste 
regnum... 

[64*.] Missa pro desiderantibus penitentiam. Si quis penitentiam 
petens dum sacerdos venerit officio fuerit lingue privatus? constitutum 
est ut si ydonea testimonia hoc dixerint et ipse per motus aliquos satis- 
facit? sacerdos impleat omnia circa penitentem ut mos est. Oratio 
Omnipotens et misericors deus [in] cuius... 


[65*.] Missa pro cuius anima dubitatur. Oratio Omnipotens et miseri- 
cors deus... 


Series of votive Mass, being a development of that to be found in Orsini’s 
sacramentaries. The Masses signed with an asterisk do not occur there. — 
End of the Ordo missallis. It is followed by 23 lines of the Ordo breviarit but 
these have been deleted by the scribe, who on the following leaf started with 
the general rubrics instead. 


fol. 125™—126". [1.] Adventus domini celebratur ubicumque domi- 


nicus dies... 
[2.] Notandum quod feria .iiij.* proxima post dies sancte lucie. 
cinerum... 


[3.] Sciendum quod si festum alicuius apostoli. evangeliste. sancti 
Michaelis. . . 

[4.] Item quodcumque festum .ix. lectionum etiam si duplex fuerit . . . 

[5.] Item quodcumque festum .ix. lectionum aliud a predictis... 

[6.] Item quando plura festa .ix. lectionum de minoribus continue . . . 

[7.] Festum autem minus omne illud esse intelligitur quod non est 
duplex... 

[8.] Item quodcumque festum .ix. lectionum celebratur in sabbato... 


[9.] Item notandum quod quandocumque aliquod festum celebratur 
die dominico... 


[10.] Item de festo non duplici quod celebratur .ij* feria... 


[r1.] In secundis vesperis festorum duplicium sancte crucis. angelo- 
rum... 


[12.] Item sciendum quod in vigilia festi duplicis vespere fiunt tota- 
liter... 


[13.] Item in festo duplici omnes antiphone duplicantur... 
2¢ 
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[r4.] Item si festum .ix. lectionum venerit infra octavas. infra quas... 

[15.] Item notandum quod quandocumque infra aliquas octavas alique 
festivitates ... 

[16.] Item notandum quod infra octavam semper dicitur ad magnificat 
antiphona... 

[r7.] Item si festum trium lectionum venerit die sequenti post festum... 

[18.] Item si contingat festum .ix. lectionum transferri ad diem... 

[19.] Item si festum de quo fit tantum commemoratio... 

[20.] Item in festis que in quadragesimo celebrantur. fit semper... 

[21.] Item si festum aliquod habeat propriam hystoriam non comple- 
tam... 

[22.] Notandum quod festum duplex agitur. In die nativitatis do- 
mini... 

[23.] Octavas facimus de festis nativitatis domini.. . 

[24.] Sciendum quod Te deum laudamus immediate dicitur post ulti- 
mam lectionem... 

[25.] Notandum quod quando non leguntur .ix. lectiones. leguntur 
1res.... 

[26.] Et notandum quod Gloria patri semper dicitur in tertio... 

[27.] Notandum quod in omnibus festivitatibus antiphone laudum... 

[28.] Notandum quod in omnibus dominicis diebus et festis .ix. lec- 
tionum... cum cantatur antiphone maiores. scilicet O sapientia. 

General rubrics of the Ordo breviarii which, as a rule, follow the temporale. 
Among the double feasts (no. 22) are those of St Mary Magdalen (22 July**) and 


of the Dedication of St Michael (29 Sept.)*”. In the margin, are the feasts of 
the Four Doctors**, written by the scribe. 


fol. 126™*—128™. De specialibus regulis [= antiphonis] laudum que 
ponuntur ante nativitatem domini fiat sicut in subscriptis .vij. tabulis 
continetur. Prima tabula. In anno illo in quo nativitas domini in domi- 
nica eveniet. secundum sequentem tabulam procedatur. Feria .iiij.* 
tercie ebdomade. adventus. Ad laudes... et per horas ant. Judea et 
Jherusalem etc. 


Order consisting of 7 tables for the ferial antiphons of lauds before Christ- 
mas called tabula Parisiensis; see above. Half of col. 128" is blank. 


46 MR 300; relics at Vézelay and venerated especially in the south of France. 

47 According to the general Chapter of Assisi in 1269; AFH v. 1912, 706; 
AFH vii, 1914, 679; MF xxxv, 1925, 235; Glassberger, ‘Chronica’ in AF ii, 81. 

48 According to the general Chapter of Lyons in 1299; MF xxxiii, 29, see 
‘Notae quaedam’, loc. cit. 127, note 28. 
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fol. 128"°—152”*. [In nomine domini. Incipit ordo breviarii fratrum 
minorum secundum consuetudinem romane curie] In primi sabbato 
de adventu. Ad vesperas capitulum Fratres scientes quia hora est R7 Deo 
gratias. Et sic respondetur in fine omnium capitulorum tocius anni. 
Ymunus Conditor alme ... et legitur de eis usque ad adventum in feriali 
officio. 

Ordo breviarii ; temporale, the title being supplied from the other manuscripts, 
where, as a rule, the breviary precedes the missal**. Among the interpolations 
in this copy are 2 statutes concerning the lessons of Holy Scripture during 
September, fol. 151°. The first (Dominica prima mensis septembris ponitur 
liber Iob®®) replaced the original rubric of the Ordo. The second, a corrected 
version, was issued by a subsequent Chapter (Item nota quod ad hoc datur 
talis regula. Si kalende septembris veniant die dominica Iob et Tobias*!). Both 
statutes, in their turn, were superseded by a still more detailed version, to 
be found on fol. 25” and ascribed sometimes to Boniface VIII; see MS Besancon 
58, fol. 630". Another interpolation is the suffrage in honour of St Anthony 
of Padua (fol. 128", 135"°, 136%, 150°), added in consequence of the 
Chapter of Padua in 1276*?. 


fol. 152”*—163”°. Incipiunt festivitates sanctorum per anni circulum. 
In sancti Saturnini martiris. Oratio Deus gui nos... lectio Regnante 
Maxencio cesare filio Maximiani augusti. 


Ordo breviarii; sanctorale, ending with the feast of St Catherine. 


fol. 163”°—165™. In nataliciis apostolorum /// ad vesperas Capitulum 
Fratres tam non estis... [In nataliciis unius martiris... In nataliciis 
plurimorum martirum... In nataliciis unius confessoris pontificis . . . 
In nataliciis confessorum non pontificum . . .] In nataliciis virginum .. . 
In festo alicuius sancte virginis non martiris . . . In festo alicuius sancte 
non virginis nec martiris... In anniversario dedicationis ecclesie. . . 
est locus iste. Oratio Deus qui nobis. 


Ordo breviarii; Common of the Saints, incomplete, the titles of the missing 
parts being supplied from the other manuscripts. Unlike in the Ordo missalis, 
the Common of the Eastertide is inserted into the sanctorale, after the feast 
of Sts Soter and Caius (22 April); in this codex fol. 155—155": 

In festivitatibus sanctorum a pascha usque ad pentecosten. psalmi et ymni 
consueti de communi sanctorum dicuntur... De pluribus martiribus sive 


49 The only exception is Paris, bibl. nationale, lat. 1110, which is arranged 
like H. 

50 ‘T] carattere’, loc. cit., 317. 

51 Loc. cit., 318, note 219. 

52 AFH vii, 1914, 681, no6; MF xxxv, 1935, 239, no. 4; see AFH xviii, 
1925, 358, no 9. — For the origin of this votive commemoration see 
S. J. P. van Dijk, ‘Il culto liturgico di santa Chiara nel Medioevo in S. Chiara 
d’Assisi. Studi e Cronaca del Centenario’, Comitato centrale per il vii® centario 
della morte di S. Chiara, Perugia 1954. 
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de uno martire. ad vesperas capitulum ... De confessoribus et virginibus fit 
consuetum officium preter tonum illorum ymnorum qui mutari possunt, et 
excepto quod ad invitatoria... sub propria antiphona cuiuslibet nocturni. 

fol. 165*—166"*. Incipit ordo officii beate Marie virginis. Notandum 
quod officium beate Marie virginis non dicitur a dicto completorio ante 
vigiliam nativitatis domini... ad Nunc dimittis dicitur ant. Regina 
celi letare alleluia. quia quem. 

Ordo breviarii; Office of the Virgin. 


fol. 166°*—167”*. Incipit officium in agenda mortuorum. Notandum 
quod officium defunctorum non agitur secundum consuetudinem romane 
curie quandocumque fiunt .ix. lectiones. nec in vesperis... Nullo alio 
tempore dicitur in laudibus defunctorum. 


Ordo breviarii; Office of the dead. 
fol. 167°*—168"". Incipit ordo ad benedicendum mensam per totum 
annum. Congregatis fratribus ad prandium in refectorio et e regione 


stantibus ante mensas... resumitur benedictio consueta. scilicet 
Oculi omnium in te sperant. 


Ordo breviarii; Order for grace before and after meals. 


fol. 168°*—170"". [Incipit ordo agendorum et dicendorum a sacer- 
dote in missa privata et feriali iuxta consuetudinem ecclesie romane.] 
Indutus planeta sacerdos stat ante gradum altaris. et iunctis manibus 
et mediocriter elevatis dicit ant. Introibo ... benedicat populum dicens 
In unitate spiritus sancti benedicat vos pater et filius. Amen. Deo gratias. 


Order for private Mass and conventual Mass on ferial days, the title being 
supplied from other manuscripts. Half of col. 170°” blank. 

fol. 171°"—177". Venerabilis christi sponse deoque dicate virginis Clare... 
post tenebras ad gaudium et gloriam sempiternam quo nos perducat rex 
noster et dux christus... secula. amen. 

Credimus in (sic) sanctam trinitatem ... quia hodio habuerunt me gratis. 

Legenda sancti Privati episcopi mimatensis et martiris... 

Contemporary additions: glessons for the feast of St Clare, somewhat 
different from those in Ms. Besangon 58, fol. 562™5*; g lessons for the feast 
of the holy Trinity, see Ms. Besancon 58, fol. 594™; a legend for the feast 
of the patron saint of Mende, St Privatus*. 

fol. 178. De virginibus non velatis. De virginibus non velatis si devia- 
verint a voto... Quam grande malum sit adulterium... De illis qui 


53 See van Dyk, ‘II culto liturgicd’, op. cit. 
54 BHL 6932. 
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post longam captivitatem redeunt . . . Post hec de dispari cultu videndum 
est ... De coniugio fidelium et infidelium et dominorum infidelium .. . 


Contemporary addition; questions about the Decreta, pars ii, causa 
xxvii—xxxiv. The leaf corresponds to what seems to have been the flyleaf 
at the end of the book. In 2 columns of 40 lines; marginal notes. 


fol. 179—184"". [Incipiunt ordinationes divini officii.] Ad omnes 
horas canonicas primo pulsetur campana maior aliquantulum pro signo... 
et sic ad loca sua revertantur. Expliciunt ordinationes officii. Deo gratias. 


Slightly interpolated copy of the Franciscan Ordinationes, the latest addi- 
tion dating from 1299*5. The title has been supplied from other manuscripts. 


Assisi, biblioteca comunale, 611 


Parchm., 319 fol., 2 paper fly leaves; 145 X 100 mm., a leaf missing 
at the end. 


Two different handwritings of the late 13th century®*; heavy characters, 
similar to Italian Bolognese script. The book, however, may have been written 
in southern France; see below. The first hand wrote 292 folios, the second 
the 27 (28) last leaves. Text in 2 columns of 34 lines (103 x 60 mm) as far as 
fol. 305; from here onwards in long lines. The ink is faded; in the kalendar, 
the Common of the Saints and the Office of the Virgin the text is almost 
unreadable. Rubrics often in black, especially the longer ones, and red under- 
lined. 

Bound in half-leather on wooden boards; 154 x 102mm. On the spine 
in gold print: Brev antigORD MINOR, and the ancient shelfmark : xxxiii/a.340; 
in the lower part the actual shelf-mark: 611, written on a piece of paper. 

This breviary was written for the Austin Friars. An erasure in the title 
of the ritual of the Last Sacraments, (fol. 315°), still has the words fratrum 
heremitarum ordinis sancti Augustini. The title of the temporale (fol. 88") is 
unreadable because of a later addition (see below), but it had the same wording. 
The Augustinian origin is also evident from the octave of St Augustine 
(4 Sept.), in the kalendar, the addition of his Translation (28 Febr.: minus 
duplex), his name in the collect Satisfaciat of the buriel service, (fol. 319), 
and the statute preceding the Office of the Conception(?) of Our Lady 
(fol. 219), in which the feast of St Francis figures among the feasts of a lower 
rank. 

About the middle of the 14th century, the book was into the hands of 
Franciscans, who completed the kalendar according to the latest changes 
of their sanctorale: the Translations of St Anthony of Padua (15 Febr.), 
St Francis (25 May) and St Clare (2 Oct.)®’, the octave of St Anthony (20 June), 


55 ‘Notae quaedam’, loc. cit., 124, note 16 (cod. Z); 128, no. II. 

56 Tn the kalendar the name of St Bernard is original (1260); see Franciscan 
Studies ix, 1949, 27, note 5. 

5? This addition has been made before that of St Leger, who follows against 
the same date. It is the only positive proof that the Franciscans used the book 
before it came into the hands of others. 
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the feasts of St Clare (12 Aug.), St Louis bishop (19 Aug.) and the Stigmati- 
sation of St Francis (17 Sept.). 

Soon, however, the book changed hands again. The Carmelites added in 
the kalendar the feasts of Eliseus confessoris et heremite ordinis ||] (14 June), 
St Cyril confessoris et heremite ordinis fratribus nostris (sic, 16 March), the 
third Minister General (d. 1235), whose cult, as a doctor, was introduced in 
1399, and St Albert confessoris ordinis carmelis (17 Aug.), who died in 1306. 
All these additions were probably made in southern France. They are con- 
temporary with a series of feasts which, according to their origin, can be 
distinguished into three groups. In the centre of a large circle of saints mainly 
from the north of Spain: 


St Isidore, bishop of Sevilla (4 April)**, 

St Iusta & Rufina, virgins of Sevilla (19 July)*®, 

St Eulalia, virgin & martyr of Barcelona (12 Febr.)® 
St Narcissus, bishop of Gerona (29 Oct.)®, 

St Hermengaudius, bishop of Urgel (2 Nov.)®, 

Sts martyrs of Zaragossa (3 Nov.)®. 


and from north and central France, there are feasts of the region Orange, 
Carpentras, Avignon, Arles, Uzés and, somewhat to the east, Lodéve: 


St Florence, bishop of Orange (17 Oct.)®, 
St Siffred, bishop of Carpentras (27 Nov.)®, 
St Agricolus, bishop of Avignon (3 Sept.)®, 
St Genesius, martyr of Arles (25 Aug.)®’, 
St Firminus, bishop of Uzés (11 Oct.)®, 

St Fulcran, bishop of Lodéve (13 Febr.)®. 


A special study of the history of the friaries somewhere near the lower 
course of the Rhéne may produce some more result7°. 

There are definite indications that this breviary was also used by the 
Hospitallers of St Anthony7!. The Translation of St Anthony (17 March), 


58 MR, 124; BHL, 4482. — Cod.: ysidori episc. & martiris. 

59 MR 206. éo MR 60. 61 MR 483. 

62 MR 493 and ASS, Nov. ii, 1, 77: 3 Nov. 

63 MR 493. 

64 Not in MR; BHL 3040. 

65 Not in MR; BHL 7703; 29 Nov. 

66 Not in MR, nor in BHL; see ASS, Sept. i, 444: 2 Sept. 

87 MR 359. 

68 MR 448. 

69 Not in MR; BHL 3207. 

70 For this purpose should be studied the additions in the upper margins 
of fol. 312v: Fecit (?) ista fieri dominus Esinlerius (?) astarot, and fol. 318v: 
Magister carparien. [? = Carpentoratensis] Catherina vostra cosina. Magister 
Iohannes adam mollier katherina (?) — The Carmelitas may also be responsable 
for the additions of St Apollinaris (7 Febr.), St. Euphemia (13 April) and 
Marie Salome (21 Oct.). 

71 R. Graham, ‘The Order of St-Antoins-de-Viennois and its English com- 
mendary’ in Archaeological Journal \xxxiv (2nd Series xxxiv), 1927, 241 ff.; 
separately London 1930. Idem, ‘A Picture-book of the life of St Anthony the 
Abbot, executed for the monastery of St-Antoine-de-Viennois in 1426’ in 
Archaeologia \xxxili, 1933. 
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undoubtedly refers to the so called third translation of the Father’s relics 
from Constantinople to La Motte, later known as St-Antoine-de-Viennois, 
between Grenoble and Valence”*. The feast could be the result of local devotion 
along the Rhéne, so could his Invention (11 June)?*. However, the correction 
in the title of the temporale is conclusive: 


Ad honorem... Incipit breviarium ordinis fratrum //// (sancti antoni)- 
{i secundum] consuetudinem romane ecclesie. 


The Antonines received monastic vows under Honorius III; the house of 
St-Antoine-de-Viennois became an Augustinian priory under Innocent IV in 
1247; the Congregation was converted into an Order of Canons Regular with 
the Rule of St Augustine by Boniface VIII in 1297, who gave them the official 
name of Fratres monasterii sancti Antonii™*. In the 14th century, when the 
papal court was at Avignon, they attended to a ‘portable hospital’ for court 
officials. The breviaries of the Order are very scarce. Probably they were 
derived from those of the Austin Friars, who, in their turn, had adopted the 
books of the Franciscans. The manuscript under discussion served all these 
friars. And one of the many Carmelites, who disliked the reform of Sibert de 
Beka, seems to have been using it for a time. After this eventful existence the 
volume came back to the Friars Minor. How it came to Assisi will probably 
remain a mystery. To the best of my knowledge, it is not mentioned in the 
ancient inventories of the Sacro Convento. 

Though this manuscript is not Franciscan in the sense that it was written 
for the friars’*, it was copied from one of their pre-Haymonian breviaries. 
And in this exemplar some additions had already been made: a collect and 
lessons for St Francis and St Dominic in the sanctorale, the tabula Parisiensis 
(Pisa 1263)77, and the Haymonian litany of the saints; a certain number of 
rubrics were corrected or suppressed in consequence of Haymo’s activity. — 
Mazzatinti, Inventari dei manoscritti dello biblioteche d’Italia iv, 1894—6, 118. 


fol. 1**—3*”. [In nomine domini. amen.] /// de primo libro regum. 
[Surrexit] autem [Anna] post quam... accesserunt [filii prophe] tarum 
qui erant in Ihert. 


Addition; lessons from i Reg. 1,9— iv Reg. 2, 5, completing the lack in 
the octave of Pentecost, where a marginal note reads (fol. 175): Require 
lectiones de primo libro in primo /// 


fol. 4°—9". Kalendar; see above. All feasts in black, except for the 
two added dedication feasts against 9 and 18 Nov. (statute of 1302). 


72 P. Noordeloos, ‘La translation de St Antoine en Dauphiné’ in Analecta 
Bollandiana \x, 1942, 68 ff. 

73 ASS Jan. ii, 150. 

74 Registres, ed. Digard, no. 2032 f. 

75 J. Haller, ‘Zwei Aufzeichnungen iiber die Beamten der Curie im 13. und 
14. Jahrhundert’ in Quellen und Forschungen aus Italienischen Archiven und 
Bibliotheken i, 1897, 21. 

76 The opposite though erroneous opinion was held by M. Bihl in AFH xxvi, 
1933, 344, no. 2; AF x, p. xxii, no. 2. 

77.See above, 12ff. 





250 S.J. P. VAN DIJK 


fol. 10°—66". In primo nocturno ant. Servite domino [ps.] Beatus 
vir qui non habit... vitam eternam. Amen. 

Hexapla (Gallican) version of the ferial psalter with canticles and Creed; 
rubric in red. 

fol. 66"—68". Ant. Ne reminiscaris domine... K-yrieleison. 
Christeleyson. Christe audi nos... S. Iohannes baptista ora. bis. Omnes 
s. patriarche & prophete. orate. S. Petre. ora. bis. S. Paule. ora. bis. 
... 5. Chaterina. ora. (S. Clara. S. Elysabeth.) ... Ut dompnum aposto- 
licum ... digneris. te rogamus. bis... 

Oremus pro ||| nostro... Omnipotens sempiterne deus miserere famulo 
tuo ||| nostro... et misericors dominus. Amen. 

Litany according to the Haymonian breviary but with relics of the pre- 
Haymonian version in the 4 repetitions indicated by the word bis; see C fol. 25". 
The two additions (in curves) are in a minute script. The erasures are long 
enough for the word ministro, written in full. — The litany is followed by 3 col- 
lects for the general Office of the dead. 

fol. 68"°—78". Primo dierum omnium quo mundus... Gloria et 
honor det. 


Hymnal, divided into temporale, sanctorale and Common. 


fol. 78’°—81™. De specialibus antiphonis laudum que ponuntur ante 
nativitatem domini fiat sicut in subscriptis tabulis continetur... ad 
magnificat ant. Dum ortus fuerit. 


Tabula Parisiensis; see H fol. 126". 
fol. 81™°—88"*. In festo sancte Helisabeth. Oratio Tuorum corda... 


lectio .j. Beata Helysabeth filia regis hungarorum in palatio et in pur- 
e..s" 


Addition made by the Franciscans. Haymo’s Ordo breviarii has no indication 
of lessons. The end of the 9th lesson is unreadable. A note on fol. 276" refers 
to this addition. 


fol. 88™*—197". Ad honorem omnipotentis dei et beatissime virginis 
Marie. Incipit breviarium ordinis fratrum /// (sancti Antoni)[i secun- 
dum] consuetudinem romane ecclesie. Sabbato primo die adventu... 
cui tvatus est dominus usque in eternum. 


Temporale, the title of which has been discussed above. At the end is a 
more recent addition: 

Sabbato ante adventum in subscriptum modum ab isto die usque ad vigiliam 
natalis domini ad vesperas ant. Missus est Gabriel angelus cum reliquis [anti- 
phonis] que dicuntur in laudibus... 


78 BHL 2510” (Suppl.). 
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fol. 197°*°—202™. Lectiones infra octavam assumptionis ... In eadem 
festivitate super omeliam... Infra octavam nativitatis virginis ... 
De sermone s. Augustini episcopi Gratulare beata virgo... Lectiones 
infra octavam Ideo autem ceteris pretermissis ... 


Additions, made by the scribe of the Office of St. Elisabeth. 


fol. 202™*—280"™. Incipit solempnitas sanctorum per anni circulum. 
In s. Saturnini oratio Deus qui nos... cum palma martirii vite ianuam 
introibunt. 


Sanctorale, ending with the goth lessons of St Catherine, a feast which does 
not figure in the pre-Haymmonian breviary, but is added in virtue of the 
Ordo breviarii. There are also: 

fol. 249". In s. Dominici confessoris. oratio Deus qui ecclesiam?® . . . lectio 
.j- Beatus Dominicus predicatorum dux ... oviundus fuit. lectio .ij. Decebat 
sane... uberius irrigaret. lectio. iij. Huius mater... incendere videbatur. 
lectio .iiij. Quo prefigurabatur . . . probavit eventus. lectio .v. Volens quoque . . . 
umbra mortis sedent. lectio .vj. Veterum quod ipsis... dubium probaretur®®. 

fol. 268°”. In s. Francisci. Oratio. Deus qui ecclesiam... lectio prima. 
Beatus Franciscus de civitate Assisii ortus... annuntiat verbum dei. 


fol. 280"—z291™. Incipit sanctorale commune. In nataliciis apostolo- 
rum... quatenus intentio maneat in occulto. 


Common of the Saints. 


fol. 291"*—292™. Statuimus quod fratres in sabbatis faciant officium 
semiduplex domine nostre. ita quod in die veneris in vesperis a capitula 
incipiatur. et non dicantur vespere consuete domine nostre. et in die 
sabbati post nonam terminetur. Et hoc observetur nisi in adventu et 
quadragesima et festis dupplicibus et semiduplicibus et aliqua responsoris 
propria habentibus et octabis solempnibus. et exceptis festivitatibus 
sanctorum Fabiani & Sebastiani. sancti Vicentii. sancti Gregorii. et 
sancti Benedicti. sanctorum Gervasii & Protasii. et invencionis sancti 
Stephani et sancti Dominici. et Sixti et sancti Bernardi. et sanctorum 
Cosme & Damiani. Jeronimi presbiteri. sancti Francisci. Katherine. 
Ambrosii. Silvestri pape. Et fiat officium novem lectionum sicut com- 


79 The ancient version has been erased for the new one; see B. M. Reichert, 
‘Acta Capitulorum Generalium’ i, in Monumenta Ordinis Praedicatorum iii, 
Rome 1898, 29, var. 32 (Chapter of 1244), and van Dijk, ‘Il carattere’, loc. 
cit., 212, note 135. 

80 Lessons taken from the legend of Peter Ferrand in Monumenta Ordinis 
Fratrum Praedicatorum xiv. Monumenta historica S. P. N. Dominici fasc. 2, 
Rome 1935, p. 210 ff. (nos. 2, 3, 6), except for the last lesson which is from 
Jordan of Saxony, ‘Libellus de principiis Ordinis Praedicatorum’, op. cit., 74, 
no. 103. 

81 Six lessons from Th. of Celano’s Legende chori; AF x, 118 ff., nos. 2—4. 
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pilatum est in capitulo generali parisius, tamen illius festi quod sabbato 
occurrerit fiat tantum nonam lectionem si habet proprium. 

In vesperis beate Marie. capitulum In omnibus requiem hymnus 
Ave maris VW Sancta dei genitrix virgo semper Maria R Intercede ad 
magnificat ant. Ave regina celorum oratio (291) Deus qui virginalem. 

Invitatorium Ave Maria gratia plena dominus tecum ps. Venite exulte- 
mus hymnus Quem terra. In prima nocturno ant. Emissiones tue para- 
disus... ant. Pons hortorum puteus aquarum viventium ... ant. Veniat 
dilectus meus in ortum suum... Lectio prima Castissimum Marie 
virginis... non seminarem. R Missus est... lectio secunda Deus solus 
potest metere ... colligo uni non spersi.R Vidi speciosam . . . lectio tertia 
Dicat et Maria: Ego te... vidit Ezechiel propheta. 8 Stirps Iesse... 

In secundo nocturno ant. Sponsa... 

The last portion of the text is illegible. The origin of this office De Beata 
and the preceding statute have not been identified. 

fol. 292™—295"*. In dedicatione ecclesie ad vesperas ant. Domum 
tuam domine... ps. Magnificat. Oratio ut supra. 


Common of the dedication, separated from the Common of the Saints 
by the insertion of the statute and Office just quoted. 


ra 


fol. 295"*—301™. Incipit officium beate Marie virginis secundum 
consuetudinem romane curie quod celebratur ad vesperas sabbati 
primi post pentecosten usque ad vesperas sabbati proximi ante ad- 
ventum... et non dicimus orationem de apostolis et de pace. 

Office of the Virgin; see O fol. 78". 


fol. 301". Dupplex officium agitur. In nativitate domini... et basili- 
carum Petri et Pauli. 


List of double feasts; see O fol. 79°”. 


fol. 301"’°—305”. Incipit officium pro defunctis. Invitatorium Regem 
cui... Istud invitatorium dicitur tantum secundo die post festum 
omnium sanctorum et in obitu fratrum... flexis genibus cum psalmis 
et orationibus. 


Office of the dead; see O fol. 80". 


fol. 305’—307". Incipit ordo [fratrum heremitarum ordinis sancti 
Augustini] ad visitandum infirmum secundum consuetudinem romane 
curie. In primis pulsetur campana parvula et fratres ... gui in trinitate 
perfecta... seculorum. Amen. 

fol. 307. Ordo ad communicandum infirmum. In primis pulsetur 
campana parvula et fratres... ad remedium sempiternum. Per eumdem. 
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fol. 307’°—319". Incipit ordo commendationis anime. primo dicantur 
letanie breves in hunc modum .. . domine resuscita me in novissi{mo] ||| 


Pre-Haymonian version of the ritual of the Last Sacraments; see above. 
The words in curves have been erased. In the 3rd Ordo is space for musical 
notation which has not been written. The whole ends abruptly in the antiphon 
De terra formasti. For the collect satisfaciat, in the third Ordo, see above. 


Assisi, biblioteca comunale, 693 

Parchm.; 352 fol. of irregular size, about 260 x 185 mm; incomplete. The 
37 remaining quires are each of 10 leaves, except for the nos. 24 and 37 with 
6 leaves, 5, 18, 25 and 36 with 8 leaves, and 26 with 13 leaves. Beside a quire 
missing at the beginning and, at least, one at the end, there are leaves missing 
in quire 5, after fol. 40 and 48, in quire 24, after fol. 224 and 230, and in quire 36, 
after fol. 339 and 346. A blank leaf is cut out of quire 13, after fol. 123; the 
text, however, is complete. Another leaf is wanting after fol. 215 (quire 23), 
while 2 or 3 leaves are torn out of the middle of the last quire, after fol. 350. 
Catchwords are at the end of all quires, in most cases also an alphabetical 
numbering and or one in Roman figures. 

The small but clear Italian handwriting, 2 col. of 56—8 lines, 190 x 130 mm 
circa, dates from before the mid-13th century. The great variety of hands, 
mostly changing at the beginning of the quires, indicates that this manuscript 
(like the following, no. 694) was copied in a scriptorium, where several scribes 
worked on separate quires. This explains the additional leaf in quire 26, 
where only the 1st column of fol. 252 has been used and the other three are 
left blank. The text ends with cum tetigero munda sum: cum accepero virgo 
sum. The ist page of the subsequent quire, fol. 253", written in a different 
hand, begins with the words cum accepero virgo sum. The scribe of quire 26 
needed more space than was provided for and indicated on the quire from 
which he copied. 

The rubrics, which are always in red, as well as the initials, now alternately 
in red and blue, now only in red, change both in handwriting and style accord- 
ing to the quires. There is no relation with the hands of the texts. The diver- 
gences in the style are worth noting. In the 1st quire they are in red and blue 
but plain; in the quires 2 and 35 entirely missing; in the nos. 3—5, 14—20, 
26—-30 and in the 2nd half of 31 (fol. 21—49, 128—86, 240—52, 262—90, 
297—300) all are in red but different in drawing. Those of the quires 7—8 are 
coloured like the letters in the 1st quire, but different in the flourishes; they 
differ also from those in the quires 9 and 11 (fol. 7g—89, 99—109) which are 
drawn by an energetic and steady hand. The quires 12—3 (fol. 109—28), 
with fine and long hairlines along the text, are the best of the manuscript. 
These initials are very similar to those of quire 10; the latter, however, are 
weaker. 

A similar variety of hands is to be noted in the musical notation. The staves 
(13 to a col.) coincide with the ruling of lineae spissae for the text. Beneventan 
notation is found in the quires: 1, 3, 21, 23—37; the first 2 quires are the most 
typical: 2 coloured lines with 1 or 2 clefs and catch notes. In quire 21 the col- 
oured lines are missing. Here the notation is strongly influenced by the system 
of point-neum notation. The coloured lines are also missing in the quires 31 
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and 35 (fol. 290—9, 330—40). A fine but perfect square notation is to be found 
in the quires 421 (fol. 31196). The music of the 2nd quire is missing; that 
of no. 22 has been added. Attention may be drawn to fol. 275"; in the resp. 
Hic est precursor the Beneventan neums are corrected with square notes. 

A great number of marginal notes suggest that the manuscript (as well as 
no. 694) was used as an exemplar for the copying of other breviaries. First, 
in the quires 16—z21 (fol. 148—95) there are critical notes on the text of the 
lessons. Many have been erased but enough material remains for a special 
study. A few examples may show their character: 


fol. 156": homily of St Augustine: Domini ista verba®?: 


text notes 


sed docti spiritus m. 1. docti spiritu et ii de assisio ut 
puto 

quamlibet lucidum vel speciosum. iiij* ac speciosum et ante non 

corpus tamen habent quamlibet lucidum 

sed quia sic cogitat m. 1. sed quasi sic cogitat 

ipse autem a nemine diiudicati. tres iudicari alius abundari 

per speculum ex (parte) percipit m. 1. et primus (assisio) perspicit 

et ipse qui annuntiat. Vel tunc m. l. non vel nec est ibi versus 
faciendum 

Other critical notes occur, for instance, on fol: 68%, line 2, where a sign 
after the words procul dubio refers to an addition in the upper margin: a procul 
dubio dimisi acquivatis exemplar. Some 15 lines lower the same hand noted 
in the margin: dimitte hic spatium pro isto toto quousque habebitur exemplar. 
The same hand, moreover, often noted in the margins of the lessons: usque 
huc, especially in the quires 8—12 (fol. 41—109). 

In the sanctorale marginal additions indicate the development of the 
Franciscan kalendar; on fol. 273" in the upper margin is: Hic scribatur de 
sancto Antonio confessove, to which another added: de ordine minorum; on 
fol. 293": Hic dimittis spatium pro festo sancti Dominici; on fol. 294: pro 
sancto Romano .j. lectio; on fol. 298"*: Hic scribatury de sancta Clara; on fol. 
304™*: pro sancto Lodovico; on fol. 321": Hic scribatur de beato Francisco; on 
fol. 335: De sancta Caterina. 

Other additions, intended for further copying, are scribe at the beginning 
of the lessons (fol. 252—62, 270—80) or non scribe (fol. 256", 270", 275%) 
and the faint note at the foot of fol. 233": Scribe de Daniele unam lectionem 
sicut est usque In anno secundo regis vel duas lectiones si videris. 

Some marginal additions are due to the correction of Haymo of Faversham. 
Such are a vacat at the side of the text, Haymo’s rubrics in the margins and 
the two notes: Ista rubrica non stat secundum modum novum (277%) and: 
Istam rubricam tantum scribe et non plus (326"). 

Two pieces of grey cardboard protect this precious manuscript which was 
written, most probably in Assisi. The inventory of the Sacro Convento there, 
drawn up in 1381, records under no. dxxxv®: 

82 PL 35, 1896 ff. 


88 L.. Alessandri, ‘Inventario dell’antica biblioteca del Sacro Convento di 
san Francesco in Assisi’, Assisi 1906, 135. 





Earliest Franciscan Liturgy 255 


Breviarium completum magnum et grossissimum cum notis per totum. 
absque psalterio. Cum postibus. Cuius principium est. Ad honorem omnipotentis 
det. et beatissime virginis. Incipit breviarium ordinis fratrum minorum. secun- 
dum consuetudinem romane ecclesie. Finis vero Ry Peccantem me cotidie. et non 
me penitentem. In quo libro omnes quaterni sunt. Ry. 


Because of the missing first quire which is identical to that of MS 694 in 
the same library, the editor of the inventory failed to identify this description 
with the manuscript under discussion. However, the last words of the last 
page and the description as a whole correspond, though the qualification 
grossissimum in somewhat exaggerated. In the lower margin of what actually 
is the first folio, on 18th-century note reads: Breviarium anti[quum de] sancto 
Francisco cuius |||] diligenter custodiendum. Antiphone in cantu notatae. In 
the same margin is the modern shelf-mark in pencil. 

This “rubricated and noted choir breviary” without a hymnal or psalter 
represents the original prototype of the pre-Haymonian breviary. All respon- 
sories, antiphons and versicles have musical notation, occasionally with Evovae. 
Notwithstanding the dose ruling of lineae spissae and the consequently small 
script, the lessons, collects and chapters are in a slightly larger character than 
the rubrics and the texts without notation. The lessons contain the whole text 
of Holy Scripture, sermons and homilies. More recent hands have curtailed 
them by marginal notes (finis, usque huc, hic incipe) to about a third of a 
quarter of their original length. The punctuation is often thoroughly corrected. 
— Mazzatinti, op. cit., iv, 136. 


fol. 1*—238". .../intra]bit assirius egiptum; et egiptus in assirios 
et servient... et timuit me. et a facie ||| 

Temporale, beginning abruptly in the first lesson at matins of Wednesday 
in the 2nd weeks of Advent, Is. 19, 23, and ending with the lessons of Holy 
Scripture for August—November and the corresponding responsories, fol. 196 ff. 
The first responsory of Easter matins, fol. 128, begins with a large initial 
in black and red. 

fol. 238. [z.] In omnibus festivitatibus que in sabbatis veniunt ... 

[2.] Si festum trium lectionum in dominica venerit... 

[3.] De omnibus vigiliis in quibus ieiunium celebramus.. . 

[4.] Sciendum est quod oratio A cunctis... 

[5.] Sciendum est quod quandocumque aliqua festivitas... 

[6.] Item si aliquod festum commutatur de uno die ad alium... 

[7.] Nota quod si festum occurrerit sequenti die... 

[8.] Nota quod quandocumque est festum duplex... 

[9.] Et notandum est quod quando aliqua festivitas alicuius sancti. . . 
{10.] Adventus domini celebratur ubicumque.. . 


General rubrics of breviary and missal; see O fol. 51". They are followed 
by a more recent addition: Semper mors et passio christi sit in corde tuo et 
quanto ipse sustinuit ... Half of col. 238" remained blank. 
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fol. 239°.Ry 4. Nos alium deum nescimus ...5.RY Dominator domine... 
6.Ry Domine deus qui conteris ... non tacebunt laudare nomen domini. 

Part of the historical responsories and antiphones for the last months 
of the liturgical year. Addition made by a scribe, who noted in the upper 
margin of fol. 216" (quire 23): Hic deficit carta quod principium est Nos alium 
etc., to which another added: Require infra in principio, and a third one: 
.3- sisterni. Minute script in long lines. 

fol. 239°. 1. In anno illo quo nativitas domini in dominica venerit. 
feria 4 tercie ebdomade... Feria .v. Vigilia. Iudea. 

Shortened version of the tabula Parisiensis; see H fol. 126. Addition made 
by the same scribe; text in 3 col. 

fol. 239°. Adventus domini celebratur ubicumque dominicus dies... 
commune sanctorum et incipitur a secundo responsoria. 

First half of the general rubrics of the Ordo breviarii; see H fol. 125™. 
Addition, as above, in 2 col. 

fol. 239". In sancti Ygnatii episcopi et martiris. prima lectio Tempore 
Terentiani imperatoris durus in christianos persecutionis impetus... 
xv kalendas ianuarii delate*. 

Addition by a later hand, made perhaps in consequence of a statute of the 
Chapter of 1254, prescribing the feast of St Ignatius (1 Febr.) to be celebrated 


with 9 lessons**. The ones here given are foreign to the tradition of the Francis- 
can breviary. 


fol. 239’”. Ista sunt aliqua verba a sanctis patribus instituta. Omni 
desiderio et corporis affectu servias infirmis fratribus sicut vellent (sic) 
tibi serviri et cum sacerdotibus in missis sollicite et devote. non tantum 
semel in die... recreari una cum sanctis sanctus erit. 


Addition in a heavy negligent handwriting. 


fol. 240°°—335". Incipiunt festivitates sanctorum per [totum 


annum]. In festo sancti Saturnini. [ad vesperas capitulum hymnus et 
antiphone ad magnificat de uno martire. Oratio] Deus qui nos... 
intercessione liberemur. Per. 


Sanctorale, ending with the collect of St Grisogonus. The words in brackets 
have been erased and the text of the Ordo breviarii substituted ; there are several 
corrections at the beginning of this Proper, all by the same hand. Fol. 251, 
originally blank; the scribe of the addition on fol. 239” wrote: Eia Mater 
fons amoris me sentive vim doloris. Stabat mater dolorosa... Eia mater fons 
amoris®*, After this ‘lauda’ of Jacopone of Todi follows another addition: 

84 Not in BHL. 

85 van Dijk, ‘Notae quaedam’, loc. cit., 133. 

86 Chevalier, 19416. 
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Si quis adoraverit bestiam . . .87. The verso of this leaf was used, after 1260, 
for a portion of a Franciscan kalendar. 


fol. 335°—351™. In natali apostolorum. Ad vesperas. Capitulum 
[F]ratres iam non estis... que est christo. In corpore vir || 


Common of the Saints, ending abruptly in the 3rd lesson at matins of the 
Common of the virgins, i.e. in St Augustine’s Que sunt decem virgines. 


fol. 351"°—352". [Incipit officium beate Marie virginis secundum 
consuetudinem romane curie. quod celebratur ad vesperas sabbati] primi 
post pentecosten usque ad vesperum sabbati proximi. . . et non dicimus 
oratio[{nem] de apostolis. et de pace. 

Office of the Virgin, incomplete because of some leaves missing after fol. 350. 


The missing text has been completed from MS. 611 in the same library; see O 
fol. 78". 


fol. 352". Duplex officium agitur. In nativitate domini . . . et basilica- 
rum Petri et Pauli. 


List of double feasts; see O fol. 79". 


fol. 352"—353”. Incipit officium pro defunctis. [Invitatorium] 
Regem cui omnia vivunt. Venite adoremus. Istud invitatorium dicitur 
secundo die post festum omnium sanctorum et in obitu fratrum. In aliis 
diebus non dicitur. In primo nocturno... Peccantem me cotidie... et 
salva me || 


Office of the dead; incomplete. See O fol. 80”. 


Assisi, biblioteca comunale, 694 


Parchm.; 259 fol. of the same size, handwritings and working as those of 
the preceding manuscript, 693, except for the initials which are all in red 
up to fol. 231. A quire is missing after fol. 40, the text on fol. 41% begins in 
the lessons in the octave of the Epiphany: im oriente vidisse. Alius sermo s. 
Leonis Celebrato proximo die. Several quires are wanting after fol. 209; the 
hiatus ranges from the lessons of September to the 3rd responsory at matins 
of Sts Peter & Paul. Another quire is lacking after fol. 219, the text continues 
here in the last lesson of the first nocturn of the Assumption. A leaf has been 
cut out after fol. 130; the text is complete. Some of the missing parts appear 
to have been lost in the 14th century (see also MS. 693), when somebody 
wrote in the lower margin of fol. 219°: Hic deficit unus sexternus. The first 
leaf of the last quire bears the name Monaldus in the lower margin. 

The critical notes are more numerous and varied than in MS 693. On fol. 48° 
is mentioned an originale sancti Benedicti, probably the nearby Benedictine 
monastery of the slope of Mount Subasio. Several authorities too are quoted: 


87 Apoc. 14, 9—II. 


3 Franciscan Studies 
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fol. 87: Montanus and Julianus, fol. 94": Iohannes and Dama[s]us (?). 
The abbreviations occurring are: Lau. ma; m. et lau; m. lau (see m.1. in 
MS. 693) and, on fol. 118, angti, agti; dg. 

This manuscript, like MS 693, has been used as an exemplar for the copying 
of other breviaries. From fol. 131“* several rubrics have a va—cat in the 
margin; each time the version of Haymo has been added. Other indications 
are: fol. 241™: Hic debet scribi lectio s. Francisci; fol. 242’: In festo omnium 
sanctorum scribantur antiphone et vesponsoria omnia. The word finis has also 
the variants: non plus (scribas) (fol. 130°, 132", 151™) or Usque hic scribatur 
(fol. 255") and alia scribe (fol. 233%, 234™). — Mazzatinti, op. cit., iv, 136; 
Alessandri, loc. cit. 


fol. r*. + Sancti spiritus adsit nobis gratia. 


Ad honorem omnipotentis dei et beatissime virginis. Incipit breviarium 
ordinis minorum fratrum: secundum consuetudinem Sanctae Romane 
ecclesie. Alleluia. alleluia. alleluia. Sabbato de adventu. Ad vesperas 
capitulum. Fratres scientes... 


Beginning of the temporale; see MS 693. 


fol. 255°”. In nataliciis apostolorum. ad vesperas capitulum Fratres 
tam non estis... 


Beginning of the Common; only 4 leaves remain of this part which ends 
after the second vespers of the apostles. 


Besancon, bibliothéque municipale, 58 


Parchm.; 632 leaves, 121 X 92mm. A 16th-century numbering in red 
begins again with fol. 1 on the first leaf of the psalter, fol. 258. From the 
sanctorale onwards, fol. 342, there is a well preserved original numbering of 
the quires, placed in the centre of the lower margins. 


Various handwritings mostly French of the 13th and 14th centuries, the 
bulk of the breviary being written in a small and neat character of the late 
13th century; 2 col. of 32 lines, 88 x 73 mm. Initials here alternately in red 
and blue, flourished; fine drawings in blue, brown, red and gold; grotesques. 

The binding dates from the 15th century; stamped brown leather on wooden 
boards, 5 cords in the spine. The tooling is identical with that of MS 59 in 
the same library which is a Franciscan breviary of Dole. They were bound by 
Jo[hannes] de Puteo, whose name occurs twice on the back cover. The 14 th- 
century additions in the second kalendar, fol. 254’, indicate that this breviary 
was used in the friaries of Dole and Besancon®®. 


On the whole the content of this breviary is in accordance with the Ordo 
breviavii. However, the Offices of the Virgin and of the dead, and the ritual 


88 Sts Ferriolus & Ferrucius, martyrs of Besangon (16 June), see MR 239; 
St Antidius, bishop and martyr of the same city (17 June), see MR 255: 
25 June, and BHL 566: 17 and 25 June. On fol. 632 is an almost illegible 
note in the margin: vj* vel vij* februarii m. cccc. xlitij dixit S. Co. mi[chi ?] 
bisuntij de morte... 
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of the Last Sacraments have been copied from a pre-Haymonian breviary®®. 
Even in the Franciscan Offices there are a few details which differ from those 
prescribed by Haymo. There are no Franciscan saints in the hymnal. Their 
hymns are to be found in the Offices themselves. The Office of St Francis, 
like that of St Anthony, is on its place in the sanctorale, fol. 476—501°, 
but it was added either by the scribe or by another similar hand. The addition 
is carefully made and includes parts of the previous and following feasts. 
The whole seems to have been rewritten together with and because of the 
newly published lessons of St Bonaventure’s Legenda Minor (1260—3). In 
the 3rd nocturn, however, there still is the peculiar homily Apostolus sanctus 
loquitur®!, ascribed to St Jerome, on the gospel of the Mass of St Francis 
Confiteor tibi pater. The book seems to be copied from a privately corrected 
exemplar. — V. Leroquais, Les bréviaires des bibliothéques publiques de France i, 
Paris 1934, 122 f. 


fol. 1—7. Kalendar, 14th-century addition; St Anthony by a still 
later hand. 


fol. 7°*—261"". In nomine domini. Incipit ordo breviarii.. . 


Temporale; see H fol. 128". 
fol. 252"—258™. Second kalendar in red, blue and black; see above. 


fol. 258™*—304™. Ant. Servite domini. ps. David Beatus vir qui non 
abit... 

Order of the ferial psalter, ending with the Te deum. Only the opening 
words of each psalm verse have been written. 

fol. 304*—306™. Kyrieleison. Christeleison... Oremus pro ministro 
nostro... et misericors dominus. Amen. 


Litany as in the breviaries founded on the Ordo breviarit. 


fol. 306"—317””. Incipit hymnarium per totum annum. In dominicis 
diebus a kalendis octobris . . . per immense secula. Amen. 


Hymnal without Franciscan saints. 


fol. 318"—341". In nativitate domini. prefatio Eterne deus. Quia 
per incarnati ... In nativitate domin officium Puer natus est nobis... 


Votive and festive missal with Requiem Masses and Common of the Saints, 
followed by some additions of less importance. On fol. 328 is the votive Mass 
of St Francis according to the Ordo missalis: Intr. Os iusti®*. 


89 The Haymonian version of the Ordo of the Office of the dead has been 
added on fol. 574"°—575” (incompl.); the 1st rubric of Haymo’s Lady 
Office is on fol. 631°. ; 

®0 The composers of some parts of the Office are quoted in the rubrics; 
see AF x, p. xlviii, note 2. 

1 Also to be found in the 14th-century breviary, used by the venerable 
John of Stroncone, in the bibliotheca comunale of Perugia, 1038 (M 61), 
fol. 217 ff. 

92 i van Dijk, ‘Il carattere’, loc. cit., 211. 
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fol. 342™—522.™ Incipiunt festivitates per anni circulum. In s. Satur- 
nini martiris. Oratio Deus qui nos... 


Sanctorale; see H fol. 152”. 


fol. 522™"—547"”. In natalicijs apostolorum ad vesperas capitulum 
Fratres iam non estis... domus dei et porta celi. 


Common of the Saints; see H fol. 163”. 


fol. 547°°—551"*. De beata Maria. Domine labia mea aperies... et 
non dicimus orationem de apostolis et de pace. 

Pre-Haymonian version of the Lady Office; see O fol. 78’°. Except for 
the lessons, all texts have been abbreviated, almost as in an Ordinary. 

fol. 551°*. Dupplex officium agitur... et basilicarum Petri et Pauli. 


Pre-Haymonian list of double feasts; see O fol. 79%”. 


fol. 551”°—554"”. Incipit officium pro defunctis. Invitatorium Regem 
cui omnia... Istud invitatorium dicitur secundo die post festum om- 
nium sanctorum... flexis genibus cum psalmis et orationibus. 


In die depositionis defuncti Oratio Deus cui proprium... Inclina 
domine... Quesumus domine ut animam... 


Pre-Haymonian version of the Office of the dead; see O fol. 80™. 


fol. 554°°—556". Ordo fratrum minorum secundum consuetudinem 
romane ecclesie ad visitandum infirmum. In primis pulsetur campana 
parvula et fratres... Post hec stupa proiciatur in ignem. 

fol. 556™—556"*. Ordo ad communicandum infirmum. In primis 
pulsetur campana parvula et fratres... ad remedium sempiternum. Per 
eumdem. 

fol. 556"°—561"”. Ordo commendationis anime. Primum fiant letanie 
in hunc modum. Kyrieleison ... pietatis absterge. Per christum dominum. 

Pre-Haymonian version of the ritual of the Last Sacraments; see C fol.ccx™, 
and Assisi, 611, fol. 305” ff. 

fol. 562"—578™*. Incipit vita b. Clare lectio .j. Venerabilis Christi 
sponse deoque dicate virginis Clare... per infinita secula seculorum. 
Amen*®, 


Addition; 2 series of 9 lessons for the feast of St Clare (12 Aug.). 


fol. 568"°—572". Sancte Elisabeth. lectio .j. Vas admirabilis opus 
excelsi... regnemus in celis. Amen, 

88 Ed. M. Bihl in AFH vii, 1914, 39 ff. See van Dijk, ‘Il culto liturgico’ 
op. cit., 

%4 BHL 2510; see Suppl. 2510. 
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Addition; lessons for the feast of St Elisabeth of Hungary (19 Nov.); the 
Ordo breviarit does not give any lessons for this feast. 


fol. 572"°—572"°. In natale sancti Ignatii. Nathale ||]| ... in cimiterio 
ecclesie xv kalendas ianuariit delate. 


Addition; 3 lessons of St Ignatius martyr (1. Febr.) not to be found in the 
Ordo breviarii. Incomplete, a piece of this leaf being torn off. 


fol. 573"—574"*. Adventus domini celebratur ubicumque ... anti- 
phone maiores scilicet O sapientia. 


Addition; general rubrics of the Ordo breviarii; see H fol. 125. St Anthony 
of Padua is twice referred to as St Antoninus. 


fol. 574"—575"°. Incipit officium in agenda mortuorum. Notandum 
quod officium defunctorum non agitur secundum consuetudinem romane 
curie... 


Addition, order of the Office of the dead according to the Ordo breviarii; 
see H fol. 166°. Ending incomplete on fol. 574’°; another hand continued 
on fol. 575. 


fol. 575"°—576". Tabula nova pro officio mensis septembris. Quando 
.a. currit pro domina sic debent poni historie. Tunc enim mensis sep- 
tembris... In quarta ponitur Iudith et infra ebdomadam. 


Addition; rubric for the lessons and responsories in September, different 
from that of fol. 630". 


fol. 576™—578". In anno illo in quo nativitas domini . . . ad benedic- 
tus ant. Orietur ad magnificat ant. Dum ortus. 


Addition; tabula Parisiensis; see H fol. 126". From fol. 577 onwards it 
seems to have been written by the scribe of the breviary. 


fol. 580"—593". Incipit officium de corpore Christi ad primas 
vesperas ant. Sacerdos in eternum ... lectio prima Immensa divine largi- 
tatis beneficia... 

Incipit officium misse de corpore Christi. Intr. Cibavit eos... 


Addition; Office and Mass of Corpus Christi, prescribed by the general 
Chapter of Marseilles in 1319%°, and written by an Italian hand. It is followed 
by the new chapters of the Office of St Anthony of Padua, published by the 
Chapter of Toulouse in 1307. 


% Glassberger, ‘Chronica’ op. cit., 125; AFH xxiii, 1930, 121, no. 1; see also 
the Chapter of Perugia (1322), loc. cit., 125, no. 11. For the delay of the execution 
of the bull Transiturus see A. Lazarini, ‘La mancata effetuazione della bolla 
*Transiturus’’ (1264) in Archivio storico italiano cx, 1952, 205 ff. 

% See van Dijk, ‘Il carattere’, loc. cit., 357, where the date should be cor- 
rected. 
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fol. 594™"—597™. De trinitate. Ad vesperas ant. Sedenti super so- 
lium . . 27. De trinitate sancti Augustini lectio .j. Confitemur et credimus 
sanctam atque ineffabilem trinitatem . . .** 


Addition; Office of the holy Trinity, composed by John Pecham and 
prescribed by the Chapter of Marseilles in 1343%°. 


fol. 597°. Ludovici regis (sic) Ad vesperas ant. Tecum principium.. .1° 


Addition; rythmical Office of St Louis bishop (19 Aug.), canonised in 1317. 
The feast was imposed by the Chapter of Marseilles in 1319!® but the Office, 
composed by his brother king Robert, was not prescribed before 13431. 


fol. 602™. In transitu sancti Francisci. lectio .j. Christo igitur iam 
cruci vir det confixus... 


Addition; series of lessons, taken from the Legenda Minor of St Bonaven- 
ture?®, 


fol. 604". In festo nivis. Ad vesperas ant. Dum esset rex... lectio .j. 
Cum omnium sanctorum venerentiam [= reverentiam] christianorum 
devotio . . .1, 


Addition; Office for the feast of Our Lady of the Snows (5 Aug.), prescribed 
by the Chapter of Genoa in 13021. 


fol. 605*”. In sancte Clare ad vesperas ant. Iam sancte Clare clari- 
fos. 


Addition; rhythmical Office of St Clare (12 Aug.); for the lessons see fol. 
562™. 


fol. 607°”. De stigmatibus beati Francisci. Ad vesperas [ant.] Crucis 
vox hunc alloquitur .. .1° 


Addition ; rhytmical Office of the Stigmas of St Francis (17 Sept.), instituted 
probably at the Chapter of Cahors; no lessons. 


87 Chevalier, 18779; ed. W. Lampen in La France franciscaine xi, 1928, 
211. 

98 PL 12, 959; ascribed to Eusebius of Vercelli. 

®9 Glassberger, op. cit., 182; D. de Gubernatis, ‘Orbis seraphicus’ iii, Rome 
1684, 27. 

100 Chevalier, 20264. 

101 Glassberger, op. cit., 125; AFH xxiii, 1930, 121, no. 3; see also the 
Chapter of Perugia (1322) in AFH, loc. cit., 125, no. ro. 

102 Glassberger, op. cit., 182. 

103 AF x, 675, no. 7. 

104 ‘Florilegium’ in Bibliotheca Casinatensis i, Montecassino 1873, 254. 

105 MF xxxv, 1935, 238. 

106 Chevalier, 9372. For the origin and early history of this Office see van 
Dijk, ‘Il culto liturgico’, op. cit. ; 

me pot” Lampen, ‘La liturgia delle sacre Stimate’ in Studi francescani x, 
1924, 95 ff. 
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fol. 608". [De s. Dominico. Lectio prima] Beatus Dominicus predi- 
catorum dux... incarnationis millesimo cc°xxj® [sic.]* 

Addition; lessons for St Dominic (5 Aug.) according to the Ordo breviarii. 
In the sanctorale (fol. 435"), there is only the collect (meritis et doctrinis). 
The lessons end on fol. 611™ and are followed by psalms and lessons written 
by later hands; on fol. 616°—617", in the handwriting of fol. 594 ff., is the 


the tabula Parisiensis, see H fol. 126%, which again is followed by other 
psalms and lessons. 


fol. 622". In festo visitationis beate Marie. Ad vesperas ant. Accedunt 
laudes virgines . . .4° lectio prima Beatissima virgo a suis priordiis conse- 
crata domino... 


Addition; rhythmical Office of Adam Easton (d. 1397) with lessons for 
the feast of the Visitation (2 July). As a feast of the universal Church it dates 


from 13891!°. 

fol. 625". In vigilia inventionis sancte crucis. Ad vesperas ant. 
Helena Constantini mater... \ectio prima Anno ducentesimo tricesimo 
sexto a destructione Ierusalem.. .1™. 

Addition; proper Office for the Invention of the holy Cross (3 May), com- 
posed probably by Peter Amelius by order of Gregory xi in 1377%™. 

fol. 629". De sancto Antonio de Padua [lectio] Instabat autem eo 
tempore fratrum capitulum generale... ex inopinato rei || 

Addition; continuation of the lessons for St Anthony the beginning of 


which is to be found in the sanctorale: In yspanis civitate Ulixbona™*. On fol. 


397” is a marginal note referring to this addition. Two or three leaves are 
missing. 


fol. 630". Incipit tabula nova historiarum septembris ponendarum 
facta per dominum Bonifacium papam VIII. In anno illo quo kalende 
septembris die dominico venerit... proximo sequente ponitur liber 
Hester. 


Addition; rubric for the lessons of Holy Scripture during September; see 
H fol. 128". 


fol. 631”. [Ant.] En vernant rutila...W Eterna fac cum sanctis tuis. 
Ry In gloria munerari. Oremus. Devocionem nostram quesumus . . . tuorum 


108 BHL 76; ed. in Monumenta Ordinis Fratrum Praedicatorum xvi; see 
above 31, note 3. 

109 Chevalier, 76. 

110 See Leroquais, ‘Les bréviaires’ ii, 435; Glassberger, op. cit., 219, 224 f., 
274, 279, 305- : : 

111 The lessons may be related to those mentioned in BHL 4169; see Sup- 
plement. 

112 G. Mercati, ‘Appunti per le storia del breviario romano nei secoli xiv—xv, 
tratti dalle ‘Rubricae novae’’ in Rassegna Gregoriana ii, 1903. 424 ff. 

113 BHL 5092. 
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Ludovici episcopi Anthonij presbitert ac Bernardini confessoris et beate 
Clare virginis devote commemoratione letificas ... 
Addition; commemoration of Franciscan saints, followed by the title and 


introductory rubric of the Lady Office according to the Ordo breviarii; see H 
fol. 165™. 


fol. 632". [Ad matutinum ant.] Gloriost principes terre [ant.] Hic vir 
in vanitatibus [ant.] Quasi secus alveum [ant.] Ludovicus equitatis [ant.] 
Hec una de prudentibus. 

Ad vesperas [ant.] Petrus apostolus [ant.] Franciscus vir... 

Ad matutinum [ant.] Sanctus Franciscus previus... 

Ad vesperas [ant.] Cepit sub Innocentio... 

Ad matutinum [ant.] Hinc predicando... 

Addition ; written in the hand of fol. 632 ff. Commemorations of the apostles, 
Sts Francis, Anthony, Louis king and Clare. The antiphons of the Franciscan 
saints have been taken from their Offices in this order: 1st ant. of the 1st noc- 


turn, 1st ant. of the 1st vespers, 1st ant. of lauds, 2nd ant. of the 1st vespers, 
2nd ant. of lauds. 


S.J. P. vAN Dijx, O. F. M. 
Oxford 





GULIELMI DE WARE, O.F.M. 
DOCTRINA PHILOSOPHICA 
PER SUMMA CAPITA PROPOSITA 


(Continuatio) * 


IV. Problemata ontologica. 


Cum Gulielmus de Ware quaestiones super Metaphysicam Aristotelis 
magna cum probabilitate non scripserit, vel si scripserit, tales quaes- 
tiones adhuc ignotae lateant, mens sua de ontologia in integrum restitui 
nequit. Ex problematibus huc spectantibus solummodo quaestionem 
de distinctione inter essentiam et exsistentiam examinat solvitque ex 
professo, de principio vero individuationis occasione alterius quaestionis 
loquitur. De proprietatibus transcendentalibus entis solum illa pauca 
inveniuntur quae partim iam citavimus partim vero infra afferemus. Ex 


praedicamentis autem quaestio nonnisi de relatione instituitur, de qua 
Noster multa quidem disserit, sed quaenam sua sententia definita sit 
cum certitudine determinare non permittit. 


1. Distinctio formalis inter esse et essentiam. 


Circa agitatum problema de relatione actualis exsistentiae creaturae 
ad suam essentiam Doctor Fundatus tres novit opiniones®®: prima 
harum asserit “quod esse super essentiam non dicit quid absolutum, 
immo idem sunt realiter, sicut currere et cursus, vivere et vita idem 
dicunt” (Q. 45, f. 38r). Iuxta aliam econtra “esse actualis exsistentiae 
est aliud ab essentia, ita quod esse dicit aliquid impressum in ipsa 
essentia, sicut albedo in subiecto” (Ibidem). Tertia est opinio Henrici 
Gandavensis®® qui, ut notum est, via quasi media procedens, inter 
essentiam et actualem exsistentiam distinctionem intentionis assignavit. 
Hanc ultimam positionem Noster accurate describit simul cum definitioni- 


* See Franciscan Studies vol. 14 (1954) pp. 155—180. 

55 Varias de hoc problemate opiniones vide apud E. Hocedez, Aegidit Romani 
Theoremata de esse et essentia (Museum Lessianum. — Section Philosophique 
N. 12), Louvain 1930, pp. 17*—27*. 

56 Cf. Quodl.I, q.9 (1, ff. tor—11v), Quodl. III, q.9 (I, ff. 98v—roor), 
Quodl. X, q. 7 (II, ff. 152v—159Vv). 
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bus, divisionibus, argumentis et exemplis Doctoris Solemnis: ‘‘Propter 
hoc est alia opinio Gandavensis, quod esse non differt realiter ab essentia ; 
ubi quinque sunt videnda...” (f. 38v). 

Iam ab initio quaestionis apparet quod Noster distinctionem realem 
inter essentiam et esse non admittit, qua de causa rationes Henrici 
contra positionem Aegidii Romani*’ libenter adducit validasque agnos- 
cit; sed alia ex parte etiam solutionem Gandavensis crisi submittit, 
ipsi praesertim obiciens quod inter distinctionem realem et rationis 
medium admiserit: 

,,Contra istam opinionem arguitur multipliciter, et primo contra illum 
modum arguendi: est dare minus differentia quam secundum rem et plus 
quam secundum rationem etc. Si illud argumentum sit. bonum tunc 
probabo quod illa quae differunt re non differunt re. Secundo, quod 
erit dare aliam differentiam a praedictis tribus, scilicet a differentia 
rationis, intentionis et realis” (Ibidem). 

His expletis suam proponit solutionem, quae ex dictis supra de 
distinctione attributorum divinae essentiae, nobis iam bene nota est: 
Esse enim et essentia differunt eadem distinctione ac attributa divina, 
vel sicut entitas, veritas et bonitas in creaturis, hoc est ratione reali 
obiectiva, seu — termino scotistico — ‘formaliter a parte rei’, id est 
tali ‘ratione’ quam intellectus non facit sed invenit: 

“Tdeo dicitur aliter quod essentia, esse essentiae et esse exsistentiae 
differunt sola ratione, sicut entitas, veritas, bonitas. Cum enim quaelibet 
creatura secundum se comparetur ad Deum sub ratione triplicis causae 
scilicet efficientis, formalis et finalis; et secundum quod comparatur 
ad Deum sub ratione causae efficientis, sic habet esse exsistentiae 
(marg.: ita quod respectus ad Deum sub ratione causae efficientis est 
illud sine quo essentia non exsistit) ; secundum quod sub ratione causae 
formalis, sic habet esse essentiae; secundum quod sub ratione causae 
finalis, sic habet esse bonum et perfectum: quaelibet creatura in se et 
ex se formaliter habet actualiter exsistere, nullo addito’’ (f. 39r). 

Post illa quae de natura huius distinctionis in capitulo praecedenti 
diximus, verba Auctoris “‘differunt sola ratione’’ neminem in errorem 
inducent ; omnem enim aequivocationem tollit analogia cum distinctione 
inter entitatem, veritatem et bonitatem, cui Noster distinctionem 
suam formalem iterum atque iterum comparat. 


57 Controversiam inter Henricum Gandavensem et Aegidium Romanum, 
strenuissimum distinctionis realis defensorem, fuse illustrat J. Paulus, Les 
disputes d’ Henri de Gand et de Gilles de Rome sur la distinction de l’essence 
et de l’existence, in Archives d’Histoire doctrinale et littévaire du Moyen Age, 
XV—XVII 1940—42, pp. 325—58. 
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Distinctione reali reiecta argumenta Fundati ad hoc imprimis tendunt 
ut vulnera illius positionis detegant ; sed alia ex parte non ignorat etiam 
suae solutioni non pauca obici posse. Nam ex. gr. si idem est in creatura 
esse et essentia, videretur sequi quod etiam creatura sit simplex sicut 
Deus, quia sine potentialitate et limitatione. — Ast iuxta Fundatum 
hae et similes obiectiones vel timores omni prorsus fundamento carent, 
nam etiamsi esse et essentia sunt idem realiter, creatura nihilominus 
differt a Deo et quidem praecise in hoc quod creatura est, et qua talis 
habet esse non a se ut Deus, sed ab alio, per consequens esse eius est 
contingens; et quia contingens, in se et per se habet suam potentialitatem 
aeque ac limitationem: 

“Ad secundum dico quo dnon obstante quod sit idem esse cum essentia, 
adhuc creatura dicitur esse composita ex potentia et actu, quamquam illa 
duo sint in ipsa unitive, sicut ... angelus inferior dicitur compositior 
quam angelus superior, non propter diversas essentias, sed quia incidit 
in maiorem potentialitatem, quia minus habet de intensione perfectionis. 
Sic creatura sibi derelicta habet potentialitatem, et actum in quantum 
est terminus divinae actionis. — Quod vero ultra dicitur quod esse est 
proprium Dei: dicitur quod verum est, quia aliter habet Deus esse et 
creatura, quia5® <Deus> formaliter et effective, creatura solum forma- 
liter, effective ab alio... Ad aliud, quod propterea creatura non est 
actus purus, quia dato quod sit idem esse cum essentia, adhuc est com- 
posita ex potentia et actu. — Ad aliud dicitur quod esse creaturae in 
se et secundum se limitatur, non quia recipitur in aliqua essentia” 
(f. 39v). 

Tandem si in creatura idem est realiter essentia et esse, planum est 
quod ambo pari cursu currunt, id est pariter actualitatem vel potentiali- 
tatem sortiuntur: 

“Propter quod dicendum quod sicut est de esse, ita est de essentia: 
sicut enim esse est in potentia et est in actu (f. 40v), sic est essentia 
in potentia et est in actu. Et non manet essentia positive cum decidit 
ab esse actualis exsistentiae, quemadmodum nec ipsum esse” (Q. 46, 
f. 40r—v). 

Per hoc tamen Gulielmus non intendit negare quin essentiae, indepen- 
denter ab actuali exsistentia extra, habeant esse ideale in intellectu 
divino, in quo rationes omnium rerum ab aeterno praeexsistunt, ut 
luculenter ostendit in quaestione: Utrum ideae sint in Deo (Q. ror, 
f. 86r). 


58 Loco “quia... alio” cod. A, f. 30d scribit: ‘‘Deus enim habet esse forma- 
liter et effective a se, creatura formaliter a se et effective ab alio, scilicet Deo’’. 





268 GEDEON GAL 
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Problema individuationis Doctor Fundatus, eodem modo ac alii auctores 
scholastici solent, occasione quaestionis: Utrum omnes angelis sint eius- 
dem speciei (Q. 154, f. 138 v) tangit. Ad ipsam quaestionem, in quantum 
ad angelos spectat, Noster distinguendo respondet: si quaeris quomodo 
Deus de facto angelos creaverit, an unumquemque in propria specie 
vel omnes in eadem specie, nescio; sed si interrogas de modo possibili 
Deo, respondeo quod Deus potuit creasse angelos sicut sibi placuit; 
sufficit quod nullus istorum modorum includat contradictionem. Ideoque 
zelo singulari et apud ipsum prorsus insolito invehitur in S. Thomam 
eiusque discipulos praesertim Oxonienses, iuxta quos “‘angeli non sunt 
eiusdem speciei nec esse possunt’’®® (f. 139r). Haec propositio convenit 
cum illa quae iam anno 1277 a Stephano Tempier, episcopo Parisiensi, 
prohibita et condemnata est®, quam tamen aliqui, de prohibitione 
minime curantes, iterum docere non verebantur: 

“Item, ista opinio inter omnes opiniones immediatius et directius est 
contra auctoritatem Sanctorum, quia Sancti non dicunt hoc esse impossi- 
bile quod multi angeli sint eiusdem speciei. Est etiam opinio communiter 
contra Doctores, quia®' per totum mundum tenetur quod Deus 
possit facere duos angelos eiusdem speciei, praeterquam in Oxonio, 
et hoc in aliquibus scholis solum. — Item, ista opinio innititur errori 
Philosophorum, qui simpliciter erraverunt circa intelligentias” (f.139v). 

Iudicio igitur Gulielmi parum refert quaestio facti, eo magis quaestio 
iuris, quae ipsam Dei potentiam respicit; haec autem ubi contradictio 
non obstat, extendenda est potius quam coarctanda: 

“Ista conclusio sustinetur quia nesciunt solvere rationes ad oppositum ; 
et ideo opinio innititur mutabilitati imperitorum. Si enim scirent solvere 
rationes in oppositum, oporteret eos concedere conclusionem secundum 
fidem; quia non stant simul quod ego sciam solvere omnes rationes 
quae probant quod Deus non possit facere angelos plures in eadem 
specie, et quod Deus hoc non possit secundum pietatem fidei, cum non 
sit impossibile apud (f. 140r) Deum omne verbum... Ideo, cum haec 
quaestio sit de potentia Dei, magis volo errare circa abundantiam, attri- 


59 Summa Theol., I, q. 50, a. 4 Resp.: ‘Si ergo angeli non sunt compositi 
ex materia et forma, ut dictum est supra, sequitur quod impossibile sit esse 
duos angelos unius speciei’’. 

60 Propositio 81: ‘‘Quod, quia intelligentie non habent materiam, Deus non 
posset facere plures eiusdem speciei’”’, apud H. Denifle - Ae. Chatelain, Chartu- 
larium Universitatis Parisiensis, Parisiis 1889, I, p. 548. 

61 Loco “quia ...solum” cod. A, f. 104d habet: ‘‘quia ubicunque tenetur 
excepto Thoma(!)”’. 
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buendo sibi plus quam possit, quam circa defectum, auferendo sibi 
aliquid quod possit. — Unde dico ad quaestionem quod dupliciter 
potest quaerere(!), vel de facto vel de possibili. Si fiat quaestio de possi- 
bili, sic dico quod Deus potuit fecisse omnes in una specie, differentes 
solum numero, quia non includitur in tali positione aliqua contradictio. 
Si fiat quaestio de facto . . . si determinate asserendo, dico quod nescio 
quomodo se habent de facto, . . . quia omnibus his modis potuit fecisse 
eos;... Et hoc est mihi magnum argumentum quod non includit contra- 
dictionem omnes vel aliquos esse eiusdem speciei .. . Si debeam respon- 
dere probabiliter coniecturando, sic dico quod in angelis est genus, species 
et individuum; et sic differunt genere quod certo numero generum, sic 
specie quod certo numero specierum, et sic individuo quod certo numero” 
(f. 139 v—14or). 

Cum igitur angeli, licet non sint compositi ex materia et forma, 
nihilominus individuari possint, iam planum est quod individuatio etiam 
sine materia perfici potest: 


“Tdeo dicitur®? ... quod talia quae multiplicantur in eadem specie, 
aut producuntur ab agente praesupponente materiam in actione, et si 
sic, tunc verum est non quod individuatio sit per materiam, sed agens 
tale non potest agere nisi materia praesupponatur suae actioni. Si autem 
sint talia quae non possunt produci ab agente praesupponente materiam, 
tunc dico quod possunt esse plura individua in eadem specie, licet non 
habeant materiam. Et sic est de angelis. Et ideo signanter dicit Philo- 
sophus in VII /Metaphysicorum]: ‘Generans non generat aliud nisi 
propter materiam’; non dicit: creans non creat aliud nisi propter mate- 
riam’”’ (f. 1411). 


Sed si materia non est principium individuationis, per quid individua- 
bitur species ? Huic quaestioni, ad analogiam suae solutionis de actuatione 
essentiae, Noster respondet: per se ipsam. Unde problema, si hoc modo 
ponatur, non est problema, sed fructus imaginationis; namque indivi- 
duum praecedit speciem et non e converso: 


“Ad aliud, cum quaeritur per quid individuatur species, per se aut 
aliunde: dico quod argumentum procedit ex falsa imaginatione ac si 
species praecederet individuum in esse et adveniret sibi aliquid per 
quod individuaretur. Unde dico quod individuum praecedit speciem 
seu naturam specificam in esse. Et tunc dico quod natura in angelo per 
se ipsam individuatur, et tamen sibi simile potest esse in alio; quia licet 


62 Hunc textum omittit C, in margine habet A, f. 105c. 
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hoc idem numero non possit esse in alio, tamen aliud in numero potest 
esse in alio et individuari per se’’* (Ibidem). 

Aliis verbis: causa individuationis et causa essendi in idem incidunt; 
unde plane apparet quod Noster nonnisi aspectum physicum individua- 
tionis considerat, econtra alii, cum quibus disputat, aspectum meta- 
physicum eiusdem problematis prae oculis habent. Diversis loquuntur 
linguis, nil mirum igitur si dissentiunt. 


V. Creatio. 


Ultima quaestione primi libri Gulielmus de Ware quaerit: Utrum 
ideae sint in Deo (Q. rot, f. 86r); quae quidem quaestio licet sit materia 
distinctionis XXXVI, et non ultimi, nihilominus transitum constituit 
ad problemata secundi libri, cuius initio agitur de ernanatione rerum a 
primo principio. Summus enim artifex, Deus, haud creavit mundum 
caeca necessitate, sed sapienter et libera voluntate; quapropter necesse 
est, ut, sicut omnis artifex, res faciendas praecognoscat earumque 
exemplaria ab aeterno apud se habeat. Antequam igitur de creatione 
rerum ageremus, aliqua de earum exemplaribus seu de ideis divinis 
sunt praemittenda. 


1. Ideae divinae ut rationes cognoscendi et regulae agendi. 


Doctor Fundatus problemata circa ideas divinas in quinque dividit 
articulos, ex quibus quatuor brevi absolvit, de quinto vero per longum 
et latum disserit: ““Videre tamen est primo circa istam materiam quid 
est idea; secundo, quare Plato posuit ideas; tertio, ubi eas posuit; quarto, 
quare nos eas ponimus; et quinto, ad quid faciendum eas ponimus” 
(Ibidem). 

Ad primum quaesitum, scilicet quid est idea, Noster variis auctorita- 
tibus de hac re consultis, respondet quod idea est “forma et exemplar 
ad quod agens per intellectum aspicit in producendo aliquid, quod 
natum est imitari formam illam exemplarem ex intentione agentis” 
(Ibidem). Idea igitur, ex parte cognoscentis et agentis considerata, est 
ratio cognitiva et exemplaris, a parte vero cogniti sive producti ratio 
imitativa. Imitatio autem a parte rei productae participatio quaedam 


63 Cf. Gulielmus Ockham, Sent.I, d.2, q.6Q: “Ex istis sequitur quod 
quelibet res extra animam seipsa est singularis, ita quod ipsa sine omni addito 
est illud quod immediate denominatur ab intentione singulari... Nec est 
querenda aliqua causa individuationis: nisi forte cause extrinsece et intrinsece 
quando individuum est compositum; sed magis esset querenda causa quomodo 
possibile est aliquod esse commune et universale” (ed. Lugduni 1495). 
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est, non tamen naturae aut essentiae, sed praecise imitativa: ““quemad- 
modum exemplatum participat formam exemplaris’”’ (Ibidem). 

Iam Plato, quidquid dixerit Aristoteles in contrarium, ideas non alibi 
quam in mente divina esse existimavit, et quidem tamquam exemplaria 
aeterna secundum quae Creator fecerat mundum; minus recte tamen 
appellavit ideas mundum intelligibilem. Nos quoque, prosequitur Noster, 
ideas in mente divina esse arbitramur, pro certo habentes quod omnis 
rationabiliter intelligens et volens finem aliquem, habet apud se rationes 
rei faciendae vel rei intellectae. 

Ideae in mente divina, praeterquam quod sunt exemplaria rerum ut 
factibilium, sunt etiam rationes rerum ut intelligibilium; non tamen se 
tenent in ratione quo seu principii intelligendi, velut mediantes inter 
actum et potentiam, sed potius in ratione quod intelligitur, mediantes 
scilicet inter actum et obiectum extra: 

“Ideo dico, sicut ipsi® dicunt, propter tamen aliam rationem, videli- 
cet quod ideae tantum mediant inter actum et obiectum extra, cuius ratio 
praecisa est, quia... si idea esset medium inter potentiam et actum 
intelligendi, potentia intellectiva Dei per ideam ferretur immediate 
super ideatum sicut super obiectum primum, et tunc vilesceret intellec- 
tus eius, sicut probat Philosophus XI Metaphysicorum. — Ideo dico 
quod ita proportionaliter est in Deo sicut in nobis. In nobis autem ita 
est quod species quae est in intellectu, non cadit media inter potentiam 
et actum, sed inter actum et obiectum. Quia enim obiectum per essen- 
tiam suam non potest esse praesens intellectui nostro, ideo oportet 
quod species eius sit praesens intellectui nostro, ut ea mediante rem 
extra, quam repraesentat, intelligere possit. Sic dico in Deo, quia res 
creatae secundum essentias et exsistentias proprias non sunt actualiter 
Deo praesentes, immo sunt absentes, isto modo oportuit Deum habere 
alia in se quae sibi istas res repraesentarent, non tamquam rationes 
formales intelligendi, quia ipsa potentia intellectiva est sufficiens prin- 
cipium intelligendi omnia. Talia autem voco ideas, et ideo dico quod 
oportet ponere ideas in Deo” (f. 87r). 

Inter cognitionem tamen ideae et ideati non est nisi prioritas naturae: 
“Unde Deus cognoscit omnia intuitive, et ideo non prius cognoscit 
ideatum quam ideam, immo simul; et si sit ordo naturae, prius natura 
cognoscit ideam”’ (f. 87v). 

Haec est Responsio Nostri ad quintum quaesitum, scilicet: ad quid 
faciendum ponendae sunt ideae in Deo. — Ad quaestiones vero laterales, 


64 Scilicet S. Thomas, cuius sententiam prius examini subiecit; cf. Summa 
Theol., I, q. 15, art. 2 Resp. 
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videlicet utrum ideae sint speculativae vel practicae; an specierum tan- 
tum vel etiam individuorum, Fundatus paucis quidem, sed perspicue 
respondet: 


“Dico quod non solum sunt speculativae sed practicae; et etiam 
dico quod ideae practicae sunt in Deo non tantum futurorum, sed 
possibilium fieri... Dico tamen quod verius sunt ideae ideae specula- 
tivae quam practicae... Dico etiam ultimo quod non solum species 
habent ideas (f. 87v). sed etiam individua; ...tamen credo quod per 
se et primo et directe sunt specierum, indirecte et improprie individuo- 
rum” (f. 87r—v). 

2. Creatio rerum. 


a) Possibilitas creationis. — Primum problema circa creationem est 
de eius possibilitate quam Gulielmus in prima quaestione secundi libri 
examinat, quaerens: Utrum multitudo creaturarum possit esse immediate 
ab uno principio (Q. 102, f. 88r). Responsio nulli catholico potest esse 
dubia. Deus enim, ut iam supra dictum est, habet in se unitive et ad 
modum principii activi omnium rerum perfectiones, qua de causa potest 
omnia producere, et quidem immediate et sine adminiculo causae secun- 
dae. Perfectio namque et virtus activa causae secundae eminentius et 
actualis continetur in causa prima: 


“Tdeo est alia opinio, quod cum primum principium sit quoddam 
pelagus omnium perfectionum, habens in se omnem perfectionem actua- 
liter cuiuscunque creaturae, et hoc per modum activi, potest per se 
et immediate in omnem effectum. Si enim aliqua forma haberet in 
se unitive et per modum actus caliditatem, frigiditatem, humiditatem, 
siccitatem, posset ita perfecte calefacere, humectare, disseccare, et ita 
efficaciter et immediate sicut quatuor formae quarum quaelibet haberet 
tantum unam virtutem. Cum igitur Deus habeat in se perfectiones 
omnium rerum, tam corporalium quam spiritualium, et hoc unitive et 
per modum actualitatis, potest immediate omnia producere” (f. 88v). 

Productio autem rerum in esse non est partialis sed totalis, nam Deus, 
utpote agens perfectissimum, nihil praesupponit in agendo, ne materiam 
primam quidem, quare totum ens totaliter ad esse producit, id est creat: 

“Ttem, ratione sic: quando aliqua agentia secundum se sunt ordinata 
secundum perfectius et imperfectius, illud quod est magis perfectum 
simpliciter, minus praesupponit in agendo... Ergo supernaturale 
agens, cum sit perfectissimum in tantum quod excedit alia agentia 
in infinitum in perfectione, in actione minus praesupponit; sed minus 
non potest praesupponere quam materiam primam nisi supponat nihil, 
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quia materia prima creata est prope nihil, secundum Augustinum, Super 
Genesim; quare nihil praesupponendo, totum ens et totaliter ad esse 
producit” (Q. 103, f. 8gr). 


b) Creatio activa et passiva. — Creatio dividi solet in activam et 
passivam; prima, utpote actus divinus, eadem est realiter cum essentia 
creatrice; de secunda tamen est magna quaestio, quae a Nostro his 
proponitur verbis: Utrum creatio passio sit aliquid absolutum additum 
essentiae creaturae (Q. 105, f. gov). “Opinio propria” Doctoris Fundati 
convenit cum sententia S. Bonaventurae®: creatio-passio non differt 
realiter ab essentia creaturae, sed dicit solum relationem totalis depen- 
dentiae ad Creatorem: 


“Dicitur®* ergo aliter ad quaestionem, quod creatio-passio nihil ab- 
solutum dicit super ipsam rem, sed solum relationem. Sed an illa relatio 
creaturae ad Creatorem sit differens ab essentia creaturae realiter, 
sicut prius dictum est quod in creaturis differt relatio a fundamento, 
dubium est. Dico tamen ad praesens, sicut prius, quod relatio in creaturis 
est alia res a fundamento in comparatione ad aliam creaturam. Non 
tamen relatio creaturae ad Creatorem est accidens et alia res a fundamento, 
scilicet creatura, sed ipsamet substantia creaturae. Et ratio huius diver- 
sitatis est, quia essentia creaturae est in totali dependentia ad Deum, 
in tantum quod ipsa essentia in quantum comparatur ad Deum secun- 
dum se totam, non est nisi respectus quidam, ita quod ipsa tota est 
unum. extremum relatum; ita quod sicut intelligendo extremum rela- 
tionis non relatum, non est extremum relationis: sic intelligendo essen- 
tiam creaturae non referri ad Deum, non est creatura” (f. g2r). 


Creatio vero passio e sua parte non differt realiter a conservatione 
passione, per consequens nec conservatio passio differt a creatura: 
eadem enim voluntas divina dat creaturae esse et permanentiam in esse; 
propter quod creatura semper indiget Creatore: 

“Dicitur ergo ad quaestionem quod (conservatio-passio) nthil absolu- 
tum addit super creaturam, sed sicut Deus sola voluntate ponit rem in 
esse, et tunc dicitur creatio et creatura, ita Deus ex sola voluntate per 
illud idem quod dat creaturae in principio suae creationis, conservat 
rem in esse et continuat quantum placet sibi. . . Ad omnes auctoritates 
pro alia opinione >dico< quod Deus est praesens creaturae volitione sua, 


65 Sent. II, d.1, p.I, a. 3, q. 2 Resp. (II, p. 35a). 

86 Hic in margine notantur sequentia: ‘Opinio propria. — Improbationem 
huius opinionis cum positione alia probabili quaeras alibi. — Haec opinio, 
quam tenet hic Ware, est opinio Bonaventurae in secundo Scripti, qui ponit 
creationem passionem non differre secundum essentiam a creatura”. 


4 Franciscan Studies 
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uti si velit creaturam tantum esse, tantum stabit: et ideo dicitur, et bene, 
quod creatura eget Creatore semper, id est divina voluntate volente 
ipsam stare in esse suo” (Q. 106, 931). 


3. Problema creabilitatis rerum ab aeterno. 


Responsio theologi ad quaestionem: Utrum mundus fuerit realiter 
aeternus (Q. 108, f.95v), non potest esse alia quam negativa, cum ex 
revelatione sciat mundum in tempore seu cum tempore incepisse. Ita 
et Fundatus respondet: ‘“Dico igitur cum secunda opinione (id est cum 
Lege Christianorum) quod mundus non fuit ab aeterno” (f. g6r). Aristote- 
les tamen — prosequitur Noster — licet quidam aliter exponant, 
mundum ab aeterno fuisse arbitratus est; sed non potest dici, ut aliqui 
volunt, quod per hoc destruxerit sua principia, v. g. hoc quod ‘impossi- 
bile est infinita esse pertransita’, nam etiamsi mundus fuisset ab aeterno, 
infinita non essent pertransita. 

Si certum est rem ita se habere de facto, non aeque planum est quo- 
modo se habeat de iure, seu: Utrum repugnet alicui creaturae in quantum 
creatura est, fuisse ab aeterno (Q. 110, f. g8r). — Hoc problema duplici 
sub aspectu considerari potest: vel ex parte Dei creantis vel ex parte 
ipsius creaturae. Quantum ad primum Fundatus distinguit potentiam 
Dei absolutam et dispositivam, et concludit quod ex parte potentiae 
Dei absolutae mundus potuit fuisse ab aeterno, non tamen ex parte 
potentiae dispositivae, quae est in ordine ad sapientiam et iustitiam: 

“Quantum ad potentiam Dei absolutam dico quod quantum est ex 
parte potentiae Dei absolutae mundus potuit fuisse ab aeterno, quantum 
est dico ex parte potentiae Dei absolutae (sic!).— Si loquamur de potentia 
Dei dispositiva, tunc Deus non disposuit mundum fuisse ab aeterno, 
sic dico quod non potuit produxisse mundum ab aeterno’’® (f. ggr). 

Secundam partem problematis, scilicet an creature repugnet fuisse 
ab aeterno, Noster negative resolvit, et hoc imprimis propter auctoritates 
Sanctorum: “Dico tamen aliter ad quaestionem, propter auctoritates 
Sanctorum, quod creaturae repugnat esse ab aeterno” (f. 100v). 

Praeter auctoritates adducuntur etiam rationes philosophicae et qui- 
dem satis subtiles, quas tamen nostrum non est hic exponere. Omnes 
in hanc redeunt conclusionem: 


67 Luculentius explicantur haec a S. Bonaventura, Sent. II, d. 1, p. I, a. 1, 
q. 2, ad 5 (II. p. 23b). Apparentem contradictionem inter omnipotentiam Dei 
et impossibilitatem mundi aeterni Patres Editores (ib., Scholion, p. 24) sic 
solvunt: ‘‘Haec impossibilitas non est ex parte Dei creantis, sed ex parte 
mundi, qui non est creabilis ab aeterno, sive aliis verbis ab aeterno potuit 
Deus mundum creare, sed mundus ab aeterno creari non potuit’’. 
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“Restat ergo quod creatura non possit habere esse ab alio a se, nisi 
prius duratione habeat non esse, quod convenit ei ex se; et sic nullo 
modo poterit poni quod fieri potuerit ab aeterno, sed ex tempore. Non 
quod tempus praecedat suum esse, sed quia in primo instanti temporis 
recepit esse, et prius in tota aeternitate fuerit in non esse; quemad- 
modum modo productus est secundum prophetiam Moysi’” (f. rorr). 

Rationes vero Philosophorum in contrarium adductae hanc solum- 
modo merentur responsionem: ‘‘Ad auctoritates Philosophorum: negan- 
tur, quia ipsi erraverunt in ista materia” (Ibidem). 


VI. Hylemorphismus 


Hylemorphismus scholae augustinianae quatuor praesertim prae se 
fert signa characteristica: 1. materia prima non est potentia pura, sed 
quadam entitate pollet positiva; 2. productio naturalis novarum for- 
marum praesupponit praesentiam rationum seminalium in materia; 
3. plures formae substantiales in eodem composita adesse possunt; 
4. materia prima in omnibus creaturis, tam corporalibus quam spirituali- 
bus, invenitur®*. Gulielmus de Ware primam harum positionum totis 
viribus defendit; secundam relinquit; tertiam ad dualitatem videtur 
restringere; quartam vero sine ulla cunctatione refellit. 


1. Materiae primae entitas et potentialitas. 


a) Materia prima a Deo creata est. — Primam quaestionem de materia 
prima Fundatus his verbis proponit: Utrum materia prima sit creata a 
Deo (Q. 148, f.1441r); circa quam intendit ostendere: “primo, quod 
materia est, secundo, quod a Deo est”. Utrumque propositum expedite 
resolvit ; nam, quod materia prima sit, patet ex transmutatione naturali, 
quae cum non sit creatio nec transsubstantiatio, necessario praesupponit 
aliquod substratum quod maneat idem sub formis invicem succedentibus, 
nam: “In actione naturali non potest aliquid produci nisi aliquid idem 
numero maneat in producto quod praefuit in termino a quo; et illud 
manens quod supportat generationem est materia’’ (Ibidem). 

Similiter certum est materiam primam a Deo esse creatam: est enim 
quaedam natura, et qua talis oportet quod sit ab eo a quo est omnis 
natura. Non est tamen creata de facto sine forma, sed cum forma et 
sub forma. Cum autem sit creatura Dei, et omnis effectus assimiletur 
agenti, necesse est ut etiam materia prima, quantumcumque sit imper- 

68 Cf. M. de Wulf, Histoive de la philosophie médiévale, Louvain-Paris 1936, 
II, p. 355- 
4° 
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fecta, habeat aliquam rationem similitudinis cum Creatore. Haec autem 
assimilatio iuxta Fundatum in entitate absoluta consistit: “Et haec 
ratio similitudinis in proposito de materia est ratio entis, non entitatis 
formalis, sed entitatis absolutae: ut materia assimilatur primo agenti 
in entitate, quia materia aliquam entitatem dicit positivam” (f. 144Vv). 


b) Materia prima est actus imperfectus. — Thesim eminenter augusti- 
nianam, quam Noster ultimis verbis textus modo allegati enuntiavit, 
sub proprio titulo diffuse pertractat eamque contra obiectiones vindicat. 
Solvendum igitur proponit: Utrum materia secundum se considerata 
dicat aliquam naturam positivam seu aliquem actum (Q. 151, f. 145v). 
Demonstratio sententiae affirmativae a Gulielmo vigore atque alacritate 
alibi raro usitata perficitur. Non solum solutio, sed etiam expositio 
similem quaestionem Duns Scoti in mentem lectoris revocat®. 


Materia prima non est potentia pura, sed aliqua natura seu essentia 
positiva in se, quia est terminus creationis et ‘‘ad possibile tantum non 
terminatur creatio’’’® (f. 146r). Non obstat quod id quod creatur non 
sit materia prima in se sed compositum ex materia et forma, nam etiam 
sic prius natura est materia quam forma. Praeterea, materia prima est 
pars compositi, quod veraciter dici non posset nisi positiva polleret 
entitate: ‘“Compositum ex materia et forma habet duplicem naturam 
positivam, materiam et formam”; ergo materia est aliqua substantialitas 
et entitas positiva, et non pura potentia, ut ipsi imaginantur’’ (Ibidem). 
Non est igitur verum quod materia habeat esse per formam, sed habet 
solum informationem: “‘Materia non habet esse materiam per formam, 
sed quod sit informata, hoc habet per formam; ergo ipsa est entitas 
quaedam positiva in se, circumscripta forma’’ (Ibidem). Porro, materia 
est illud cui innititur tota natura; non autem posset inniti super puram 
potentiam, immo e contrario, potentia indiget aliquo cui innitatur. 
Tandem, materia prima, utpote creatura, est vestigium Creatoris eique, 
sicut omnis effectus suae causae, in aliquo assimilatur; ratio autem 
huiusmodi assimilationis non potest esse nisi entitas: 


68 Op. Oxon. II, d. 12, q. 1: Utrum in substantia generabili et corruptibili 
sit aliqua entitas positiva, realiter distincta a forma (XII, pp. 546—74). 

7° Cf. Scotum, loco cit., n. 16, p. 564a: “Dico igitur quod mihi est contra- 
dictio quod materia sit terminus creationis et pars compositi, et quod non 
habeat aliquod esse, cum tamen sit aliqua essentia. Quod enim aliqua essentia 
sit extra causam suam, et quod non habeat aliquod esse, quo sit essentia, est 
mihi contradictio’’. 

71 Ita et Subtilis, loco cit., n. 13, p. 560a: ‘“‘Primum est absurdum, scilicet 
quod generabile sit simplex. Secundum etiam est impossibile, scilicet quod 
aliquid componatur ex nihilo et aliquo; igitur sequitur necessario tertium, 
scilicet quod aliquid componitur ex aliquo et aliquo, sicut ex materia et forma’”’. 
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“Item, omne quod est productum ab aliquo agente, aliquid habet 
in quo assimilatur producenti, ideo quaelibet creatura est vestigium 
Dei. Sed materia producta est a Deo: ergo secundum se est aliqua entitas 
positiva, in qua entitate assimilatur. Sed quantum aliquid habet de 
entitate, tantum habet de actualitate: ergo materia est aliquis actus. 
Sed pura potentialitas in nullo quasi assimilatur actui puro qui est Deus, 
sed solum dat possibilitatem alteri ut assimiletur” (Ibidem). 


c) Materia prima est potentia. — Materia ergo prima est actus quidam 
et entitas positiva, sed hoc, iuxta Fundatum, non impedit quominus 
sit in potentia ad omnes formas. Non enim est actus perfectus, immo 
imperfectus et immanifestus, et qua talis determinabilis et perfectibilis 
per formam, et nonnisi per eandem fit etiam menti humanae cognosci- 
bilis: 

“Materia ergo est actus, quia est ens positivum extra mentem, et 
terminat creationem, et est pars realis compositi realiter et fundamentum 
totius naturae. Dicitur tamen actus immanifestus et imperfectus, quia 
non habet de se operationem nec potest de se movere intellectum nostrum, 
sed in habitudine ad actum determinatum . . . Tamen est scibilis, quia 
Deus et angelus intelligunt subiective materiam; intellectum tamen 
nostrum non immutat nisi per respectum ad formam; et defectus est 
ex parte nostra, quia intelligimus per immutationem””™ (f. 146v). 

Obiectio gravissima, quam haec positio declinare debet, est ista: 
si materia prima iam in se est actus, omne autem quod advenit enti in 
actu accidit illi, tunc unio formae cum materia non erit substantialis 
sed accidentalis tantum. Responsio huic obiectioni digna est attentione 
eo vel magis quia revelat indolem scholae cuius spiritu Noster imbutus 
est, quaeque experientiam speculationi anteponit. Sic ex. gr. in proposito, 
ubi experientia contradicit axiomati cui obiectio innititur: 

“Ad primum principale [id est: quod advenit enti in actu et recedit 
ab eo accidit illi] dicitur quod maior universaliter accepta est falsa, 
quia instantiam habet in actione naturali; quia in nutritione advenit 
substantia substantiae, sicut in augmentatione quantum advenit quanti: 
et tunc accedit ens enti, et tamen fit vere unum ex eis” (Ibidem). 

Experientia igitur exigit ut principium illud speculativum hoc modo 
corrigamus: quod advenit enti in actu perfecto accidit illi: 


72 Cf. Scotum, ibidem, n. 11, p. 558a: “‘Dico igitur quod materia est per se 
unum principium naturae, ut dicit Philosophus I Physic. et II. Quod est per 
se causa, ut dicit II Physic. et Metaph. Quod est pars alicuius compositi, 
VII Metaph. Quod est per se fundamentum, I Metaph.”; et n. 20, p. 565s: 
“Dico igitur quod materia, secundum se et in sua essentia est cognoscibilis, sed 
non a nobis... Habet enim idea in Deo”. 
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“Ita in natura, entitas realis, dummodo non sit perfecta, potest 
facere unum cum alio ente reali quod se habet ut forma et perfectio 
respectu illius. Sicut conceptus differentiae se habet ut forma respectu 
generis, sic forma se habet ut perfectio formalis respectu materiae, licet 
materia sit ens quoddam; et ideo facit vere unum cum materia. Et quod 
advenit enti in actu perfecto, est accidens; sed materia non est ens 
perfectum” (Ibidem). 


d) Materia prima posset fieri sine forma. — Si igitur materia prima 
habet essentiam et esse circumscripta forma, nil impedit quominus per 
Dei potentiam possit exsistere etiam sine forma. Etenim quod Deus potest 
facere mediante causa secunda, id est forma, potest etiam sine illa: 


“Materia secundum se aliquam entitatem positivam habet, distinctam 
contra formam, quia aliter corrupta forma corrumperetur materia; ergo 
habet aliquod esse proprium sibi correspondens, si esse sit idem cum 
essentia, ut dictum est in primo. Et sic habet esse reale sicut essentiam 
distinctam contra formam et proprium esse formae. Et hoc esse est in 
re extra et in materia immediate a Deo, non ab agente creato, quia 
immediate creatur a Deo... Item, omne quod Deus facit mediante 
causa secunda effective, potest per se facere sine causa secunda. Hoc 
patet, quia contrarium damnatur’’. Similiter hoc patet, quia ipse est 
simpliciter primum agens, et ideo omnis ratio efficientiae salvatur in 
eo. Sed forma non est causa formalis materiae, sed est solum formalis 
causa compositi et sui ipsius, sicut albedo non est formalis causa hominis, 
sed hominis albi’ (Q. 152, f. 1471). 


Ad suam thesim probandam vel contra obiectiones vindicandam 
Noster circa triginta affert argumenta, quorum nonnulla fidei innituntur. 
Constat ex. gr. per fidem quod Deus potest facere animam intellectivam 
sine corpore, et accidentia sine subiecto; itaque eodem modo, immo 
multo fortius posset facere materiam sine forma. Unde Fundatus 
concludit : “Credo quod ipsi qui negant Deum non posse facere materiam 
sine forma, quod ipsi negarent Deum posse facere accidens sine subiecto, 
et anima intellectivam sine corpore, nisi esset fides in contrarium’’™4 
(f. 147). 

73 A Stephano episcopo Parisiensi, anno 1277; propositio 63: ‘“Quod Deus 
non potest in effectum causae secundariae sine ipsa causa secundaria’’, apud 
Chartularium cit., 1, p. 547. — Idem argumentum habes apud Scotum, loco 
cit., G. 2, 2: 3, p. 576. . 

74 Ita opinatur etiam Gandavensis, Quodl. I, q. 10: “Unde qui modo negant 
materiam Dei actione posse stare sine forma, nisi esset clarum quod fide 


tenendum est quod accidentia subsistunt sine subiecto in sacramento altaris, 
multo magis negarent Dei actione accidens posse stare sine subiecto” (I, f. 13d). 
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Quantum igitur ad possibilitatem creandi materiam sine forma, 
Gulielmus nullam admittit dubitationem; sed quomodo creata fuerit 
de facto, est alia quaestio nec facilis ad solvendum: 

“Aliter tamen videtur esse dicendum: si enim quaestio quaerat de 
possibili, sic dico quod Deus potuit producere omnia simul et sub formis 
perfectis et sub ornatu et distinctione perfectissima, vel successive, 
sicut placuit sibi. — Sed si quaeratur de facto, dicitur tunc quod omnia 
sunt simul producta secundum rationes seminales et formas imperfectas” 
(Q. 150, f. 145v). 

Cum ultima sententia huius textus (etsi sub formula ‘dicitur’), 
mentionem faciat de rationibus seminalibus, expedit in mentem revo- 
care quod iuxta propriam sententiam Doctoris Fundati ratio seminalis 
nil positivi superaddit essentiae materiae, ut apparet in quaestione 
ubi quaeritur utrum materia sub quantitate caeli et istorum inferiorum 
sit eiusdem rationis: 

“Si tamen sic esset quod materia per rationes seminales esset in poten- 
tia ad formas, ita quod illae rationes essent superadditae essentiae 
materiae et aliud realiter ab ea, tunc posset essentia materiae in caelo 
et hic esse eiusdem rationis... Quia tamen non video quod rationes 
seminales dicant aliquid positivi supra materia, ideo dico, secundum 
alium modum, quod sunt materiae alterius rationis’’> (Q. 154, f. 150). 

Sed si ratio seminalis nil positivi dicit praeter ipsam essentiam 
materiae, tunc de doctrina traditionali rationum seminalium non restat 
nisi nomen. 

2. Forma corporeitatis. 


Iuxta Gulielmum, ut supra vidimus, “entitas realis, dummodo non 
sit perfecta, potest facere unum cum alio ente reali” (Q. 151, f. 146v). 
Licet huiusmodi principium planam sternat viam positioni pluralitatis 
formarum, Noster tamen, quantum nobis constat, eam ad dualitatem 
limitat, in quantum in composito humano praeter animam intellectivam 
formam quoque corporeitatis admittit. Haec ultima per generationem 
producitur, prima vero a Deo creatur et corpori infunditur. Ratio quae 
hanc positionem postulavit, si non exclusive saltem praecipue theologica 
erat, ut apparet ex quaestione: Uirum corpus Christi vivum et mortuum 
fuerit idem numero (Q. 190, f.185r), ubi Fundatus contra negantes 
Christum vivum et mortuum idem numero fuisse, ostendit quod illa 
positio “‘destruit sacramenta Novae Legis; secundo, quod destruit 
Evangelia; tertio, quod est contra Sanctorum testimonia; et quarto, 


75 In margine: “Opinio propria cum Thoma”. Cf. Summa Theol., I, q. 66, 
art. 2. 
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quod est contra iura canonica” (f. 185v). Sed cum nullum horum argu- 
mentorum sit philosophicum, sola conclusio nostra interest: 

“Tdeo est alio opinio quod corpus cuiuslibet hominis vivum et mortuum 
est idem numero per naturam, tam in aliis hominibus quam in corpore 
Christi, ita quod sicut in aliis hominibus primo secundum tempus est 
formatum corpus, et sic intellectiva introducitur a Deo per creationem, 
ita corpus Christi secundum naturam prius fuit formatum de purissimis 
sanguinibus B. Virginis, et sic posterius secundum naturam anima fuit 
infusa, quia non est eadem dispositio necessitas ad utramque formam. 
Et sicut est talis ordo in aliis hominibus et in Christo quantum ad genera- 
tionem, ita est ordo quantum ad corruptionem; ita quod primo separatur 
anima secundum tempus et remanet forma corporeitatis. Corpus tamen 
est in continua tendentia ad corruptionem post separationem, nisi aliunde 
teneatur, sicut fuit de corpore Christi. . . Ex his patet quod idem numero 
est corpus cuiuslibet hominis vivum et mortuum. Et ex hoc patet quod 
inconveniens est ponere tantum unam formam in homine; propter quod 
pono duas formas in homine quocumque, scilicet corporeitatis et 
animae intellectivae’’’® (f. 186r). 

Forma tamen corporeitatis non impedit quin anima per suam essen- 
tiam immediate sit perfectio materiae. Et si quaereretur, quomodo sit 
hoc possibile, Noster sine dubio responderet quod compositum ex materia 
prima et forma corporeitatis est materia propria respectu formae com- 
pletivae seu animae rationalis. Quomodocumque sit, in questione: 
Utrum anima intellectiva sit tota in toto corpore et tota in qualibet parte 
(Q. 50, f. 42r), haec assignatur differentia inter animae essentiam et 
eius potentiam intellectivam: essentia est perfectio materiae per se et 
immediate, potentia vero intellectiva nonnisi mediante essentia: 

“Ad istud respondetur quod triplex est abstractum: ... Quoddam, 
quod non habet materiam, sed est in materia nec tamen est actus 
materiae, ut potentia intellectiva; quia non est perfectio materiae in 
quantum potentia, per se dico, tamen est in materia mediante essentia, 
quae immediate est perfectio materiae. Nec ideo est potentia nobilior 
ipsa essentia animae, quae est perfectio materiae, quia quod potentia 
non sit actus materiae, hoc habet ab essentia cuius est, quae habet 
mediare inter istas formas abstractas quae sunt intelligentiae et non 


76 In cod. A, f. 138d legitur: “Dico ergo quod fuit unum et idem numero 
vivum et mortuum, non ponendo solum unam formam in homine esse. Ideo 
dico consequenter quod in homine sunt plures formae’’; sed de pluribus 
quam duabus formis nullibi fit mentio. — De dualismo Henrici Gandavensis 
videsis R. Zavalloni, Richard de Mediavilla et la controverse sur la pluralité 
des formes, Louvain 1951, pp. 287—96. 
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sunt actus materiae, et formas materiales, quae sunt actus materiae. 
Et ideo quia sic mediat, requiritur quod habeat potentias aliquas, 
quae non sunt actus materiae, cuiusmodi sunt intellectus et voluntas; 
et aliquas quae sunt actus materiae, cuiusmodi sunt potentiae sensi- 
tivae” (f. 42Vv). 


3- Immaterialitas creaturarum spiritualium. 


Doctor Fundatus, ut supra innuimus, in quaestione de compositione 
hylemorphica angelorum atque animarum scholam bonaventurianam 
relinquens, firmissime propugnat simplicitatem creaturarum spiritualium. 
Sed hic, habita ratione positionis Nostri de identitate essentiae et esse 
in creaturis, dubium oriri potest: si in angelis et animabus neque ex 
esse et essentia, ut Thomistae asserunt, neque ex materia spirituali et 
forma substantiali, ut S. Bonaventura eiusque schola docuit, exsistit 
compositio, nonne erunt simplices et actus puri sicut Deus? Fundatus, 
ac si hanc obiectionem praevidisset, opportune subnotat quod angelus 
et anima, sicut ceterum omnes creaturae, per se ipsos deficiunt a summa 
actualitate ac simplicitate quae Deus est, per consequens in se ipsis 
sunt limitati et admixti potentialitati. Si quis vero hanc potentialitatem 
extenso nomine materiam vellet nominare, Noster nihil obiciendum 
haberet, dummodo res nominis recte intelligatur: 

“Tdeo dico™’ quod sunt simplices substantiae, non compositae ex diversis 
essentiis . .. Unde etsi in angelis et animabus non sit potentia ad formam 
substantialem quae arguit materiam primam, et per consequens nec 
materia de qua est quaestio, est tamen in eis duplex potentia: potentia 
passiva scilicet ad ubi et ad formam accidentalem, et per consequens 
duplex potentia passiva correspondens et duplex materia aliquo modo, 
extendendo nomen materiae. Nec tamen ista materia in eis est alia 
realiter a forma. Sed forma talis, cum sit deficiens a prima forma quae 
Deus est, seipsa incidit in quamdam potentialitatem admixtam 
actui, eo quod non est actus purus; quae quidem potentialitas cum actu 
proportionantur materiae et formae, cum tamen una res sit in eis potentia 
et actus” (Q. 126, f. 117V). 

Ad hanc thesim probandam Gulielmus non minus quam 25 argumenta 
in ordinem collocat. 


77 In margine: “Opinio propria. Et Gandavus tenet hanc partem, Quodl. IV, 
q. 16”’. Recte quidem, nam Henricus ibidem revera docet: “Cum ergo angeli 
sint substantiae summe intellectuales, omnino debent esse separatae a materia, 
maxime ne sit materia pars essentiae suae . . . Unde etiam si compositio in ea 
inveniatur, illa non est ex materia et forma, sed ex aliquo se habente ad modum 
materiae et aliquo se habente ad modum formae, in quantum omnis creatura 
deficit a divina simplicitate’” (I, p. 192rb). 
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VII. Doctrina psychologica. 


Cum auctores medii aevi compertum habuerint imaginem SS. Trini- 
tatis in anima rationali relucere, omni cum diligentia scrutati sunt 
animae naturam eiusque ad potentias suas relationem. Inter potentias 
vero intellectus, utpote facultas cognoscendi, et voluntas, tamquam 
facultas libere agendi, specialem obtinuerunt considerationem. 


1. Divisio generalis potentiarum animae. 


Antequam ad particularem considerationem potentiarum procedere- 
mus, opportunum est divisionem generalem earundem praemittere. — 
Doctor Fundatus in anima distinguit: potentias, vires et portiones. 
Potentiae dividuntur in rationales et sensitivas; hae “differunt secun- 
dum diversam immutationem per se a diverso sensibili’’, illae vero 
“differunt secundum quod respiciunt obiecta sub diversis rationibus 
formalibus” (Q. 26, f. 24v), ut ex. gr. veri vel boni. — Virium alia est 
concupiscibilis alia irascibilis. Ambae quidem sub eadem ratione indivisa 
respiciunt obiectum, utpote sub ratione boni, differunt tamen propter 
aliquam rationem huic adnexam, ut v. gr. delectabilis vel ardui. — 
Portiones, inferior scilicet et superior, solummodo in parte rationali seu 
in intellectu et in voluntate assignari possunt; et differunt “secundum 
dignitatem, prout ratio quae est superior portio, respicit superiora, 
et ratio quae est inferior portio, respicit inferiora’” (Ibidem). 

Noster nunc has differentias, cum aliis subdivisionibus, ad intellec- 
tum et voluntatem applicat, quae sunt primae et principales divisiones 
animae rationalis. En primo divisiones intellectus: 


“De secundo sciendum quod anima prima divisione dividitur in in- 
tellectum et voluntatem, ita quod hae sint quasi duo latera civitatis. 
Intellectus vero dividitur in agentem et possibilem; possibilis autem 
iterum dividitur in memoriam et intelligentiam. — Rursus, quodlibet 
istorum dividitur in speculativum, practicum et contemplativum, et 
portionem superiorem et inferiorem, sicut patet de quolibet per respec- 
tum ad superiora et inferiora. Intellectus vero agens prout abstrahit 
ab inferioribus, potest dici portio inferior, prout vero irradiat circa 
superiora, dicitur portio superior. Similiter potest dici speculativus 
prout irradiat sive abstrahit circa purum speculabile, practicus prout 
irradiat circa operabile, contemplativus prout irradiat circa contempla- 
bile. — Similiter memoria potest dici portio superior prout habet habitus 
in se manentes sive species quibus mediantibus potest tendere in superiora, 
portio interior prout habet habitus quibus in inferiora potest tendere; 
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speculativa prout habet habitus quibus intelligentia potest speculari 
ipsum speculabile, practica prout habet habitus quibus potest versari 
circa ipsum operabile, contemplative prout habet habitus quibus in- 
telligentia potest versari circa ipsum contemplabile. — De intelligentia, 
quomodo potest sic dividi, patet per se et per illa quae dicta sunt” 
(Ibidem). 

Omnes hae differentiae etiam in voluntate detegi possunt, excepta una, 
divisione nimirum in agentem et possibilem; haec tamen compensatur 


divisione in irascibilem et concupiscibilem, quae econtra in intellectu 
deest : 


“Ex parte voluntatis non potest haberi illa divisio prima, ut dicatur 
quod voluntas dividatur in agentem et possibilem ... Dividitur tamen 
voluntas in volentiam et voluntariam, ut volentia dicatur quando 
est sub actu volendi, sicut intelligentia, voluntaria quando non est sub 
actu, sicut memoria ex parte intellectus. — Dividitur autem quodlibet 
istorum membrorum ex parte voluntatis in speculativum, practicum 
et contemplativum; et portionem superiorem et inferiorem. Ita ut 
voluntas volentia dicatur speculativa prout intellecta circa speculabilia 
et circa ipsa afficitur, similiter practica prout circa practica, contempla- 
tiva prout circa contemplabilia; voluntas tanquam portio superior 
prout circa superiora, inferior portio prout circa inferiora. — Invenitur 
una divisio ex parte voluntatis quae est per irascibilem et concupiscibilem, 
quae non invenitur ex parte intellectus, ita ut haec divisio respondeat 
illi ex parte intellectus quae est per agentem et possibilem, quae non 
invenitur ex parte voluntatis” (Ibidem). 


2. Distinctio formalis potentiarum. 


In anima rationali, ut in fine praecedentis capituli vidimus, non est 
compositio ex forma et materia spirituali; videamus nunc an sit ex 
essentia et potentia. Gulielmus de Ware in quaestione: Utrum potentia 
animae sit ipsa essentia eius (Q.25, f.21v), examinatis relictisque 
opinionibus S. Bonaventurae, S. Thomae et Aegidii Romani, sententiam 
Richardi de Mediavilla’* recitat, quam, saltem quoad substantiam, 
et ipse amplectitur: ‘‘Alia est opinio, quod potentia animae est idem 
quod essentia, differens solo respectu ad actum, quia essentia absolute 
non habet rationem potentiae, sed in ordine ad actum” (f. 22v). 


78 Sent. I, d. 3, a. 2, q. 1: ““Respondeo quod potentie anime non sunt ac- 
cidentia, nec addunt aliquam rem absolutam super anime essentiam, sed solum- 
modo respectus ad actus et obiecta’”’ (f. 18b). 
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Et si obiciatur quod supposita identitate essentiae cum potentia anima 
semper intelligeret, respondetur quod ita est in Deo cuius operatio non 
est conditionata, sed non in anima ad cuius actionem plures requiruntur 
conditiones: 

“Essentia animae indiget praesentia obiecti motivi quod non est 
semper praesens. Iterum, potentia intellectiva indifferens est ad intelligen- 
dum hoc vel illud, et ideo oportet quod per aliquid determinetur. Iterum, 
continetur sub imperio voluntatis et agit ad imperium ipsius. Quia 
multa requiruntur ad actum intelligendi praeter potentiam, ideo non 
semper intelligit” (f. 231). 

Neque diversitas actuum arguit potentias realiter differentes, nam 
una et eadem essentia animae habet in se sufficientem virtutem ut sub 
una ratione actum intelligendi, sub alia vero actum volendi eliciat: 

“Unde dico breviter ad argumentum quod non oportet actus diversos 
specie habere potentias distinctas specie fundamentaliter, ita quod una 
potentia dicat unam essentiam et alia aliam; sed sufficit quod distin- 
guantur virtualiter, ita quod anima ipsa secundum unam rationem 
potest virtualiter elicere actum intelligendi, et ipsa eadem secundum 
essentiam secundum aliam rationem actum volendi, et sic de aliis” 
(Ibidem). 

Obiectioni vero: “‘si anima esset sua potentia tunc idem esset in actu 
et in potentia respectu eiusdem”’ (sui scilicet actus quem elicit et retinet), 
Noster respondet limitando famosum illud principium: ‘‘nihil potest 
esse in potentia et in actu respectu eiusdem’’: 

“Tdeo dicendum: quod aliquid sit actu potest intelligi dupliciter: 
vel in actu virtuali vel in actu formali. Modo ita est quod illud quod est 
in actu virtuali, bene potest esse in potentia ad actum formalem”... 
Modo in proposito: anima est in actu virtualiter ut eliciat actum suum, 
et est in potentia formaliter ad retinendum actum suum in se, qui est 
ei quasi actus formalis quo formaliter est in actu; et hoc non est in- 
conveniens’”’ (Ibidem). 

Et hinc afferuntur non minus quam 17 argumenta ad astruendam, 
explicandam vel defendendam realem identitatem animae cum suis 
potentiis. Verum identitas realis non excludit quamcumque distinctio- 
nem; cuius natura nunc determinanda est. Nec tamen oportet in hoc 
multum immorari, quia haec distinctio aliunde nobis iam bene nota 
est, cum eadem sit ac illa quam Fundatus inter essentiam et existentiam 


79 Simili modo limitatur hoc axioma a Scoto, Op. Oxon. I, d. 3, q. 7, n. 2 
“Quod idem sit virtualiter tale in actu, et formaliter tale in potentia, nulla 
est contradictio” (IX, p. 374s). 
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in creaturis, vel inter attributa divina assignavit: distinctio rationis 
obiectivae, seu termino magis familiari: distinctio formalis a parte rei: 

“Dicitur igitur aliter ad quaestionem, quod sicut ex parte obiecti 
est quod ipsum in se consideratum dicitur ens; prout vero perficit et 
movet intellectum per speciem suam, habet rationem veri, ut natum 
est adaequare sibi intellectum; prout vero habet rationem perfecti, 
potentis inclinare voluntatem, dicitur bonum; et ista tria per ordinem: 
ens, verum, bonum, sunt idem quod ipsum obiectum; sic ex parte animae: 
ipsa prout in se consideratur, dicitur essentia; prout est illud quod 
natum est moveri a vero sub ratione veri, dicitur intellectus; prout 
vero consideratur ut illud quod natum est inclinari in bonum sub ratione 
boni, dicitur voluntas. Et sic pono quod potentiae sunt virtutes ipsius 
essentiae per quas elicit diversas operationes, quae tamen virtutes sunt 
ipsa essentia, et distinguuntur inter se sicut attributa divina’’®® (f. 241). 

Ex his tamen minime sequitur quod anima per purum respectum ad 
actum intelligendi vel volendi evadat intellectus vel voluntas, ac si 
quando non vult aut intelligit actu non esset in ea intellectus et voluntas. 
Relatio etenim, utpote quid rationis, non facit potentiam, nec actum 
elicere valet. Sed in ipsa essentia animae, seu a parte rei, et independenter 
a quavis operatione actuali, adest virtus et ratio ad eliciendum actus 
differentes: 

“Nec dico quod anima induit rationem potentiae formaliter per 
respectum superadditum essentiae... Dico igitur quod ipsa anima, 
non in quantum anima, sed in quantum habet virtutem intelligendi 
elicit actum intelligendi; in quantum vero habet virtutem volendi 
elicit actum volitionis. Sicut si una forma accidentalis, puta calor, 
haberet virtutem disgregandi et calefaciendi, ipsa immediate, sine 
aliquo alio quod esset sibi ratio formalis agendi, et in quantum habens 
unam virtutem calefaceret, et in quantum habens aliam disgregaret; 
tamen hoc non fieret sine respectu ad actum, tamen respectus non est 
ratio agendi. — Unde potentia super essentiam animae addit virtutem, 
non quod virtus sit aliud, sed in quantum habet virtutem intelligendi 
dicitur potentia <intellectiva>, in quantum habet virtutem volendi 


80 In hac quaestione Subtilis a Gulielmo de Ware dependere videtur; cf. 
Op. Oxon. II, d. 16, q. un., nn. 17—18: “‘Sicut ergo ens continet unitive rationem 
unius, veri et boni aliorum, sic anima continet potentias istas unitive, quam- 
quam formaliter sint distinctae ... Sic ergo possumus accipere de intellectu 
et voluntate, quae non sunt partes essentiales animae, sed sunt unitive con- 
tenta in anima quasi passiones eius, propter quas anima est operativa, non 
quod sint essentia eius formaliter, sed sunt formaliter distinctae, idem tamen 
identice et unitive, ut in primo libro probatum est de attributis divinis” 
(XIII, p. 43s). 
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dicitur voluntas. Et different istae potentiae ab essentia animae et 
inter se sicut differunt attributa divina inter se et ab essentia divina”’ 
(Ibidem). 

Iam aliunde certi sumus quod huiusmodi distinctio non est a nostro 
intellectu operata reique quasi imposita, quinimo in ipsa re inventa, 
ubi nempe adest “ante omnem operationem intellectus’’. 


3. Intellectus et memoria intellectiva sunt una potentia. 


Licet Doctor Fundatus cum aliis theologis concordat in asserendo 
quod imago SS. Trinitatis in homine formaliter in memoria, intelligentia 
et voluntate consistit; nihilominus absolute negat intellectum et memo- 
riam duas esse potentias diversas. Immo sunt una et eadem potentia, 
quae si consideratur quasi in quiete, ut detentiva habituum et specierum, 
vocatur memoria, si vero attenditur in actu, tanquam elicitiva actus 
intellectionis, dicitur intelligentia. Ratio autem huius identitatis est 
quia obiectum potentiae tam operantis quam quiescentis identicum est: 

“Tdeo dicitur ad quaestionem quod sicut eadem albedo est quae non 
disgregat in tenebris et quae disgregat ad praesentia et resplendentiam 
lucis, sic eadem potentia est quae non elicit actum, habens tamen habitum 
seu speciem, et quae elicit actum per applicationem voluntatis copulantis 
intellectum cum obiecto. Ita quod prout in se habet habitum et non 
elicit actum, manens quasi in quiete, dicatur memoria, prout vero per 
copulationem voluntatis® elicit actum dicatur intelligentia. Et hoc 
patet ex parte obiecti: illud enim idem verum speculor in actu quod 
habeo seu teneo in habitu” (Q. 26, f. 25v). 

Eadem est opinio etiam Henrici Gandavensis, cum hac sola differentia : 
ipse loco speciei constanter de habitu loquitur, cum non admiserit prae- 
sentiam specierum in vi intellectiva sed solum in vi sensitiva®. 


4. Primatus voluntatis. 


Voluntarismus, qui consideratur tanquam nota propria scholae augusti- 
nianae in genere, et franciscanae in specie, etiam in doctrina Gulielmi 
de Ware apparet.** Namque suo iudicio intellectus et voluntas, licet in una 


81 Fundatus non intendit hic negare quin operatio intellectus in genere 
operationem voluntatis praecedat. Namque copulatio voluntatis de qua hic 
loquitur, iam praesupponit praesentiam specierum intelligibilium aut habituum 
scientiarum in memoria. 

82 Quodl. V, q. 25: “Ita quod memoria intellectualis nihil aliud sit proprie 
dicta quam intellectus possibilis, ut est demonstrativus habitus scientialis qui 
virtute est omnia scibilia... Ut secundum hoc memoria intellectualis, sive 
in homine sive in angelo, non sit contentiva specierum impressarum, sicut est 
memoria sensitiva, sed tantummodo habituum scientialium”’ (I, f. 305d—306a). 

83 Cf. H. Spettmann, art. cit., pp. 46—49. 





Gulielmi de Ware Doctrina 287 


eademque simplici essentia animae fundentur, non sunt aequalis digni- 
tatis; nec sufficit dicere, ut voluit S. Thomas*, quod secundum se et 
simpliciter intellectus sit altior et nobilior, secundum quid vero voluntas; 
multo minus est admittenda quod intellectus voluntatem simpliciter et 
omni sub aspectu superet. Auctoritates enim tam Sanctorum quam 
Philosophorum evincunt quod “‘voluntas est domina et imperans omnibus 
quae sunt in anima, in tantum quod non possunt sibi non obedire; 
et per consequens sequitur quod ipsa est nobilissima potentia simpliciter”’ 
(Q. 30, f. 29r). Hoc patet iam ex eo quod actus intellectus ordinatur 
ad actum voluntatis, unde sequitur quod etiam ipse intellectus ordinatur 
ad voluntatem. Praeterea, obiectum voluntatis, ratio scilicet boni et 
finis, nobilius est obiecto intellectus. 

Sed ut positionem Nostri hac de re accuratius intelligamus, oportet 
in mentem revocare illam distinctionem quam supra fecimus inter intellec- 
tum speculativum et practicum una ex parte, inter voluntatem specula- 
tivam et practicam ex alia. Nunc iam, iudicio Doctoris Fundati, intellec- 
tus quidem speculativus nobilior est voluntate practica, sed voluntas 
sub omnibus aliis aspectibus primatum tenet: voluntas enim speculativa 
superat dignitate intellectum tam speculativum quam practicum; volun- 
tas vero practica e parte sua intellectum practicum praecellit: 

“Dico ergo ad quaestionem distinguendo de intellectu et voluntate, 
quod sicut est intellectus speculativus et practicus, ita est voluntas 
speculativa et practica. Tunc dico quod intellectus speculativus nobilior 
est voluntate practica, quia sapientia, quae est in intellectu speculativo, 
est nobilior habitus quam ille qui est in voluntate practica, si tamen 
aliquis habitus sit ibi. Sed voluntas practica est nobilior intellectu 
practico, quia virtutes morales practicae in voluntate practica, si 
aliquae ibi sint, sunt nobiliores prudentia practica quae est in intellectu 
practico. Hoc etiam patet, quia melius est diligere temporalia in ordine 
ad finem quam intelligere; et sic respectu eorum quae sunt ad finem 
voluntas est nobilior. Simpliciter autem voluntas speculativa nobilior 
est quam intellectus speculativus, quia habitus caritatis nobilior est 
sapientia. Ex his patet quartum, quod voluntas speculativa nobilior 
est intellectu practico. — Si igitur inveniatur alicubi dictum a Philo- 
sophis quod intellectus est nobilior voluntate, intelligunt de intellectu 
pure speculativo et de voluntate practica pure per comparationem ad 
agibilia a nobis; et sic conceditur quod intellectus est nobilior” (f. 29v). 


84 Summa Theol., I, q. 82, art. 3. — Quoad positionem Duns Scoti vide 
praesertim Op. Oxon. IV, d. 42, q. ex latere: Utra potentia sit nobilior: intel- 
lectus an voluntas (XXI, pp. 123—70). 
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5. Libertas voluntatis. 


Gulielmus de Ware libertatem voluntatis sub proprio titulo non per- 
tractat, e quaestione tamen ubi de primatu voluntatis agit sufficienter 
elici potest quid de hac re senserit. Dignitas enim non solum voluntatis 
sed etiam totius hominis maxime in sua libertate consistit: “Maxima 
nobilitas in homine est quod sit liberi arbitrii; et hoc inest homini per 
voluntatem, quia voluntati secundum se et principaliter inest libertas” 
(Q. 30, f. 2gr). 


a) Voluntas non determinatur ab intellectu. — Voluntas, ut supra vidi- 
mus, domina est et imperatrix in anima eique omnes aliae obediunt 
facultates. Quod non esset verum, si actus voluntatis ab actu intellectus 
determinaretur. Negari quidem non potest quod actus intellectus 
praecedat actum voluntatis, sed inde nulla sequitur voluntatis deter- 
minatio, immo intellectus subordinatio, in quantum “‘actus intellectus 
est propter actum voluntatis” et “ordinatur ad actum voluntatis” 
(Ibidem). Falsam tamen esset ex hoc concludere solum intellectum 
esse rationalem, voluntatem vero nonnisi per participationem; nam 
“‘voluntas est rationalis per essentiam sicut intellectus, cum fundetur 
in eadem simplici essentia in qua fundatur intellectus ... Unde falsum 


supponunt dicendo quod voluntas est rationalis per participationem, 
non per essentiam” (f. 29v). 


Nec est verum in sensu proprio quod intellectus ‘“‘moveat’’ volun- 
tatem, nam non agitur de motione vera et propria sed solummodo 
ostensiva et metaphorica: “Ideo dicitur quod intellectus non movet 
voluntatem imprimendo ei speciem vel aliquid, sed solum movet osten- 
sive, quia non potest habere actum suum nisi praevio actu intellectus, 
et ideo movet solum metaphorice’’® (f. 30r). Huiusmodi autem motio 
non est causa determinans actus voluntatis sed tantum ratio sine qua 
non, nam intellectus cognoscit bonum sub ratione veri, voluntas econtra 
vult illud idem sub ratione boni; ratio igitur formalis unius non est 
ratio formalis alterius: ‘‘Bonum cognitum, sub ratione cogniti formaliter, 
non est obiectum voluntatis, ita quod ratio cognitionis vel cognitiva 
sit formalis ratio obiectiva voluntatis, sed est solum ratio adnexa, 
quasi ratio sine qua non“ (Ibidem). 


85 Cf. Scotum, Op. Oxon. II, d. 25, q. un., n. 24: ‘Vel sustinendo et dicendo 
quod appetibile movet appetitum tantum metaphorice, tunc debet intelligi, 
quod sicut appetibile movet appetitum metaphorice, ita appetitus sic motus 
movet effective membra ad exsequendum, ut acquiratur illud appetibile” (XIII, 
p. 2234). 
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b) Voluntas non determinatur ab obiecto. — Libertas inseparabilis est 
a voluntate, in tantum quod suam libertatem conservat in omni casu et 
in praesentia cuiuscumque obiecti, etiam ipsius summi boni, si agitur 
de angelis et beatis in patria. Hi quoque liberi manent, ita ut quantum 
est ex parte obiecti, essentiae scilicet divinae praesentis, possunt eam 
amare, odire vel indifferenter se habere. Si nihilominus, ut fides tenet, 
peccare non possunt, hoc non est propter praesentiam obiecti, sed potius 
propter dotem specialem qua Deus ita voluit confirmare voluntates 
eorum ut ab eius amore nunquam postea declinare possent: 

“Aliter tamen videtur mihi esse dicendum, quod voluntas in beatis 
dupliciter potest considerari: ut natura est, et ut libera est absolute. . . 
Si autem voluntas consideratur ut libera, sic non est ratio quin possit 
peccare nisi plus ponatur quam habitus a parte potentiae et essentia 
divina praesens in ratione obiecti; quia sicut voluntas libere convertitur 
in Deum, sic libere potest se avertere a Deo, non quia aliqua ratio boni 
deficiat in obiecto, sed ex libertate potentiae; immo quod plus est, si 
sibi placet, nullum actum habere respectu talis obiecti in quantum 
libera est, quia hoc est ex libertate eius quod potest elicere actum vel non 
elicere, quia non est de ratione habitus necessitare potentiam ; et maxime 
potentiam ut libera est, sed solum facilitare. Nec (f. 135v) etiam de 
ratione obiecti est potentiam necessitare, sed solum inclinare. Et tunc 
libere convertendo se ad creaturam posset peccare nisi plus ponatur. 
Dicitur ergo quod completa ratio, cum aliis tamen, quare angelus beatus 
et similiter anima non possint peccare, est dos confirmationis per quam 
Deus specialiter conservat voluntatem ne possit se avertere a Deo‘‘®* 
(Q. 143, f. 135r—v). 

c) Voluntas non determinatur a Deo. — Determinatio tandem voluntatis 
posset provenire a parte Dei qui, tamquam causa prima, in omni actione 
creaturarum aliquo modo concurrit. Gulielmus problema concursus divini 
his verbis circumscribit: Quaeritur utrum agens increatum et creatum 
concurrant in omni actione creata; hoc est: an omne productum hic 
inferius producatur a Deo et ab agente creato simul, vel a Deo solum 
vel ab agente creato solum (Q. 141, f. 133v). De voluntate quidem nec 
in titulo nec in expositione est mentio, quaestio tamen, cum sit generalis, 


86 [dem docet Doctor Subtilis, Op. Oxon. IV, d. 49, q. 6, n. 10: “Dico ergo 
quod causa huius perpetuitatis nec est forma beatitudinis, quasi per ipsam 
beatitudo formaliter sit necessaria; nec natura potentiarum illarum, quasi 
circa obiectum necessario operentur; nec habitus in potentiis, quasi necessario 
determinans potentias ad perpetuo operandum; sed est ex sola voluntate 
divina, quae sicut perficit naturam intensive, ita conservat eam in tali perfec- 
tione perpetuo” (XXI, p. 228b). 


S Franciscan Studies 





290 GEDEON GAL 


absque dubio respicit non solum actiones naturales sed etiam humanas; 
conclusio igitur de utraque valebit: Deus revera in omni actione creatura- 
rum concurrit ; non elicit tamen actiones earum, sed solum dat eis formam 
et virtutem qua proprias operationes perficere valent®’. — Notanda 
tamen est cautela qua haec conclusio enuntiatur: 

“Nolo hic aliquid asserere. tamen non video necessitatem aliquam 
ponendi quod agens increatum eliciat actionem in omni actione crea- 
turae; sed sicut generans grave movet grave non per aliquem actum 
elicitum a generante... sic Deus movet omnia et facit omnia opera 
creaturarum non per aliquem actum elicitum a seipso, sed quia Deus 
dat formam rebus et virtutem operandi, mediante qua forma et virtute 
res eliciunt operationes suas. Et sic Deus dicitur operari in omni opera- 
tione creaturae, non quod eliciat actum simul concurrentem cum actione 
creaturae, dico de necessitate, sed quia dat formam et virtutem per 
quam elicitur actus” (f. 133 v—1341). 

Pro hac positione, in quantum ad voluntatem pertinet, iure allegari 
possent fere eadem argumenta quibus Doctor Fundatus alibi sufficientiam 
luminis naturalis ad cognoscendum demonstravit theoriamque specialis 
illuminationis reprobavit. 


Conclusio. 


Propositum erat nobis doctrinam philosophicam Gulielmi de Ware per 
multas quaestiones operis sui dispersam summatim colligendo in ordinem 
redigere atque ad modum compendii lectoribus proponere. Licet huius- 
modi expositio ad theses principaliores maiorisque momenti philosophici 
sit limitata, nihilominus positiones quas hic selegimus sufficientes 
existimamus ad ingenium philosophicum Doctoris Fundati illustrandum. 

Opus quidem quod ipse posteris reliquit ex principali intentione theo- 
logicum est, per consequens magna ex parte doctrinam theologicam 
continet; quisquis tamen illud vel parumper volverit, facile comperiet 
se librum non modo theologi sed simul etiam philosophi prae manibus 
habere. Primo namque obtutu apparet Fundatum in problematibus 
philosophicis sui temporis versatissimum fuisse; et licet non omnia 
ex professo pertractaverit, tamen sub proprio titulo et fusius plura ex- 
posuit quam in operibus huius generis exspectari posset. Philosophus 
erat ingenio subtilis; in positionibus adversariorum diiudicandis indolem 


eliciendis, de qua cf. F. Mitzka, Anfdnge einer Konkurslehre im 13. Jahrhundert, 
in Zeitschrift fiir katholische Theologie, LIV 1930, pp. 161—79; de sententia 
Gulielmi de Ware sermo est ibidem, pp. 171—2. 
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criticam ostendit, solutiones tamen proprias ut plurimum caute, immo 
aliquando titubanter proponit. Fatendum quoque est Nostrum in 
argumentationibus evolvendis perspicuitate haud praecellere: argumenta 
enim pro et contra non semper pari tractu currunt, sed saepe commmis- 
centur; opiniones opinionibus opponuntur et responsiones ad obiecta 
iterum alias obtinent obiectiones. — Eruditio ipsius omnem vincit 
exspectationem, nam — si computatio H. Spe’tmann**® recta est — 
circa millies allegat Philosophos et totidem vicibus Sanctos. Inter 
Philosophos, qui citantur, primum locum Aristoteles, secundum Averroes, 
tertium vero Avicenna tenet; inter Patres autem Augustinus, deinde 
Anselmus et Ioannes Damascenus maiori cum frequentia occurrunt. — 
Non minus versatus est in sententiis magnorum doctorum qui vel suo 
tempore vel paulo ante floruerunt, ut S. Bonaventurae, S. Thomae, 
Godefridi de Fontibus, Richardi de Mediavilla, Aegidii Romani, 
praecipue vero Henrici Gandavensis, cuius volumina ponderosa con- 
stanter, ut censemus, ante oculos habuit. Praeter hos noverat etiam 
plures alios auctores paris aetatis vel forsitan socios, quorum opera 
nobis magna ex parte ignota sunt. — Nulli horum tamquam magistro 
adhaerens, omnes paratus est impugnare, aeque ac ab eisdem illa quae 
sibi placent eclecticorum more recipere. Eadem de causa non potest 
Noster sequacibus unius alteriusve scholae adnumerari, ut dicatur eum 
fuisse Augustinismi vel Aristotelismi sectatorem: nam quo pacto dicetur 
aristotelicus qui materiam prima ut entitatem positivam, intellectum 
vero tanquam potentiam activam considerat; et quomodo habebitur 
Augustinismi traditionisve franciscanae aemulus qui illuminationem, 
materiam spiritualem et rationes seminales e sua doctrina eliminat? 
Veritati idcirco magis appropinquaret qui diceret Fundatum inter has 
duas scholas velut medium tenere. 

Quaestio utrum Gulielmus de Ware magister Scoti fuerit necne, non 
erat praesentis inquisitionis. Pro certo tamen affirmari potest ipsum 
inter omnes auctores franciscanos, quorum doctrina nobis nota est, 
Doctori Subtili proximius accessisse. Hoc extrinsecus in eo apparet 
quod ambo cum eisdem disputant adversariis, inter quos apud utrumque 
Henricus Gandavensis primum, S. Thomas vero secundum locum ob- 
tinent. Concordia vero doctrinalis in hoc praesertim comparet quod 
quasdam positiones magni momenti, quas Fundatus e traditione scholae 
franciscanae retinuit, ut actualitatem materiae primae, pluralitatem 
formarum, voluntarismum et distinctionem formalem, modo suo etiam 
Subtilis tenet; alias vero non minoris momenti, quas Gulielmus reiecit, 


88 Agt, cit., pp. 410—12. 
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ut doctrinam illuminationis et materiam spiritualem, etiam Scotus 
dereliquit. Haec tamen, nostro iudicio, non sufficerent ad probandum 
Duns Scotum lectionibus Doctoris Fundati astitisse, nisi traditioni 
fidem adiungeremus. Etenim indicia evolutionis scholae franciscanae ab 
Augustinismo ad Aristotelismum iam ante Nostrum observari possunt, 
ut ex. gr. apud Richardum de Mediavilla, Petrum Ioannem Olivi et 
Petrum de Trabibus. Maxima affinitas inter Gulielmum et Scotum in 
expositione atque applicatione distinctionis formalis apparet, ast Scotus 
etiam pro hac opinione non ad suum magistrum putativum sed potius 
ad “doctorem antiquum scilicet Bonaventuram’’®® provocat. Aliae autem 
theses, quibus philosophia scotistica velut columnis regitur, ut doctrina 
de primo obiecto intellectus, univocitas entis, via scotistica ad existentiam 
Dei demonstrandam, natura communis et principium individuationis, 
apud Gulielmum de Ware in vanum quaererentur. Unde licet negari 
non possit auctoritatem Nostri apud Scotum aliquid valuisse, illa tamen, 
quantum utique ad solam philosophiam pertinet, certe non erat tanta 
quae viam ac rationem philosophiae scotisticae determinaret. Quod 
tamen de momento Doctoris Fundati nihil detrahit, sed solum confirmat 
Duns Scotum ingenio suo proprio et singulari philosophiae novas vias 
aperuisse. Nam alia ex parte certum est auctores saeculi XIVi ad 
auctoritatem Gulielmi de Ware saepe appellasse et opus eius insolita 
frequentia divulgatum, magni aestimasse; sed quid inde hauserint, 
praesentis tractationis non est inquirere. 

Non ignoramus sane nos hac elucubratione philosophiam Doctoris 
Fundati nonnisi adumbrasse; theses enim quas in singulis capitulis 
huius articuli raptim delineavimus, si plene et omni sub aspectu ex- 
ponerentur, totidem exigerent simulac mererentur commentationes 
particulares. Optamus proinde ut alii, his rudimentis forsitan incitati, 
incepta prosequantur atque perficiant. 

GEDEON GAL, O.F.M. 
Quaracchi, Italy. 


88 Rep. Paris. I, d. 36, q. 3, n. 20 (XXII, p. 455a). Cf. T. Szabé, art. cit., 
PP. 399 S. 





LA PREUVE DE L‘EXISTENCE DE DIEU 
DANS LA PHILOSOPHIE NEOSCOLASTI QUE 


SA METHODE — SA STRUCTURE 


Dans la philosophie scolastique actuelle on est généralement d’accord 
pour admettre que l’existense de Dieu doit étre démontrée, toute in- 
tuition de |’Etre divin nous étant refusée. 


De ce premier accord il en résulte un autre d’ordre méthodique. En 
effet, si toute connaissance immédiate de Dieu nous est interdite, il 
n’y a que notre expérience du monde qui soit capable de nous conduire 
a Celui dont aucune expérience immédiate n’est possible. 


Mais comment I’Invisible se révélera-t-il dans le monde exploré par 
nos yeux? — Comment mettre en évidence cette relation secréte mais 
profonde et totale de notre monde au Transcendent? Voila la question 
qui se pose dans la démonstration de l’existence de Dieu. 


Toute philosophie vivante est une philosophie en évolution. Aussi, 
ne serait-il nullement étonnant que la réponse des auteurs néoscolasti- 
ques a la question formulée n’ait pas toujours été identique. Tout en 
reconnaissant en Thomas d’Aquin le Maitre commun, comme leurs 
prédécesseurs, les plus éminents de nos scolastiques actuels ne suivent 
plus exactement la méme méthode dans la solution au probléme de 
l’existence de Dieu. Loin de penser que ces auteurs aient tourné le dos 
au docteur angélique, nous pensons au contraire qu’ils ont mieux saisi 
Vidée métaphysique fondamentale des maitres du haut moyen-age et, 
— chose intéressante 4 remarquer, — par 14 méme, ils se sont rapprochés 
davantage des philosophes de leur temps. 


Dans cet article nous entreprenons une bréve esquisse historique et 
critique des différentes réponses données par les philosophes néoscolas- 
tiques du demi siécle dernier au probléme que nous venons de formuler : 
comment mettre en évidence cette relation secréte mais fondamentale 
de notre monde avec le Transcendent ? 


293 
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La Structure de la Démonstration traditionnelle. 


Par démonstration traditionnelle, nous n’entendons pas le preuve 
empruntée par les philosophes scolastiques modernes aux grands docteurs 
du moyen-age. Nous oserions plutét prétendre que l’arbre généalogique 
de cette démonstration n’a pas de racines plus profondes que le rationa- 
lisme Wolfien de la fin de 18 siécle. Par démonstration traditionelle 
nous entendons donc la preuve souvent considérée jusqu’il y a une ving- 
taine d’années, comme le pur héritage des ancétres médiévaux. 

Tout le monde en connait la structure. Elle peut étre rendue par le 
syllogisme suivant: 

M. Le contingent est causé?. 

m. Or le monde est contingent. 

C. Donc le monde est causé. 

Des deux prémisses de ce syllogisme la prémiére est un principe général 
4 priori, — le principe de causalité —, la seconde une affirmation con- 
cernant le monde existant. Ces deux prémisses sont fondées séparément 
et rvapprochées par aprés, pour faire surgir de leur jonction l’affirmation 
de l’existence de Dieu. 

Le centre de gravité de ce raisonnement se trouvait dans la majeure. 
Le fondement du principe de causalité était considérée comme la gond 
et la piéce centrale de la preuve de l’existence de Dieu?, tandis que la 
démonstration de la mineure ne semblait mériter grande attention. 
Examinons successivement la majeure et la mineure. 


La Majeure: 


Le principe de raison suffisante ou de causalité fut l’objet d’intermi- 
nable discussions dans les milieux scolastiques, surtout en Allemagne. 
Il ne serait pas facile, par exemple, de citer un philosophe allemand 
d’inspiration scolastique, des années 1920—1935, qui n’ait pas eu sa 
part dans ses discussions. Le point central de cette controverse fut la 


1 La majeure de ce syllogisme peut étre formulé de différentes maniéres: 
tout ce qui n’existe pas par soi existe par un autre; tout ce qui n’a pas en 
soi sa raison suffisante, la trouve dans un autre, etc. 

Généralement on distingue entre le principe de raison suffisante et le prin- 
cipe de causalité. On nommera principe de raison suffisante |’affirmation: 
tout ce qui est, a sa raison suffisante. Le principe de causalité s’énonce au 
contraire sous la formule: tout ce qui n’a pas en soi sa raison suffisante, la 
trouve dans un autre. 

Nous croyons pouvoir parler indistinctement des deux a la fois. Cela se 
justifie parfaitement car de ces deux principes l’un est immédiatement déduit 
de l’autre de sorte que finalement ils ont le méme fondement. 

2 Le P. Descogs écrivait 4 propos de la preuve de l’existence de Dieu »ex 
contingentia«: »tamquam cardinem totius dialecticae hujus argumenti usurpa- 
bimus principium rationis sufficientise Schema Theodiceae, p. 48. 
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grande question: le principe de raison suffisante (ou de causalité) est-il 
un jugement analytique ou un jugement synthétique 4 priori? 

A la fin de 19° siécle le caractére purement analytique de ce principe 
était encore généralement admis. L’existence de jugements synthé- 
tiques 4 priori était alors simplement rejetée et la question kantienne: 
,comment des jugements synthétiques 4 priori sont-ils possibles?“ 
était récusée comme un faux probléme. 

Ces conceptions impliquaient des difficultés insurmontables qui ne 
pouvaient rester latentes. En effet, comment un jugement purement 
analytique pouvait-il enrichir notre connaissance. Qu’est-ce que la 
majeure de notre syllogisme pouvait ajouter 4 la mineure si elle était 
simplement analytique? Si l’affirmation de la contingence du monde 
était incapable, de nous mener 4 I!’affirmation de l’existence de Dieu, 
sans l’apport de n’importe quel principe, comment un jugement ana- 
lytique pourrait-il nous conduire plus loin? Aussi de fait, ce qu’on 
appelait jugement analytique était un principe synthétique* et les 
réductions du principe de causalité au principe de contradiction impli- 
quaient toutes, sans exception, une pétition de principe. 

M. A. de Margerie fut le premier 4 mettre franchement en discussion 
le caractére analytique du principe de causalité. Au cours du congrés 
scientifique international, tenu 4 Paris en 1888, il se fit fort de dénoncer 
la pétition de principe impliquée dans toutes les soi-disantes réductions 
du principe de causalité au principe de contradiction, et il affirma, non 
sans soulever le scandale de ses auditeurs, qu’en principe, cette réduc- 
tion était inconcevable puisqu’il s’agissait d’un principe synthétique, 
irréductible par définition‘. 

D’autres auteurs défendirent aprés lui, la méme thése®. 

Mais en déclarant synthétique le principe de causalité, rien n’est 
encore résolu, au contraire, surgit un nouveau probléme. 


% Les auteurs néoscolastiques du 19° siécle distinguaient entre des juge- 
ments analytiques a priori au sens strict et des jugements analytiques a priori 
au_sens large. Ce qu'on appelait jugements analytiques au sens large n’était, 
enffait, que des jugements synthétiques. 

4Cfr. Le Principe de causalité est-il une proposition analytique ou une pro- 
position synthétique a priori? dans: Congrés scientifique international des 
catholiques tenu a Paris en 1888, t.1. Paris, 1889, p. 276—286. 

5En 1912 M. J. Laminne défendait précisément les mémes théses que 
M. A. de Margerie en 1888. Par aprés une grande partie des métaphysiciens 
se ralliérent 4 la théses du caractére synthétique du principe de causalité. 
Citons seulement quelques uns des noms les plus connus: A. Brunner, P. Des- 
cogs, J. de Vries, L. Fuetscher. J. Geyser, J. Hessen, J. Santeler, F. Sawicki. 
Le fait que nous citons presqu ’exclusivement des noms allemands s’explique 
par ce que nous avons dit: c’était surtout dans les pays de langue allemande 
qu’on s’est occupé de ces questions. 
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Tant qu’on croyait 4 son caractére analytique, le principe de cau- 
salité n’avait, 4 proprement parler pas besoin de fondement. Un principe 
dont le prédicat est impliqué dans la notion du sujet est évident par 
lui-méme. La probléme du fondement se pose seulement a partir du 
moment ou on déclare le principe de causalité synthétique 4 priori. 

Ou chercher ce fondement? Sur ce point, les philosophes néoscolasti- 
ques n’ont cessé de discuter sans pouvoir arriver 4 une solution satis- 
faisante. D’aucuns cherchaient une solution dans l’analyse de notre 
expérience de la causalité, — l’expérience de l’influence causale du moi 
envers ses actes, — d’autres décrétaient l’évidence immédiate du principe 
en question. 

La derniére solution était, 4 n’en pas douter, la plus facile. Elle 
fut défendue successivement par M. A. de Margerie, M. J. Laminne et 
le P. J. de Vries®. 

Selon ces philosophes, la comparaison des concepts ,,contingent“ et 
,causé‘‘ nous ferait voir immédiatement que le second doit nécessaire- 
ment étre attribué au premier, bien que le contenu du concept-prédicat 
ne soit nullement inclus dans le contenu du concept-sujet. Mais comment 
éviter l’accusation d’arbitraire qui frappe pareil appel a l’evidence? 

En reconnaissant, au moins en principe, droit de cité, aux jugements 
synthétiques 4 priori, ces auteurs croyaient faire une concession au 
philosophe de Kénigsberg. Malheureusement ce genre de jugements 
synthétiques 4 priori, immédiatement évidents par la seule analyse 
des notions, n’aurait certainement pas trouvé grace aux yeux critiques 
de Kant; ceux des jugements synthétiques 4 priori ici défendus, sont 
rejetés par Kant comme complétement arbitraires. 

Les néoscolastiques qui ont essayé l’autre voie, — l’analyse de notre 
expérience de la causalité, — furent-ils plus heureux dans leur tentative ? 
Nous allons voir que non. 

Cette méthode fut introduite par M. J. Geyser’, un des plus éminents 
parmi les scolastiques allemands de son temps. Elle connut un moment 


6 J. Laminne, Le principe de contradiction et le principe de causalité, Rev. 
néoscol. philos., 19 (1912), pp. 453—488. J. de Vries, Denken und Sein, Frei- 
burg (All.) 1937, Geschichtliches zum Streit um die metaphysischen Prinzipien, 
Scholastik, 6 (1937); pp. 196—22I. 

7M. J. Geyser a consacré une bonne partie de ses publications au probléme 
du fondement des premiers principes. A quoi bon pensait-il de construire 
d’élégants systémes suspendus en I’air. Il faut avant tout s’assurer des fonde- 
ments solides. La construction de ces fondements, il la considérait pour se 
tache. Ses ouvrages qui se rapportent 4 notre théme sont les suivants: Er- 
kenninistheorie, Miinster, 1922; Das Prinzip vom zureichenden Grunde, eine 
logisch-ontologische Untersuchung, Regensburg, 1929; Das Gesetz der Ursache, 
Miinchen, 1933. 
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de succés et fut reprise avec de légéres modifications, entre autres par 
le P. J. Santeler® et le P. L. Fuetscher®. Nous trouvons une solution 
semblable chez le P. Descogs et le P. Picard!®. 

On ne saurait dénier 4 ces philosophes une certaine originalité quand 
ils estimaient devoir quitter ledomainedes essences abstraites pour chercher 
le fondement du principe de causalité dans l’analyse du concret. Jusqu’- 
alors régnait l’opinion que l’expérience ne pouvait nous révéler que des 
vérités de fait, des jugements a posteriori. C’est sous l’influence de l’idée 
du «Wesenschau» Husserlien que M. J. Geyser abandonnait cette con- 
ception et il allait se servir d’une espéce de réduction eidétique pour 
assurer un fondement solide au principe de causalité™. 

Il fut, hélas; moins solide qu’il ne pensait. 

Dans les considérations de M. Geyser et ceux qui I’ont suivi, on con- 
state toujours la méme extrapolation apparemment inévitable. 

L’argumentation qu’ils présentaient revient en bref a ceci. Je me 
connais comme cause de mes propres actes, actes de pensée, de volonté, 
de mouvement etc. . . . Or, dit-on, si l’on pouvait parvenir 4 déceler par 
une analyse de mes «effets», Ja raison formelle pour laquelle ces actes 
sont «effet», sont «causés», on serait par 14 méme arrivé 4 un énoncé 
justifié du principe de causalité. En effet, il me serait possible de dire 
que 1a ott la méme raison formelle se présente il doit y avoir causalité. 

En analysant les produits de mon moi, mes effets ou mes actes, je 
constate que ce n’est pas en tant qu’acte de volonté, de pensée, d’affec- 
tion ou de mémoire qu’ils sont causés. En général, leur «étre-causé 
n’est pas di 4 leur essence. La relation de dépendance causale de mes 
actes envers mon moi repose uniquement sur la contingence de mes actes, 
sur le fait gu’tls ne trouvent pas leur raison suffisante en eux-mémes. 

On en vient de cette facon 4 la conclusion générale: le contingent 
(ce qui n’a pas en soi sa raison suffisante) est causé. 

Nous ne pouvons ici discuter en détail ces considérations. Signalons 
seulement la flagrante extrapolation déja mentionnée. 

Les termes causalité et contingence ne sont pas univoques. Chaque 
science s’occupe d’un type différent de causalité. Mais il faut bien 
distinguer surtout la causalité intramondaine d’avec la causalité tran- 


8 Intuition und Wahrheitserkenntnis, Innsbruck, 1934. 

® Die ersten Seins- und Denkprinzipien, Innsbruck, 1930. 

10Te P. Descogs s’est déclaré parfaitement d’accord avec les idées de son 
collégue le P. Picard, quant au fondement des premiers principes. L’ouvrage 
du P. Picard Le Probléme critique fondamental peut étre considéré comme 
l’expression des idées de ces deux philosophes 4 la fois. 

11 C’est seulement & partir de son Erkenntnistheorie en 1922 que M. Geyser 
adopte sa solution personnelle. 
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scendante ou métaphysique. Du fait que dans ce monde rien n’est indé- 
pendant de tout le reste, il ne suit pas sans plus que le cosmos comme 
tel est causé et contingent. C’est pour cela qu’a priori la tentative 
de fonder ce principe métaphysique de causalité sur l’analyse d’une rela- 
tion causale de ce monde préte a de légitimes soupcons. 

Voila terminé notre voyage d’exploration 4 travers toutes les ten- 
tatives de fonder le principe général de causalité, majeure de la preuve 
syllogistique de Dieu. Le résultat est décevant car nous nous voyons obligés 
de rentrer les mains vides. 


La mineure: 


S’il y avait un dissentement autour du fondement de la majeure, l’ac- 
cord était unanime sur la démonstration de la mineure. Tous ces philo- 
sophes admettaient facilement la contingence du monde et pour les 
mémes raisons. 

Malheureusement encore, cette unanimité a semblé ne pas étre une 
garantie suffisante du bien-fondé de leurs opinions. 

Sur quoi se basait-on pour mettre en évidence la contingence du 
monde? Il y avait principalement deux raisons. 

Fut nommé contingent, d’abord tout étre dont l’existence ne formait 
pas un élément constitutif de la définition. En second lieu on consi- 
dérait comme raison suffisante de cette contingence la fait, pour un 
étre, de commencer ou de disparaitre. 

Aucun de ces deux arguments, tels qu’ils furent souvent présentés, 
ne résiste 4 la critique. Nous ne voudrions nullement prétendre par 
ceci que le commencement et la fin et surtout la non-coincidence de 
l’essence avec l’étre méme, ne soient pas des signes authentiques de la 
contingence du monde. Nous pensons seulement que les arguments 
des philosophes visés suscitent les objections suivantes et le laissent 
sans réponse suffisante. 

En effet contre les démonstrations de ces philosophes on pourrait 
formuler les réflexions suivantes. 

Le critére de la naissance et de la disparition des étres peut bien 
s’appliquer 4 la plupart des étres de ce monde pris séparément, mais 
du monde en son entier, nous ne connaissons philosophiquement ni le 
commencement ni la fin. Et tout étre de ce monde fit-il condamné a 
naitre et 4 mourir il ne s’en suivrait pas pour autant que le monde comme 
tel fit soumis au méme sort. 

L’autre critére, semble, chez les philosophes en question, ne valoir 
qu’en vertu d’un présupposé typiquement rationaliste: ce que nous ne 
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reconnaissons pas comme existant nécessairement, n’existe pas de facgon 
nécessaire. Cette thése semble impliquer l’adéquation parfaite entre 
la connaissance humaine et l’essence des étres. 

Notre examen sur la démonstration soi-disant traditionnelle de I’exi- 
stence de Dieu nous accule donc 4 une conclusion négative. 

Avons-nous fait pour autant un effort inutile? Nous ne le pensons 
pas. Des résultats négatifs sont aussi des résultats, car les échecs du 
passé sont 14 pour nous indiquer une meilleure voie. Seulement pour 
tirer profit de notre examen il faut que nous sachions non seulement 
le fait mais aussi le pourquoi du double échec constaté. C’est ce que nous 
allons examiner dans les deux paragraphes suivants. 


Raisons du double échec de la preuve traditionelle. 


La raison de l’échec dans l’effort de fonder la majeure n’est pas 
différente de celle qui explique l’insuffisance des preuves de la contin- 
gence. Elle doit se chercher, pensons-nous, dans l'utilisation superficielle 
des concepts de «raisons suffisantes et de «contingence». 

Attardons-nous un instant a la signification de ces termes et nous 
vetrons ressortir immédiatement la véritable difficulté avec laquelle 
étaient aux prises nos philosophes. C’est justement le contraire de 
ce qu’ils pensaient qui est vrai: le point crucial de leur démonstration 
de l’existence de Dieu n’était pas le fondement du principe abstrait 
de causalité, mais le preuve de la contingence du monde. 

D’abord, que pourrait signifier le principe abstrait de raison suffi- 
sante? Il y a moyen de pourvoir ce principe d’ur sens tel que son 
évidence immédiate est indiscutable. 

C’est le cas si nous entendons par raison suffisante, toute condition 
ou cause nécessaire de l’existence d’un étre et sans laquelle cet étre est 
inconcevable. 

Il suffit d’attribuer ce sens au concept de raison suffisante pour 
que l’évidence du principe correspondent soit manifeste. En effet il 
est clair que l’existence de A suppose l’existence de toutes les conditions 
requises pour la possibilité de cette existence. Seulement nous devons 
nous rendre compte que ce principe ne nous apprend plus rien. Appliqué 
au monde, il ne dit que ceci: si le monde n’est concevable qu’en dépen- 
dance de Dieu, il faudra que Dieu soit pourque le monde puisse exister. 
Personne ne s'avise 4 discuter sur pareil principe. 

On pourrait attribuer un sens plus compréhensif au concept de raison 
suffisante et au principe correspondant. Mais cela aura pour consé- 
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quence inévitable que le principe de raison suffisante n’est plus ni 
immédiatement évident, ni démontrable. Comment savoir en effet qu’un 
étre A suppose comme fondement un étre B, si ce n’est en relevant la 
contradiction impliquée dans la conception de A indépendant de B**. 

En fait, on a toujours demandé au principe de raison suffisante plus 
qu'il ne pouvait donner. Les défenseurs du caractére analytique du 
principe de raison suffisante, — eux pas moins que les autres, — vou- 
laient que, employé comme majeure dans le syllogisme cité au début 
de cet article, ce principe ajoutat quelque chose a la mineure, c’est-a-dire, 
qu'il fit synthétique avec le résultat que nécessairement il devint arbi- 
traire. 

Mais pourquoi demander 4a ce principe ce qui dépassait ses forces? 
Parce qu'il fallait bien qu’a la mineure on ajoutat quelque-chose, puis- 
que, a elie seule, l’affirmation de la contingence du monde ne conduisait 
pas 4 l’affirmation de Dieu. Nous arrivons ainsi 4 la seconde notion 
centrale: la notion de contingence. 

La définition nominale de la contingence était claire: on appelait 
contingent ce qui n’avait pas en soi sa raison suffisante. Mais quand 
ou a quelles conditions peut-on dire du monde qu'il ne trouve pas en 
soi sa raison d’étre? A cette question, il nous semble, que la réponse 
était simple. Il n’y aen effet qu’un moyen pour relever la contingence 
du monde, c’est la démonstration que le monde est positivement in- 
concevable sans Dieu, en d’autres termes, qu'il devient contradictoire 
sans Dieu. 

Mais nos philosophes n’étaient pas du méme avis. Pourtant, nous 
ne comprenons pas comment ils ont pu affirmer la contingence du monde 
avant de relever la contradiction dont nous venons de parler. Moins 
compréhensible encore nous semble le fait que M. A. de Margerie, 
M. J. Laminne, M. J. Geyser, le P. L. Fuetscher et d’autres encore affir- 
maient la contingence du monde tout en déclarent que cette contra- 
diction n’existait pas. 

12 Qu’on remarque bien ici que nous n’entendons nullement mettre en 
discussion le principe de raison suffisante comme tel. I] s’agit ici du principe 
abstrait et général de causalité tel qu’il fut formulé et démontré par de nom- 
breux auteurs scolastiques antérieurs. Les auteurs plus récents dont nous 
parlons plus loin ne rejettent nullement ce principe respectable mais sont 
d’avis qu’il ne se laisse pas démonter a part de la preuve de la contingence. 
Ainsi qu’écrivait Maréchal «Le Principe transcendant de causalité exprime 
cette vévélation complémentaire et simultanée de la contingence objective et de 
lV’ Absolu qui le fonde» Cahier I, p. 385. Cfr. J. Mller, Dey Geist und das Absolute, 
1951 p. 208: «Das Prinzip vom zureichenden Grunde und das der Kausalitat 
sind nicht Prinzipien, die immer zundchst logisch begriindet werden miissen, 


um dann angewandt zu werden, sondern sind Ausdruck der Struktur mensch- 
lichen Geistes selbst». 
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Dans ce cas il devient difficile de savoir ce qu’on entend encore 
par contingence. 


Ne parait-on pas attribuer a la notion de contingence un sens pure- 
ment négatif: est contingent ce qui ’a pas sa raison d’étre sans que 
cette insuffisance pose une exigence, un vide 4 remplir. 


La contingence du monde congue de cette fagon étant démontrée, — a 
supposer que cela fit possible —, il resterait un pas décisif 4 faire 
avant d’arriver a |’affirmation de l’existence de Dieu. 


Le pont a jeter pour arriver de la contingence du monde 4 laffir- 
mation de Dieu, c’était le principe abstrait de causalité, qui pour étre 
utilisable devait nécessairement étre synthétique. 


Il n’est pas étonnant, dés lors, que le fondement de ce principe dit 
sembler si difficile. Il n’était pas seulement difficile, mais 4 la fois impos- 
sible et inutile. Si nos philosophes avaient réfléchi davantage sur la 
signification de la notion de contingence, ils n’auraient manqué de voir 
limpossibilité de leur tentative. Ils se seraient épargné beaucoup de 
temps et discussions. 


Conclusion concernant la structure de la démonstration syllogistique 
traditionnelle. 


L’examen des prémisses de la preuve syllogistique nous a révélé son 
défaut de structure. L’affirmation de l’existence de Dieu, nous l’avons 
vu, ne saurait étre la conclusion d’un syllogisme dont la ‘majeure! (le 
principe générale et abstrait de causalité), et la mineure (l’affirmation 
de la contingence du monde), sont d’abord prouvées séparément et rap- 
prochées par aprés. La majeure et la mineure ne peuvent étre séparées; 
elles ne sont pas extérieures ]’une 4 Il’autre, puisque la démonstration 
de la mineure conduit immédiatement 4 l’affirmation de Dieu. Cela 
revient évidemment 4 dire, qu’aprés la preuve de la contingence du 
monde, le recours 4 un principe général devient superflu. 

La difficulté, devant laquelle nous met la preuve de Dieu, ne consiste 
donc pas, comme on le croyait habituellement, dans le fondement du 
principe général de causalité. Elle réside plutét dans la question comment 
mettre en lumiére la contingence du monde. Cela veut dire que la preuve 
entiére se situe au niveau de l’analyse de la réalité concréte. I] n’y a plus 
qu'une chose a faire: par une réflexion sur le monde de I’expérience, 
relever la contradiction interne impliquée dans la conception de ce 
monde en dehors de sa dépendance totale de l’Etre transcendant. 





302 G. SCHELTENS 


Nous voila revenus a la question dont nous sommes partis, seulement 
avec cette différence qu’enrichis de l’expérience d’une tentative manquée, 
nous maintenant sommes en état de la formuler d’une facgon plus précise: 
comment la réflexion sur le monde concret de notre expérience nous 
révélera-t-elle l’insuffisance de ce monde sans Dieu? 


On pourrait craindre que ne réapparaisse ici, sous une nouvelle forme, 
le probléme central des discussions sur le principe de causalité: le prin- 
cipe de causalité est-il analytique ou synthétique a priori. Cette question 
prendrait ici cette forme: dans la réflexion sur le monde concret la 
découverte de la dépendance du monde par rapport a Dieu est-elle le 
résultat d’une analyse ou d’une synthése? 


Et en effet, nous voyons que de ces deux théses, chacune a eu ses 
défenseurs dans la philosophie néoscolastique. 


La conception du P. J. Maréchal: 


Le P. Maréchal est, 4 juste titre, considéré comme un des philosophes 
les plus éminents parmi les scolastiques de ce siécle. Ses ouvrages ont 
largement contribué a ressusciter la philosophie traditionelle et ont 
exercé une grande influence. Nous demandons au lecteur de ne pas trop 
juger ses idées sur les quelques mots que nous pouvons en dire ici. 
Nous devons forcément appauvrir sa pensée jusqu’a la réduire a l’idée 
centrale}, 


La découverte de la dépendance du monde par rapport a Dieu est pour 
Maréchal le résultat d’une synthése a priori, synthése notamment d’une 
donnée a posteriori apparaissant devant notre conscience comme un fait 
brut, isolé et la tendance naturelle et a priori de l’intelligence humaine. 


L’intelligence humaine n’est pas un tableau inerte et statique sur 
lequel les choses viennent s’inscrire, mais un dynamisme, une orientation 
ou une tendance active. Ce dynamisme intellectuel, de par sa nature, 
n’a d’autre terme final que I’Infini. Tout ce qui n’est pas 1’Infini méme 
n’est objet de son désir qu’en tant que lieu de passage. D’ou, l’objet 
de l’expérience ne saurait étre connu intellectuellement, — c’est-a-dire 
comme étant — qu’en tant que terme intermédiaire pour l’esprit per- 
pétuellement en quéte de son terme final: Dieu. Il est donc essentielle- 
ment connu comme renvoyant 4 Dieu. De cette facon le dynamisme 


18 Le P. Maréchal S.J. (né en 1878, mort en 1946) fut l’auteur de plusieurs 
ouvrages remarquables. Son ouvrage le plus connu est intitulé: Le Point de 
Départ de la Métaphysique divisé en cing Cahiers, formant chacun un volume. 
Les idées auxquelles nous renvoyons sont largement exposées dans le cinquiéme 
cahier portant comme soustitre: Le Thomisme devant la Philosophie critique. 
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subjectif libére de leur isolement les objets particuliers en les mettant 
tous en rapport avec le méme terme transcendant. 

Mais ce lien noué par l’esprit entre l’objet d’expérience et Dieu n’est-il 
pas un rapport ot cet objet n’entre que de force et malgré lui? Non. Le 
mouvement de l’esprit vers son terme est la nature méme de l’intelligence 
et pour cette raison son terme ne saurait étre une chimére. II faut donc 
que Dieu existe et l'objet d’expérience n’existe qu’en dépendance de lui. 


C’est donc Ja saisie intellectuelle d’un étre qui révéle le rapport de 
dépendance de cet étre envers Dieu. Et c’est l’experience de notre ten- 
dance naturelle vers l’Infini qui dévoile Dieu comme Source transcen- 
daate de tout étre fini. 


La base de la démonstration Maréchalienne, on l’a remarqué, est 
l’orientation naturelle active de notre esprit humain vers Dieu. L’af- 
firmation de Dieu n’est pas tant le résultat d’une réflexion sur l’objet 
que sur /a saisie de l'objet, sur l’acte de l’expérience. 


Il s’agit donc bien d’une synthése ici, la sensation nous livrant une 
donnée brute dont l’activité du sujet nous découvre l’origine transcen- 
dante. 


Mais on pourrait ici poser la question de savoir si le P. Maréchal 
ne s'est pas laissé trop entrainer par le philosophe qu'il voulait réfutezc. 
Tout le monde sait que la démonstration Maréchalienne est élaborée 
pour défendre la philosophie traditionnelle contre l’agnosticisme kantien. 
De méme que Kant déduisait de la structure du sujet connaissant les 
caractéres d’universalité et de nécessité, le P. Maréchal cherchait le 
rapport de ]’étre fini 4 Dieu dans l’analyse de l’activité 4 priori du sujet. 
Ce fut avec raison, croyons-nous, que certains critiques de ses idées 
lui ont reproché de baser son argumentation sur une pétition de principe™. 
En effet, ne doit-on pas s’étre assuré déja de l’existence de Dieu avant 
d’affirmer l’existence d’une tendance naturelle vers Dieu? 


Les étres mémes nous révélent leur source transcendante: 


Si nous voulons mettre en lumiére la relation causale du monde a Dieu, 
il faudra la découvrir dans |’étre (I’étant comme on dit parfois) méme. 
L’étre ne se présente pas 4 nous comme une donnée brute et isolée pour 
s’informer auprés de notre finalité intellectuelle sur son origine, mais 
c’est lui-méme qui nous communique le secret de son fondement ultime. 


14 Cette critique nous la trouvions exprimée dans deux publications en 
langue néerlandaise H. Geurtsen, De innerlijke structuur van het Godsbewijs. 
Tijdschr. Philos., 6 (1944), p. 255; De Petter, Voor een integrale Theodicee. 
Tijdschr. Philos., 1 (1939), p. 856. 
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C’est donc plutét par une analyse que par une synthése que le rapport 
du monde a Dieu deviendra manifeste. Ne nous trompons pas, toutefois, 
sur le sens du terme «analyse». Il serait absurde évidemment de croire 
que l’analyse nous ferait découvrir Dieu au coeur de |’étre comme on 
découvre le noyau 4a Il’intérieur du fruit. L’analyse de l’étre ne nous 
conduit jamais a l’intuition de Dieu. 

Cependant, Dieu doit étre présent d’une facgon ou I’autre, dans le 
monde de l’expérience. Supposons que les étres multiples de notre 
monde ne nous montrent, chacun séparément et tous ensemble, rien 
d’autre que soi-méme, soi-méme sans plus; comment dés lors pourrions- 
nous jamais arriver 4 découvrir dans ce monde sa dépendance de Dieu? 
Un monde qui ne révéle que soi-méme ne saurait nous révéler la source 
dont il émane. Et pourtant pour que le rapport du monde 4 Dieu soit 
visible, il faut que, de quelque facon, Dieu soit présent dans le monde. 
Mais comment Celui qui se dérobe 4 nos yeux fait-il son apparition dans 
le monde? L’Etre du Transcendant par définition ne pourra se laisser 
découvrir que comme Il’Absent. Voila le mystérieux paradoxe auquel 
se heurte la démonstration de I’existence de Dieu. Mais pour paradoxale 
qu’elle semble, cette tache n’est pas impossible. 

En fait, la supposition que nous venons de faire 4 propos de l’ex- 
périence humaine ne se réalise pas. «Notre activité intellectuelle, telle 
qu’elle se manifeste 4 nous, ne consiste pas simplement a capter les 
objets au hasard des rencontres.»15 L’expérience d’un étre ne se réduit 
jamais a la constatation d’un fait isolé; il se manifeste toujours comme 
enraciné dans l’absolu. En fiat-il autrement, nous n’arriverions jamais 
a la connaissance de Dieu. L’absolu ne fit-il pas chez nous dés le commen- 
cement, écrit Hegel dans l’introduction de sa célébre Phénoménologie de 
l’Esprit, il se moquerait de tous nos vains efforts pour I’atteindre. Mais 
sous quelle forme cet absolu se révéle-t-il ?16 

Non pas immédiatement sous la forme d’un infini transcendant, mais 
sous le voile d’une unité fonciére et mystérieuse, englobant tous les étres 
en une synthése transcendentale. 

C’est dans le jugement comme affirmation que nous saisissons l’étre 
comme étant. Or une affirmation ne porte jamais uniquement sur une 
donnée isolée, mais aussi sur l’absolu, sur la totalité de 1’étre. 

Prenons un exemple: Pierre est homme. Ce jugement n’a pas seule- 
ment comme terme Pierre en tant qu’homme. Son sens peut se trans- 
poser comme suit: la totalité de l’étre (l’absolu) est telle que l’existence 


16 A. Grégoire, Immanence et Transcendance, Paris, 1939, p. 99. 
16 Trad. Jean Hyppolite, t.1, p. 66. 
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de Pierre en tant qu’homme y trouve sa place ineffacable, s’y est inscrite 
en caractéres indélébiles. La réalité de Pierre est donc affirmée comme 
étant en harmonie avec tout le reste et tout le reste est en harmonie 
avec Pierre. 

Tout jugement «pose» donc l’unité fonciére de tous les étres, fonciére 
parce qu’elle n’est pas surajoutée aux étres mais git dans l’étre méme: 
ens et unum convertuntur. 

Cette unité, nous la nommons mystérieuse, parce qu’elle nous place 
devant un gros probléme, le probléme de I’étre méme: c’est l’étre méme 
qui réunit tous les étres en une unité transcendentale. Or cette fonction 
essentiellement unifiante de l’étre est précisément le cété par oi I’étre 
devient problématique. En effet on doit nécessairement se poser la 
question: qu’est-ce donc l’étre pour qu'il puisse réunir des étres si 
différents, voire irréductibles et ce d’une facon aussi fonciére. Car 
malgré leur unité fondamentale, les étres de l’expérience sont apparem- 
ment irréductibles et cette irréductibilité n’est pas moins radicale que 
Yunité. D’aucune facon mon autonomie libre ne se laisse affaiblir jusqu’a 
n’étre qu’une modalité d’un substrat universel. 

Radicalement divers, les étres comment pourraient-ils rester «um 
par l’étre? 

En effet, l’étre des étres particuliers ne saurait lier chaque étre a 
tous les autres. Ce qui est divers jusqu’a sa plus profonde racine, ne 
saurait remplir une fonction unifiante. 

Mais si, d’une part, l’étre des étres particuliers ne peut expliquer 
cette unité et si d’autre part l’étre unifie indubitablement, c’est que 
dans l’étre particulier nous n’atteignons pas le fond ultime des étres. 
Au dela des étres particuliers il doit y avoir une source unique et tran- 
scendante dont tous les étres particuliers émanent. L’unité des étres 
particuliers ne pouvant étre en derniére instance immanent doit étre 
congue comme transcendante. 

La synthése transcendentale des étres particuliers doit donc étre 
concue comme le reflet d’une source unique et transcendante; elle est 
la voie qui nous achemine vers Dieu. 

Ces idées, que nous ne pouvons qu’indiquer, nous pensons qu’elles 
sont celles des plus éminents métaphysiciens néoscolastiques de l’heure 
actuelle: citons seulement Mgr. L. De Raeymaeker"’, le P. J. B. Lotz’, 


17 Philosophie de l’Etre, Essai d’une Synthése métaphysique. Louvain 1946. 

18 Sein und Wert. Eine metaphysische Auslegung des Axioms: “Ens et Bonum 
convertuntur’’ im Raume der Scholastischen Tvranszendentalienlehre, Erste 
Halfte, Das Seiende und das Sein, Paderborn, 1938. 


6 Franciscan Studies 
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le P. K. Rahner’®, le P. L.-B. Geiger®®. Quant a l’essentiel ce sont aussi 
les idées centrales, 4 notre avis, d’un L. Lavelle”!. 

Est-ce que les considérations que nous venons d’esquisser satisfont 
aux exigences que nous nous sommes posés plus haut? Pouvons-nous 
dire que dans l’unité transcendentale des étres Dieu se manifeste dans le 
monde comme I’Absent ? 

L’unité des étres est bien l’aspect par lequel I’Invisible entre dans 
notre monde. Cette unité n’est pas Dieu, elle n’est que l’unité des étres. 
Mais elle est divine. Car quoiqu’elle se manifeste dans le monde comme 
une qualité des étres particuliers, elle n’y a pas sa source et doit néces- 
sairement nous apparaitre comme «l’empreinte de Dieu sur son ouvrage». 
L’unité des étres particuliers révéle l’unité de la source transcendante 
pergant a travers la pellicule transparente des étres multiples. 


La métaphysique des maitres du Moyen-dge. 


L’évolution que nous avons constaté au sein de la philosophie néo- 
scolastique doit étre caractérisée, comme nous disions dans notre intro- 
duction, comme un retour aux idées fondamentales de la métaphysique 
du moyen-age. Nous croyons bien faire pour terminer de développer un 


peu cette assertion. Nous montrerons qu’il y a une parenté frappante 
entre les idées des métaphysiciens actuels pour lesquels nous n’avons 
pas caché notre préférence, et la doctrine de l’illumination de S. Bona- 
venture d’une part et lidée de l’«esse» comme «actus essendi» de 
S. Thomas d’autre part. 


La parenté entre la métaphysique actuelle et les idées de S. Bona- 
venture est frappante”?. 


Auparavant les néoscolastiques se sentaient visiblement embarassés 
devant la vénérable doctrine de illumination divine. Celle-ci, défendue 
par trop de grands philosophes tels que S. Augustin, S. Bonaventure, 
Matthieu d’Aquasparte, était trop profondément enracinée dans l’histoire 


19 Geist in Welt. Zur Metaphysik der Endlichen Evrkenntnis bei Thomas 
von Aquin. Innsbruck, 1939. Héver des Wortes. Zur Grundlegung einer Religions- 
philosophie, Munich, s. d. (1941). 

20 La Participation dans - ‘Philosophie de S. Thomas d’Aquin, Paris, 1942. 

21 Ta Présence Totale, Paris, 1934. 

22 Le P. Descogs ne faisait-il pas le reproche au P. Maréchal et d’autres 
philosophes qui suivaient sa piste, d’étre plutét bonaventurien que thomiste. 
Et en effet, si le thomisme devait étre identifié avec la philosophie du P. Des- 
cogs, on devrait bien dire que le P. Maréchal a abondonné le docteur angélique 
pour prendre comme maitre S. Bonaventure. Mais nous pensons qu’en devenant 


plus bonaventurien, le P. Maréchal s’est rapproché en méme temps du véritable 
5. Thomas. 
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de la philosophie pour étre qualifiée de fausse. Pourtant on n’arrivait 
pas a l’apprécier 4 sa juste valeur, encore moins savait-on I’introduire 
au coeur de la métaphysique. Deux éminents néoscolastiques sont méme 
allés jusqu’a la rejeter: Le Card. Mercier? et le P. Descoqs**. Mais 4 
Vheure actuelle on saisit mieux le véritable sens de cette doctrine 
séculaire et ce qu’on présente comme le probléme central de la méta- 
physique s’oriente dans la méme direction. 

A quel probléme la doctrine de l’illumination prétend-elle donner la 
solution et en quoi consiste-t-elle ? 

Reportons-nous au texte de la quaestio IV du «De Scientia Christi» 
de S. Bonaventure. Nous n’allons pas abuser de la patience du lecteur 
en donnant une longue exégése de cette question. D’ailleurs, cette 
exégése n’est plus a faire. Quelques lignes suffiront pour bien marquer 
son contenu. 

Le probléme traité est bien énoncé dans la premiére phrase: «utrum 
quidquid certitudinaliter cognoscitur a nobis, cognoscatur in ipsis rationi- 
bus aeternis.»®® I] s’agit donc de la connaissance certaine et de toute 
connaissance certaine, aussi bien des jugements énoncés 4 propos de 
réalités contingentes que des vérités générales telles que les premiers 
principes. 

Et qu’est-ce qu’on se demande concernant cette connaissance? On 
se demande si l’objet de cette certitude doit étre connu en Dieu, «in 
rationibus aeternis», et si, par conséquent la connaissance de Dieu est 
impliquée dans la connaissance certaine de n’importe quel objet d’ex- 
périence. Cette question, étrangére peut-étre 4 premiére vue, s’impose 
pourtant 4 quiconque réfléchit sur ce qui est requis pour une connaissance 
certaine, c’est-a-dire une connaissance universellement valable. Les 
conditions de possibilité de toute connaissance certaine nous sont 
clairement signalées par S. Bonaventure: «Cognitio certitudinalis esse 
non potest nisi sit ex parte scibilis immutabilitas et infallibilitas ex parte 
scientis**». Les exigences d’une certitude étant si hautes, la question 
surgit: d’ou l’esprit humain tire-t-il son infaillibilité et ot l'objet 
connu prend-il son invariabilité. Le fait de l’infaillibilité de notre esprit 
et de l’invariabilité des choses est aussi sir que la connaissance certaine 
elle-méme. Mais il est sir aussi que notre esprit ne saurait posséder 
cette infaillibilité «ex propria virtute» et que l'objet particulier ne saurait- 


23 Metaphysique générale ou Ontologie (Cours de Philosophie, vol. II), 
5° édit., Louvain, 1910, pp. 31 et suiv. 

24 Praelectiones Theologiae Naturalis, t.1, p. 564. 

25 Quaestiones disputatae de Scientia Christi, q. IV, vol. V, p. 17a. 

26 Ibid. p. 23b. 
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étre invariable «simpliciter>, mais seulement «ex suppositione.»?? Et 
pourquoi? «Cum utraque sit creata et prodierit de non esse ad esse.»?8 

Dans la quaestio IV S. Bonaventure donne I’explication de l’invaria- 
bilité de l’objet; il nous explique comment I’objet particulier, qui, con- 
sidéré isolément comme étre particulier, ne saurait se présenter avec 
l’invariabilité requise, en sera pourtant revétu par le fait qu’il est connu 
«in ratione aeterna». 

Que veut dire cette «cognitio in ratione aeterna» ? 

L’invariabilité de l'objet connu, caractére absolu avec lequel il 
s'impose, doit étre considéré comme I’immutabilité divine, se manifestant 
a nous a travers l’écran de la donnée d’expérience. Dans toute donnée 
d’expérience nous atteignons donc, non seulement cette donnée méme, 
mais aussi Dieu en tant qu’il se manifeste a travers elle. Nous y connais- 
sons Dieu «in speculo», dans le miroir des étres particuliers. 

Mais cette présence de Dieu méme en tout étre n’est pas immédiate- 
ment claire. Il faut la mettre au jour par une analyse attentive de la 
connaissance certaine et méme aprés cela «pauci sunt qui velunt hoc 
credere.»?® L’existence de Dieu n’est donc pas démontrée 4 proprement 
parler, on ne saurait faire que montrer sa présence: tout ce que le méta- 
physicien doit faire c’est se rendre compte par une analyse attentive, 
que la caractére absolu de la donnée est en fait l’apparition de Dieu 
dans le domaine de l’expérience ou que l’universalité de l’objet de notre 
expérience est «l’empreinte de Dieu sur son ouvrage.»?° 

Ne peut-on pas dire que le probléme dont s’occupe la quaestio IV est 
le véritable probléme métaphysique? L’étre se manifeste 4 nous dans 
le jugement certain, et ils’y marifeste avec des caractéres antinomiques: 
limité et variable il est revétu en méme temps d’infinitude et de stabilité 
éternelle. Or, nous explique S. Bonaventure cette infinité et cette 
stabilité, se manifestant dans l’étre particulier comme ses propres 
qualités ne lui appartiennent pourtant pas «simpliciter». Il doivent 
étre d’origine divine et, 4 la réflexion, ils nous révélent leur source. 
Rien qui pourrait rappeler la soi-disante démonstration syllogistique 
traditionnelle. 

28 Tbid. 

29 Ibid., p. 26b. 

30 Dans les quaestiones disputatae de Mysterio Trinitatis q.1, a1, ad 12 
nous trouvons affirmé explicitement qu’a proprement parler il n’y a pas de 
épreuves» de l’existence de Dieu: «hoc verum (Deum esse) non indiget proba- 
tione propter defectum evidentiae ex parte sua, sed propter defectum considera- 
tionis ex parte nostra. Unde huiusmodi ratiocinationes potius sunt quaedam 


exercitationes intellectus, quam rationes dantes evidentiam et manifestantes 
ipsum verum probatum.» 
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Quant a S. Thomas il est inutile d’insister. Il suffit de renvoyer 
le lecteur 4 l’ouvrage magistral et bien connu du P. Geiger La Partici- 
pation dans la Philosophie de S. Thomas d’Aquin. Ce travail a la fois 
historique et systématique démontre bien quelle est la pensée du doc- 
teur angélique. 

Qu’il nous soit permis pour terminer de citer un seul passage comme 
confirmation de la critique que nous avons faite 4 la preuve «tradition- 
nelle». 

Traitant de la dialectique par laquelle l’esprit s’éléve de la considération 
des degrés a l’affirmation d’un maximum, le P. Geiger écrit: «La dialec- 
tique n’est pas davantage une démonstration syllogistique. On peut 
assurément se servir de la forme du syllogisme pour l’exprimer. On 
dira dans la majeure que partout ot il y a des degrés de plus et de 
moins il existe un maximum. Puis on énoncera dans la mineure le cas 
des degrés de l’étre, du bien, de la noblesse. En réalité il y a 14 une grande 
part d’illusion. Non seulement la majeure n’est pas une proposition 
universelle, nous l’avons montré plus haut, mais elle ne peut se vérifier 
que dans le cas particulier énoncé par la mineure, nous l’avons démontré 
également. C’est donc que nous avons affaire 4 un syllogisme d’ exposition, 
c’est-a-dire 4 un procédé artificiel qui fait emprunter la forme syllo- 
gistique 4 une démarche de I’esprit qui n’en recgoit aucun accroissement 
de certitude.»*4 

G. SCHELTENS 
Vaalbeek-Louvain 


31 p. 352—353- 





HENRICI DE WERLA, O.F.M. 
TRACTATUS DE FORMALITATIBUS 


Introductio 


§ 1. De tractatus “De formalitatibus” argumento ac momento. 


Varii auctores scolasticae Franciscanae saeculi XIII., XIV., XV. trac- 
tatus “De formalitatibus’” composuerunt vel de distinctione formali 
egerunt. Licet nomen Ioannis Duns Scoti doctoris subtilis inseparabiliter 
cum distinctione formali coniunctum sit!, quaestio de illa distinctione 
iam saeculo XIII. agitari coepit et potius originem theologicum quam 
philosophicum duxit, postquam illud capitulum ‘“‘Credimus et confite- 
mur’? a S. Bernardo Claravallensi compositum et approbante Eu- 
genio III. papa anno 1148 a synodo Rhemensi promulgatum errores 
Gilberti Porretani (71154) distinctionem realem inter esse Dei et 
essentiam ac inter personas divinas asserentis ac proinde simplicitatem 
divinam negantis confudit?, Iterum concilium oecumenicum Latera- 
nense IV. anno 1215 celebratum capitulis “Firmiter credimus’* et 
“Damnamus et reprobamus’’® similes errores famosi abbatis Flo- 
rensis loachim reprobavit, qui unitatem personarum divinarum quasi 
collectivam et hac in re tritheismum docuerat atque contra magistrum 
Sententiarum Petrum Lombardum (f ca. 1160) defenderat®. 

Difficultates ergo mere theologicae de mysterio SS. Trinitatis causa 
totius litis de distinctione in divinis fuerunt. Qua in lite saeculo XIII. 
currente schola sic dicta Thomistica doctrinam S. Thomae Aquinatis 
sequens’ et schola Franciscana inter se dissensiere, praesertim cum 
capitula laudata tantummodo distinctionem realem in divinis reiecissent 


1E. Longpré, La philosophie du B. Duns Scot, Paris 1924, 239. 

2H. Denzinger-I. B. Umberg, Enchiridion Symbolorum, Definitionum et 
oo de vebus fidei et morum, nn. 389ss, Ed. 26, Friburgi/Br. 1947, 
181s. 

3 B. Roth, Franz von Mayronis OFM. Sein Leben, seine Werke, seine Lehre 
vom Formalunterschied in Gott, in: Franziskanische Forschungen, hrsg. 
Ph. Bohner- J. Kaup, Heft 3, Werl/W. 1936, 283 ss. 

4H. Denzinger-I. B. Umberg, Enchiridion nn. 428ss, 199s. 

5 Ib. nn. 4318S, 200ss. 

6 B. Roth, 286 ss. 

7V. g. S. theol. I. q. 13. a. 4. concl. (Ed. Leon. IV 144s); q. 26. a. 2 concl. 
(IV 302); q. 28. a. 2. concl. (IV 321). 
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nec qualis sit distinctio diiudicassent; schola Thomistica distinctionem 
rationis ratiocinantis seu virtualem cum fundamento in re ibidem adesse 
affirmavit, schola vero Franciscana ibidem esse distinctionem formalem 
seu inter a ratione distincta et realiter eadem existere aliquod medium 
tenuit. Quos theologos huius scholae si excipias AlexandrumHalensem 
O. Min. (f 1245), loannem Pecham O. Min. (¢ 1292), Richardum de 
MediavillaO. Min. ({ca.1308), Guilelmum GuarraeO. Min. magistrum 
Scoti Oxonii nec quoad rem nec quoad terminos distinctionem formalem 
docentes®, primus novam opinionem in hac materia S. Bonaventura 
O. Min. ({ 1274) proposuit docens personas divinas independenter ab 
omni rationis actione ab essentia divina distinctas esse non obstante 
summa divinae essentiae simplicitate®. Illam distinctionem, licet eam 
termino technico “‘distinctio formalis’ non nominaverit, tamen cum 
identitate reali in divinis congeneam esse implicite et reapse verificavit. 
At advertendum est S. Bonaventuram illam distinctionem ad casum 
memoratum limitare, ad differentiam nempe inter proprietates personales 
et divinam naturam et inter proprietates personales ipsas'®. Qua in 
doctrina S. Bonaventuram Matthaeus ab Aquasparta O. Min. 
(+ 1302) secutus est, qui circa annum 1280 scripsit et doctori Seraphico 
circa terminologiam nutuanti et haesitanti adhaesit™. 

Petrus Ioannis Olivi O. Min. (} 1298) distinctione formali pariter 
usus est ad difficultates theologicas circa mysterium SS. Trinitatis sol- 
vendas!”, Attamen speculationibus abbatis Ioachim Florensis non solum 
circa aevum Spiritus sancti seu Evangelium aeternum secutus est, sed 
et eius influxum quoad opinionem circa mysterium SS. Trinitatis subiisse 
videtur, nam a fratribus sic dictae Communitatis de tritheismo accusatus 
est!8, De cetero cum S. Bonaventura docuit aliquod medium inter a 
ratione distincta et realiter eadem esse, sed eo modo ut Olivi magis 
identitati reali quam differentiae formali insistat.Insuper illam opinionem 


8 B. Jansen, Beitrage zur geschichtlichen Entwicklung der Distinctio formalis, 
in: Zeitschrift fiir katholische Theologie 53 (1929) 344. 

®V. g. I. Sent. d.5. a. 1. q. 1 (I 111 ss.); d. 13. a. 1.q. 3 (1 235s); d. 24. 
a.1.q.2 (1 423s); d.26.q.1 (1451s); d. 31.q. 1—2 (1 5338s); d. 33. a. I. 
q.1 (I 571 ss); d. 34. a. 1. q.1 (1 586ss); De myster. Trinit. q. 3. a. 1—2 
(V 71 ss); Brevil. p. 1.c. 4 (V 213). — Cf. T. Szabo, De distinctionis formalis 
ovigine Bonaventuriana disquisitio historico-critica, in: Scholastica ratione 
historico-critica instauranda. Acta congressus internationalis Romae anno 
sancto MCML celebrati (Bibliotheca Pontificii Athenaei Antoniani 7) Romae 
1951, 379—445- ae, 

10 B. Jansen, 333 ss; cf. A. Stohr, Die Trinitdtslehre des hl. Bonaventura, 
Miinster W. 1923, 161. 

11 Tb. 529 ss. 

12 Quaestiones in secundum librum Sententiarum, ed. B. Jansen (Bibliotheca 
franciscana scholastica medii aevi IV), Ad Claras Aquas 1922. 

13 B. Roth, 238—z90. 





312 S. CLASEN 


secus ac doctor Seraphicus non ad mysterium SS. Trinitatis limitavit, 
sed illa et quoad res philosophicas usus est, ad transcendentalia nempe 
et universalia; naturam et personam; motum et cetera accidentia; 
diversas formas substantiae; potentias animae et eius essentiam; mate- 
riam et eius potentias; actum cognitionis et species; virtutes et earum 
habitus; creationem activam et passivam eiusque continuationem seu 
conservationem ceterasque relationes creaturarum ad Deum finem, 
creatorem, exemplar suum™, Doctrinam Petri Ioannis Olivi circa 
distinctionem formalem secutus est Petrus de Trabibus O. Min., 
qui saeculo XIII. floruit, discipulus fidelis sui magistri Olivi?. 
Doctor subtilis loannes Duns Scotus O. Min. (} 1308) doctrinam 
de distinctione formali opiniones suorum praecedentium doctorum 
scholae Franciscanae assumens clarjus concepit et consequentius trac- 
tavit, praesertim commentans Sententias Petri Lombardi!*; insuper 
inter quaestiones miscellaneas q.1. et 2.17 idem problema tractant, 
quin tamen authenticitatem harum quaestionum decidere velimus ac 
possimus. Scotus sicut et antecessores eius mysterium SS. Trinitatis 
considerans ac difficultates ex revelatione huius dogmatis resultantes 
enodare cupiens distinctionem formalem ut aliquod tertium inter 
unitatem ex parte rei et puram distinctionem rationis ratiocinantis 
clare pronuntiat asserens singulis conceptibus rationis ratiocinantis 
aliquas formalitates reales correspondere. Proinde distinctio formalis a 
doctore subtili propter mysterium SS. Trinitatis introducta non mere 
theologi interest, sed etiam philosophi, tum quia et in rebus philo- 
sophicis datur talis differentia, tum quia cum realismo criteriologico 
ac opinione de universalibus huius doctoris intime cohaeret. Emolumen- 
tum istius doctrinae a Scoto contra scholam Thomisticam defensae 
in hoc consistit illum hanc opinionem systematice ex suo systemate 
philosophico et theologico eliminasse ac terminologiam ulterius ita 
aperuisse, ut in historia philosophiae distinctio formalis non nominetur, 
quin et doctoris subtilis nomen occurrat, licet iam quoad rem ante 


14 B. Jansen, 518—528; T. Szabd, 405s. 

15 F.M. Delorme, Pierre de Tvabibus et la distinction formelle, in: France 
Franciscaine 7 (1924) 255—269; A. Teetaert, Pierre de Tvabibus, in: DThC XII 
2049—2064; T. Szabd, 404s. 

16 'V. g. Oxon. I. d. 2.q. 4n. 41 (Ed. Paris. VIII 547 s; ed. Vatican. II 355 ss); 
d. 8. q.4. n.6 (IX 642s); d.35n.12 (X 553s); II. d. 16. n. 17 (XIII 43); 
Report. Paris. I. d. 33. q. 2. n. 10 (XXII 403); d. 36. q. 3—4 (XXII 446ss); 
II. d. 16. n. 18ss (XXIII 74ss). — Cf. T. Szabé, 391 ss. 

17 (V_ 338—357); cf. P. Glorieux, Répertoive des maitres en Théologie de 
Paris au XIII stécle II n. 344 t, Paris 1933, 209. — Inter opera dubia habetur: 
Tractatus de formalitatibus incipiens: ‘‘Quaeritur utrum pluralitates formali- 
tatum possint stare cum simplicitate‘‘, cf. P. Glorieux, l.c. an, 213. 
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Scotum in schola Franciscana inveniatur, ut dictum est; etsi Scotus 
distinctionem formalem docuerit ac suam mentem ulterius praedeces- 
soribus suis explanaverit, negari nequit suam terminologiam aliqualiter 
fluctuare ac illum aliquando verbis uti, quae et Thomae et Suaresii 
opiniones sapere possint!®, Coaevus Scoti Alexander Alexandrinus 
O. Min. hanc rem philosophicam non solum profundis, modo perfectiore 
ac terminis clarioribus Petro Ioannis Olivi absolvit ac tam criteriologice 
quam metaphysice fundavit, et plus doctore subtili facto insistit, 
quod conceptibus rationis ratiocinantis diversis etiam res omni actione 
intellectus praeviae in rebus ipsis correspondent, ita ut terminis “forma- 
litas” et “esse quidditativum” synonyme utatur’®. 

Deinde Franciscus de Maironis O. Min. (7 post 1328) commentans 
Sententias Petri Lombardi?®, quo ex commentario compositus tractatus 
specialis ““De formalitatibus” falso Francisco tribuitur®4, occasionem 
historicam totius quaestionis innuens non solum contra opiniones Gil- 
berti Porretani et Ioachim Florensis pugnabat, quorum tritheismum 
quodammodo magister Ioannes O.P. Parisius anno 132I innova- 
verat??, sed et doctrinam doctoris subtilis in terminologia, non in re ipsa 
ambiguam et ea de causa inter discipulos disputatam ulterius enodavit, 
clarius aperuit, contra adversarios, imprimis contra Herveum Natalem 
O. P. Thomistam (} 1328) et Petrum Aureolum O. Min. Conceptua- 
listam (} 1322), defendit. Eius pondus hac in re super ista facta innititur: 
Primo terminum “formalitas” ab altero “forma” distinguit negans 
formalitatem esse terminum abstractum formae ac tenens sicut essen- 
tiam plura essentialia continere pariter unitatem formae formarum 
pluralitatem; secundo docuit formalitatem idem esse ac quidditatem 
generice sumptam et quidditatem specialissimam, subalternam, genera- 
lissimam transcendantiaque complectere; tertio doctrinam Scoti circa 
formalitatem doctrina de modis intrinsecis complevit, nam novem modi 
intrinseci — finitas nempe et infinitas et actus et potentia et necessarium 
et contingens et existentia et realitas et haecceitas —- formalitati ad- 
veniunt vel desunt, quin eius alterent essentiam; quarto theoriam de 
quattuor gradibus abstractionis addidit, quibus ratio abstrahens reali- 
zatas graduatim apprehendit?*. Franciscus de Maironis quaestionem 

18 B. Jansen, 317 ss. 

19 Tb. 523 ss. 

207. Sent. d. 8. q. 1 (Ed. M. de Hibernia, Venetiis ap. L. de Giunta 1519, 
4a. 299r ss; cf. E. d’Alencon, Meyronnes Frangois de in: DThC X 1639. 
Attamen hic tractatus inter opera dubia recensendus est, cf. B. Roth, 279. 


22 B. Roth, 371 ss; 403s. 
*3 Ib. 29g0—32I. 
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primario theologicam et secundario philosophicam tenens ac a mysterio 
SS. Trinitatis incipiens et doctrinam doctoris subtilis perficit et omnem 
nutantem terminologiam clariorem reddidit et systemati philosophico- 
theologico perfectus inseruit. Simile quid de cetero dicendum est de 
Petro Thomae O. Min., qui saeculo XIV. vixit et bis tractatum de 
formalitatibus composuit™. 

Saeculo XV. currente saepius de hac materia tractatur. Quin omnes, 
praesertim sine auctoris nomine relictos enumerare possimus ac 
velimus, tantummodo Antonium Sirectum O. Min. (scripsit ca. 
1470)*>, Stephanum Pillet Brulefer O. Min. (} ca. 1500), qui Guilelmi 
de Vorillon fuit discipulus**, Nicolaum Lakmann O. Min. (scripsit 
1442), cuius tractatum L. Meier in sequentibus publici iuris faciet?? 
Petrum de Castro O. Min. (scripsit 1478)? enumeramus. Quibus 
operibus et ille tractatus “De formalitatibus’” inferius edendus et 
quingue codicibus asservatus addendus est, cuius sunt 

Incipit: “Sicut ex multis granis unus efficitur panis...” 

et Explicit: ‘Ex istis concluditur, quod illud dicitur simpliciter 
simplex, quod omni genere compositionis caret’. 


Codices manuscripti tractatum continentes quinque hucusque noti 
sunt?® 
Va = Vaticanus lat. 1109, fol. 137ra—1441b, 
Se = Senensis Bibl. comm. lat. G. VII 40, fol. 255ra—z26ovb, 
Ve = Veronensis Bibl. comm. 1365, fol. 114ra—1211b, 
Ox = Oxoniensis Bodl. Can. Class. lat. 205, fol. 113ra—114rb (fragm.), 
St = Stuttgartiensis Bibl. regiae (hodie Landesbibliothek) H. B. X to, 

fol. 133r—v (fragm.). 


Materiam huius tractatus auctor secundum sequentem dispositionem 
ordinavit, quae dispositio textui in sequentibus publici iuris faciendo 


24 a) Formalitates breves, quae incipiunt: “Ad ev identiam formalitatum et 
modorum”’; b) Formalitates conflatiles, quae incipiunt: “Ad evidentiam distinc- 
tionis praedicamentorum sic intendo procedere’” (Ed. Venetiis 1520), cf. 
A. Teetaert, Pierre Thomas, in: DThC XIi 2048. 

25 A. Trombetta, Expositio ad formalitates Scoti ab Antonio Syvrecto ediia, 
Venetiis 1501, cf. B. Geyer, Die patristische und scholastische Philosophie, 
11. Aufl., in: F. Uberweg, Grundri8 der Geschichte der Philosophie II, Ber- 
lin 1928, 624. 

26 Magistri Stephani Brulifer Formalitates in doctrinam Scoti, Parisiis 1490, 
cf. E. d’Alencon, Brulefer Etienne, in: DThC II 1146. 

27 L. Meier, Quibusnam codicibus manuscriptis editio Formalitatum Nicolai 
Lakmann O. Min. hucusque fulciatur, in: a Giovanni Mercati (Studie 
testi 122), Citta del Vaticano 1946, I—3 

28 A. Teetaert, Pievve de Castrovol, in: brace XII 1896. 

29S. Clasen, Walram von Siegburg, OFM., und seine Doktorpromotion an 
dey Kélner Universitat (1430—1435), in: AFH 45 (1952) 1248. 
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numeris latinis et arabicis litterisque maiusculis, minusculis, Graecis a 
nobis indicata est ad lectoris utilitatem. Tractatus nempe in tres partes 
principales dividitur, quarum prima terminos philosophicos adhibitos 
declarat (I), secunda distinctionum genera investigat (II), tertia tres 
difficultates in oppositum eorum, quae de distinctionibus auctor ex- 
planaverat, motas declarat (III). 


Data definitione termini “distinctio” ac declaratis singulis partibus 
definitionis (I A1) distinctionis tanquam communis cuiusdam divisio 
ponitur (I A 2). Tunc, viso quid sit distinctio in communi et quomodo 
dividatur, auctor de distinctione im speciali (I B) transit. Primo inter 
quas tractat distinctionem rationis, quam definit ac dividit (I B rb) 
secundum definitionem et divisionem superius de termino “‘ens rationis” 
positam (I B 1a); secundam distinctionem ex natura rei definit (I B 2a) 
ac contra argumenta in oppositum allata (IB 2b) defendit (I B 2c); 
tertio ad distinctionem modalem declarandam definitionem modi in- 
trinseci praemittit (IB3a) ac argumenta huic definitioni contraria 
(I B 3b) solvit (I B 3c) necnon indicat divisionem modorum (I B 3d), 
priusquam distinctionem subnectat (I B 3e); quartae distinctionis realis 
definitionem praebet (I B 4c) declaratis terminis “‘realitas” (I B 4a) et 
“res” (IB 4c) ac obiectiones contra definitionem prolatas confundit; 
quinto investigat, quid sit quidditas (I B 5a), quid formalitas (I B 5 b), 
quid forma (I1B5 c) ac formale (I B 5d), quibus praemissis definitio 
distinctionis formalis sequitur; sextae et ultimae distinctionis essentialis 
definitio (I B6c) elicitur, postquam termini “essentia” (I B6a) et 
“natura” (I B6b) patuerunt. 


Declaratione terminorum sic absoluta tractantur investigationes 
distinctionum (II), primo quidem in communi secundum decem modos 
seu vias (II Aa1—ro) et duas dubitationes enodat (II Ab,c). Dein 
vationes distinctionum singularum exsequitur (II B), primo triplici via 
distinctionem rationis proprie dictam indagando (II B 1), dum distinc- 
tionem rationis obiectivam eodem modo inquirendam esse dicit ac 
distinctionem ex natura rei, videlicet quattuor viis secundum quattuor 
vias, quibus oppositiones obviantur (II B 2); tertium locum investigatio 
distinctionis modalis obtinere debuisset, quam auctor in divisione generali 
quidem in initio huius partis secundae principalis data indicaverat (II), 
cuius hoc loco tamen oblitus esse videtur; quarto quattuor viis invenit 
distinctionem realem (II B 4); quinto quintuplici via inquirit distinctionem 
formalem (II B 5) ac sexto pariter quinque viis distinctionem essentialem 
(II B 6). Quae investigationes exemplis appositis ulterius patefiunt. 
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Tertia et ultima pars tres obiectiones ad modum quaestionis disputatae 
tractat (III 1—3), ponendo primo argumenta pro “‘videtur quod sic” 
(III 1x—2«) vel “‘arguitur quod non” (III 3x), secundo argumenta 
contraria (III 18—2§), tertio solutionem argumentorum in oppositum 
adductorum (III ry—3y). Et hoc tantum de contentu ac dispositione 
istius opusculi. 

Huius tractatus “De formalitatibus’” contentum intuenti statim 
emolumentum huius opusculi consistere in eo, quod quaestionem de 
distinctione formali plus philosophicam quam theologicam considerat. 
Qua de causa rem pure philosophice investigat neque res theologicas 
adducit nisi exempla et confirmationes hacque in re ille tractatus evolu- 
tionem huius materiae Scotisticae posteriorum quam ceteri auctores 
nominati praebet. Quoad doctrinam et terminologiam deinde potius 
discipulus Francisci de Maironis dicendus quam Ioannis Duns Scoti. 
Licet tamen saepius doctoris illuminati Francisci de Maironis Commen- 
tario in I. Sententiarum®® usus sit, tractatus nominatus ‘‘De formalitati- 
bus’ mera compilatio vocari nequit nec auctor compilator, sed discipulus 
huius capitis scholae Scotisticae. Praeterea tractatus maximi momenti 
est philosopho studenti ontologiae Scotisticae utpote terminos fundamen- 
tales ontologiae declarans, essentiam videlicet, quidditatem, formalitatem, 
realitatem, naturam, rem, etc., ex quibus laudatus auctor doctrinam 
Scotisticam circa distinctiones secundum sex suos modos derivat. Cuius 
opinio de distinctione formali, etsi semel tantum Thomistis eorumque 
sequacibus obiiciat illos formalitatem male intellexisse (I B 5c), tamen 
per totum opusculum doctrinae Thomisticae circa hanc materiam non 
sequitur, quare Fr. Simon de Angelis O. P. “formalitates fantasticas” 
vituperat*!, quin econtra auctor opusculi nominalismi sic dicti obnoxius 
fiat. Praeterea passim lumen theoriae de universalibus ad mentem 
Scoti (v. g. I B 1a), de ideis in divinis (v. g. I B 2c), de univocitate entis 
(IB 3c; III 3y) apparet. 

Attamen et rebus theologicis aliquibus lumen infunditur, ut sunt — 
pauca tantum adducere volentes — distinctio formalis in divinis, i. e. 
distinctio inter essentiam et proprietates in Deitate (II B2; III 16; III3), 
origo trium personarum divinarum (I B 3c; II B 3), absoluta depen- 
dentia creaturarum a suo creatore (II B 4—5), voluntas divina respectu 
contingentium (I B rb), sublata substantia remanentibus accidentibus 
in sacramento Altaris (IA a6; IB3). Nemo tractatum nominatum 
inspiciens erit, qui pondus non parvipendendum illius ignoret. 


30 Cf. not. 20. 
31 Cf. infra. 





H. de Werla Tractatus De Formalitatibus 


§ 2. De Henrico de Werla O. Min. 
tractatus “De formalitatibus’’ auctore. 


Henrico de Werla O. Min., qui “saecularis philosophiae non ignarus” 
a Ioanne Trithemio*® praedicatur, praeter theologica etiam varia opera 
philosophica attribuuntur. Sic Lucas Waddingus** eum “Quaestiones 
in Universalia Porphyrii’” scripsisse asserit et V. von Berg** opera Physi- 
cam et Logicam tractantia illius auctoris esse pronuntiat dicens: “Physi- 
cam in Commentariis et Logicam in Quaestionibus enodavit”, quin 
aliquis illorum vel unum tantum codicem manuscriptum vel unam 
tantum editionem haec opera impressa continentem indicet. Dum neque 
“‘Quaestiones in Universalia Porphyrii” neque “Commentarii in Physi- 
cam” neque “Quaestiones in Logicam”’ ut dictum est nobis innotuerunt 
pariter im litteratura nullum testimonium alicuius opusculi ontologiam 
tractantis occurrit ideoque testimonia externa auctorum nec contempo- 
raneorum nec posteriorum adsunt nominatum Henricum tractatum 
“De formalitatibus” scripsisse*®. 

At aliter res se habet, si inspiciantur codices manuscripti. Codicibus 
enim manuscriptis Senensi, Veronensi, Oxoniensi illud opusculum conti- 
nentes auctoris nomen penitus tacentibus solus codex Vaticanus Hen- 


rico Werlio Ministro provinciali provinciae Colonieniss attribuit in fine 
scribens: “‘Gaude felix Colonia semper. Expliciunt formalitates egregiae 
doctoris de Colonia, scl. Fratris Henrici de Werla necnon Ministri dig- 
nissimi.”’** Codices manuscriptos saeculi XV. speciatim quoad tractatus 
“De formalitatibus” nomina auctorum saepe confundere®? ac codicem 


32 Catalogus illustrium virorum Germaniae, Moguntiae 1495, 42b; cf. H. Ham- 
melmann, Geschichtliche Werke. Kritische Neuausgabe von K. Léffler, in: 
Veréffentlichung der historischen Kommission fiir Westfalen, Heft 3, Miin- 
ster/W. 1908, I1. 

83 Scriptores Ordinis Minorum, Romae 1650, 169a; cf. J. A. Fabritius, 
Bibliotheca latina medii et infimae latinitatis, ed. Mansi, Florentiae 1858, 216; 
F. Hueber, Dreyfache Chronickh von dem Orden des Sevraphischen Ordens- 
stifters Francisci, Miinchen 1866, 442; P. Schlager, Beitrage zur Geschichte der 
Kélnischen Franziskanerordensprovinz, K6ln 1904, 241 S. 

34V. von Berg, Ratiocinium iuventutis franciscanae sive disquisitiones 
historico-theologicae super vegulam, constitutiones et statuta ordinis nostri 
sevaphici fratrum Minorum S. Francisci Conventualium, Coloniae Agrippinae 
1740, 325; cf. J. Hartzheim, Bibliotheca Coloniensis, in qua vita et libri typo 
vulgati et manuscripti recensentur omnium Archidioceseos Coloniensis .. ., 
Coloniae Agrippinae 1747, 130; J. S. Seibertz, Westfdlische Beitraége zur deut- 
schen Geschichte 1, Darmstadt 1819, 272; P. Schlager, 242. 

35 S. Clasen, Heinrich von Werl O. Min., ein deutscher Skotist. Beitrage zu 
seinem Leben und seinen Schriften, in: Wiss Weish 10 (1943) 60. 

36 Vat. lat. 1109, fol. 114rb. 

87'V. g. in Codice Cracoviensi Bibl. Univers. 2030, fol. 302 r Formalitates 
Petri Thomae O. Min. recensentur “‘Tractatus de distinctionibus et modis 
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Stuttgartiensem auctorem huius opusculi Franciscum de Maironis nomi- 
nare nullatenus negare intendentes** maioris tamen ponderis codicem 
Vaticanum censemus, cuius scriptor optime notus plenam fidem meretur. 
Qui Henrici de Werla tractatum “De formalitatibus” eiusdem in I. Sen- 
tentiarum Petri Lombardi Commentario subnectit, ut ipse in fine 
Commentarii asserit: “Et sic est finis huius primi libri Sententiarum 
editum et compilatum per reverendum Patrem Fratrem Henricum de 
Merla [!], Ordinis Fratrum Minorum, sacrae Theologiae magistrum 
necnon Coloniensem provincialem Ministrum, cui sit merces regnum 
Dei possidere. Amen, dicat omnis homo. Scriptum per me Fratrem 
Helffericum de Babenhusen, Ordinis Fratrum Minorum conventus 
Dyppurgensis, in venerabili conventu Bononiae anno Domini 1455.’’° 
Sed iste Helfericus scriptor codicum et alias apparet existente olim 
codice, qui hodie deperditus esse videtur*® eiusdem Commentarii aliam 
posteriorem copiam eiusdem amanuensis continente, sicut in fine Com- 
mentarii legebatur: “Primus liber Sententiarum compilatus secundum 
Scotum doctorem subtilem Ioannis Duns per Henricum de Werle, 
scriptus per me Fratrem Helffericum de Babenhcusen, Ordinis Minorum 
provinciae Argentinae, Custodem Rheni, de conventu Dyppurgensi, pro 
tunc magistrum studentium in Cesena. Octo vicibus scripsi eleganter’’*!, 
necnon altero codice Ioannis Duns Scoti Commentarium super IV. Sen- 
tentiarum tradente: ‘‘Expliciunt quaestiones magistri Ioannis Duns Scoti 
de Ordine Fratrum Minorum super IV. Sententiarum. Istius liber 
Domino succedat ut opto. Scriptum per me Fratrem Helffericum de 
Babenhusen Ordinis praedicti 1461 die 16. mensis Iunii’**. Helfericus 
ergo de Babenhausen ortus provinciae Argentinae et quidem conventui 
Dieburgensi nomen dedit Frater Minor factus. Studia in Italia absolvisse 
videtur, quia se alias discipulum Fratris Marini de Castineano O. Min. 
fuisse testatur: ‘“Explicit brevis tractatus De inventione medii secundum 


intrinsecis Scoti et Francisci Maronis’” ac in Codice Wratislaviensi Bibl. 
Univers. I Qu. 72, fol. 278r Formalitates Nicolai Lakmann O. Min. falso 
attribuuntur Francisco Maironis secundum Explicit: ‘‘Et sic est finis tractatus 
De formalitatibus et distinctionibus Francisci Maronis scripti par me Gunthe- 
rum A. D. 1445 in die Judoci Confessoris hora duodecima finiti’’, cf. L. Meier, 
Quibusnam 148; 25 

38 Stuttgart, Landesbibliothek H. B. X 10, fol. 1331, cf. L. Meier, Quibus- 
nam 19. 

39 Vat. lat. 1109, fol. 133v, cf. A. Pelzer, Bibliothecae Vaticanae codices 
manu scripti recensiti, Codices latini II, pars prior, Vatic. 1931, 725. 

49 Clm 23965, fol. 1—175, cf. S. Clasen, Walvam 117. 

41 Tb. fol. 175. 

42 J. Valentinelli, Bibliotheca manuscripta ad S. Marcum Venetiarum II, 
Venetiis 1868 ss, 65. 
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famosissimum magistrum meum, scl. Marinum sacrae paginae doctorem 
de Castignano provinciae Marchiae, cuius discipulus ego sum minimus’’*?, 
Et: “Explicit brevis tractatus syllogismorum secundum egregium sacrae 
Theologiae doctorem scl. magistrum Marinum Castignanensem, Ordinis 
Minorum provinciae Marchiae Anconitanae, cuius pauper discipulus 
ego sum, videlicet Frater Helffericus de Babenhusen, qui manu propria 
hunc librum scripsi ad mei usum et non alterius ullo pacto; quod promisi 
servare usque ad diem beneplaciti valeat sua benigna paternitas vide- 
licet magistri Marini et cum ipso summa felicitas’’*. Ibique probabilior 
et Henricum de Werla Petri Lombardi I. Sententiarum commentantem 
audivit, qui saltem anno 1428 istum librum complevit**. Helffericus in 
conventibus Ordinis diversis commorantem invenimus, in Bononiensi, 
ubi anno 1455 dictum Commentarium Henrici de Werla et paulo post 
“De formalitatibus’” ac magistri Marini de Castineano O. Min. duos 
nominatos tractatus copiavit atque magistro Francisco de Savona, qui 
postea Sixtus IV. Pontifex maximus factus est, amicitia coniunctus 
erat, nam ipse fatetur: “Nota, quod nunquam erat intentionis meae 
vendere vel dare librum istum, nisi esset amicissimus. Nunc ergo commu- 
tavi librum istum ab amorem reverendi et eximii doctoris magistri 
Francisci de Savona’’**, Interea Custos Rheni provinciae Argentiniae 
factus postea in Italiam reversus esse dignoscitur, cum in conventu 
Cesenae Fratrum Minorum munus magistri studentium obtinuisse, octava 
vice Commentarium Henrici de Werla in I. Sententiarum scripsisse et 
adhuc die 16. Junii 1461 ibidem fuisse narret. Quibus dictis inspicienti 
rem satis apparet testimonium istius Helferici de Henrico Werlio auctore 
tractatus ‘De formalitatibus” in sequentibus publici iuris facti tanti 
ponderis esse, ut nec contradicente codice Stuttgartiensi nec tacentibus 
aliis codicibus in dubium vocari possit. 


De loco et tempore, quo Henricus de Werla saepe laudatum tractatum 
composuit, licet non omnino constet, tamen non improbabile videtur 
illud opusculum ab Henrico conceptum esse, dum adhuc in Italia versare- 
tur, tum quia ille Helfericus per longum tempus in Italia commoratus 
est, tum quia fere omnes codices I. Sententiarum Henrici de Werla 
continentes ibidem scriptos esse constat*?. Qua de causa concludere 


43 Vat. lat. 1109, fol. 145v. 

44 A. Pelzer, 726. 

45 Patavii, Bibl. Antonianae 236, fol. 60vb: “Explicit 1428”. 
46 A. Pelzer, 726s. 

47S. Clasen, Walram 117s. 
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liceat Henricum de Werla adhuc in Italia versantem suum “‘De formali- 
tatibus” tractatum complevisse, i. e. ante annum 1430, quo inter bacca- 
laurios sententiarios facultatis theologicae universitatis Coloniensis ad- 
scriptus est*®, 


§ 3. De codicum manuscriptorum tractatum ‘“‘De formalitatibus”’ 
Henrici de Werla tradentium valore ac de ratione edendi. 


De codicum manuscriptorum supra iam memoratorum indole ac 
pondere pauca tantum addemus. 


Va = Codex Vaticanus lat. 1109, fol. 137ra—1441rb. 


Omnium codicum manuscriptorum meliorem certioremque lecturam 
nobis paravit Fr. Helfericus de Babenhausen O. Min., qui probabiliter 
anno 1455 in studii generalis sui Ordinis conventu Bononiensi et tracta- 
tum Henrici de Werla “De formalitatibus” in codice nominato Vaticano 
asservatum scripsit*®. Helferici textus valde commendatur, tum quia 
discipulus magistri Henrici de Werla in aliquo studii generalis Ordinis 
italico librum I. Sententiarum commentantis fuisse videtur®®, tum quia 
textum scribens non mendas nisi quae ut tales faciliter et primo oculo 
cognoscuntur subiit. Qui textus melior unum ramum principalem huius 
tractatus traditi facit, quare et in sequenti editione generaliter illum 
secuti sumus. 


Se = Codex Senensis Bibl. communalis G VII 4o, fol. 255ra—26ovb. 


Frater Simon de Angelis O. P., qui ab anno 1462 usque 1463 hunc 
codicem miscellaneum scripsit, omnino doctrinae S. Thomae Aquinatis 
adhaerebat; dum enim magistrorum sic dicta scholae Thomisticae tam 
doctrinae praestantiam laudat quam professionem sui Ordinis diligenter 
indicat, opus “De formalitatibus’®' Henrici Werlii despicit et fol. 260vb 
“formalitates fantasticas” nominat et nomen auctoris omnino ommittens 
opusculum absolute incipiendo et Henrico Werlio de Thomistis et eorum 
sequacibus agenti ludum suggerens®**, Textum “De formalitatibus” a 
Simone de Angelis traditus multis mendis superabundat non aliter ac 
in ceteris opusculis in illo codice Senensi contentis, ut inspicienti descrip- 


48 H. Keussen, Die Matrikel dey Universitat Kéln, in: Publikationen der 
Gesellschaft fiir rheinische Geschichtskunde VIII Bd. I (1389—1475) 167, 1 
Bonn 1928, 330. 

49 A. Pelzer, 725 ss. 

50S. Clasen, Walram 115. 

511. Ilari, La biblioteca publica di Siena V, Siena 1846, 98. 

52 Senis Bibl. Commun. G. VII 40, fol. 257r. 
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tionem codicis luculenter apparet; tamen gravi pondere non caret, quia 
alterum ramum traditionis huius textus praestat atque una cum illo 
fragmento Oxoniensi longe meliorem lecturam illius rami habet, duobus 
locis tamen textum omnino confundit, sicut intuenti apparatum criticum 
textui edito adiunctum plenius innotescet. 


Ve = Codex Veronensis Bibl. communalis 1365, fol. 114va—1211b. 


Alius codex opusculum “De formalitatibus” integrum continens est 
Codex Veronensis**, et quidem sine ullo titulo immediate incipit nec 
etiam in fine aliquid de isto opere dicitur, cum sic finiatur: “Et est 
finis. Laudetur Deus et sanctus Anthe[r]us. Amen”, Cum iste tractatus 
litteris quidem gothicis librariis ultimi quadrantis saeculi XV., sed magna 
cum negligentia scriptus sit, nec mirandum est textum plurimis mendis 
ac ommissionibus corruptum esse; tamen dubitari nequit, quin illa traditio 
textus ad eundem ramum traditionis pertineat ac codex Senensis nec- 
non italicae originis esse. 


Ox = Codex Oxoniensis Bodl. Can. Class. lat. 205, fol. 113ra—1147b. 


Quarto codex Bodleianus Oxoniensis®> fragmentum opusculi “De 
formalitatibus” continet pariter saeculo XV. mediante scriptum. Ex 
Commentario in Praedicamenta Aristotelis incerti auctoris constat illum 
ex Italia provenisse, nam in fine legitur®*: “Ego Frater Benedictus 
de Jadra scripsi hunc librum sub anno Domini 1446, dum fui studens 
in conventu almae civitatis Anchonae’’. Textus scriptus perpulchra 
littera gothica ac littera depicta initiali ornatus similiter pertinent ad 
alterum ramum textus traditi una cum traditione codicum Senensis ac 
Veronensis. 


St = Codex Stuttgartiensis Bibl. Regionalis H. B. X ro, fol. 1337—». 


Codex Stuttgartiensis*’ parvum fragmentum scriptura gothica cursiva 
saeculi XV. mediantis scriptum continet atque schema praebet divisionis 
entis. Falso tractatum ‘De formaliatibus”, quem de cetero et mendose 
copiavit et valde fragmentarie, Francisco de Maironis O. Min. tribuit, 
cum sit revera Henrici Werlii. Ceterum textus iam distinctione definita 


58 G. Biadego, Catalogo descrittivo det manoscritti della Biblioteca comunale di 
Verona. Verona 1892, 604 ss. 

54 Veronae, Bibl. Comm. 1365, fol. 121b. 

55H. O. Coxe, Catalogi codicum manuscriptorum Bibliothecae Bodleianae 
pars tertia codices Graecos et Latinos Canonicianos complectens, Oxonii 1854, 
199 S. 

56 Oxonii, Bibl. Bodl. Can. Class. lat. 205, fol. 112 vb. 

57 L. Meier, Quibusnam 18 ss. 
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et divisa in communi (I A 2) desiit ita, ut certo ramo textus traditi 
attribui nequit, licet probabiliter ad ramum eundem cum codicibus 
Senensi, Veronensi, Oxoniensi pertineat. 

Quibus de valore codicum manuscriptorum dictis sequens stemma 
codicum declaramus: 








x 
y 





Va Se Ve Ox St [?] 


Valore codicum eorumque stemmate descripto en pauca de ratione 
editionis addemus. Quia codex Va inter omnes alios maxima auctoritate 
gaudet, illum secuti sumus rariusque, praesertim ubi mendae evidenter 
ex negligentia amanuensis profluentes habetur, a lectione eius discessimus. 
Lectiones autem variantes ceterorum codicum ac ipsius Va, ubi a lectura 
eius evidenter erronea deviandum erat, in apparatu critico posuimus. 
Et non omnes lectiones cuiusque codicis variantes — permultae cum 
minimi valoris sint —- enumerandas censuimus, sed tantummodo in 
initio, deinde autem tantummodo sensum adulterantes indicavimus. 
Praeterea numerationes foliorum, prout singulis codibus correspondent, 
ad legentis utilitatem ex eodem apparatu critico patent. Usum scribendi 
hodiernum, prout in plurimis operibus scholasticis publici iuris factis 
inolevit, adhibuimus, cum tractatui Henrici Werlii potius philosophorum 
atque theologorum intersit. Praeterea numeros tam cardinales quam 
ordinales a textu codicum adhibitos non numeris indicandos, sed litteris 
scribendos censuimus. Attamen dispositionem tractatus ab auctore quidem 
indicatam, sed non semper omnibus plane notam wlterius resoluendam 
esse credidimus. Qua de causa indicationes et ab indicationibus ipsius 
auctoris deviantes et ulterius textum dividentes apposuimus ad lectoris 
utilitatem adhibendo litteras maiusculas, minusculas, Graecas, numeros 
latinos necnon arabicos iuxta dispositionem tractatus superius declara- 
tam®®, 


(Continuabitur) 


SOPHRONIUS CLASEN, O.F.M. 
M.-Gladbach 


58 The text of the ‘‘Tractatus de formalitatibus’’ will be edited in the next 
issue of the Franciscan Studies. — The Editors. 
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Le Geste du Sang, textes choisis et traduits par A. Hamman, O.F.M. 
(Textes pour l’Histoire Sacrée, Daniel-Rops), Paris, 1953. Pp. 412. 


In the Introduction (pp. 7—23) Daniel-Rops, the Director of the collection, 
gives some general ideas on Christian martyrdom. Then follow some 57 Acts 
of Martyrs (pp. 25—390) from St. Polycarp (156 A.D.) to James the Notary 
(about 422 A.D.). The disposition of the Acts in the book is chronological: 
first the martyrs of the Roman emperors, then those of the Persians. In both 
series the chronological order is again adopted. Those Acts originally written 
in Latin or Greek are translated from the best editions of the original. If we 
understand correctly, the Acts concerning the victims of the Persian emperors 
are not translated from the original Syriac, but from the German version 
done by A. Braun and published in the Bibliothek der Kirchenvater, second 
series, vol. 22, Kempten and Munich, 1915. 

The choice of the Acts is excellent; the translation fluent. The annotated 
bibliography (pp. 391—401) clearly shows that the translator is possessed of a 
solid erudition. The addition of the two maps at the end of the collection 
(pp. 407—410) is another commendable feature, very helpful and convenient 
in locating the places mentioned in the Acts. 


E. M. BUYTAERT, O.F.M. 


Exegetica in Prologum Joannis secundum maximos ecclesiae doctores 
antiquitatis christianae by Julianus Gennaro, O.F.M. (Studia Antoniana, 
n. 4), Rome, 1952. Pp. XIX—1o91. 


Fr. Gennaro intends to give us an analysis of the exegesis of John, I 1—15, 
as found in eight great Fathers of the Church, four Greeks and four Latins. 
The study (pp. 1—181) is preceded by a Preface, a list of the abbreviations 
used, and a bibliography (pp. VII—XIX). From the list of abbreviations it 
would appear that the author checked the periodical literature only up to 
1944, if that far. The bibliography (pp. XVII—XIX) gives too much and yet 
not enough; in other words, we find in it book not mentioned in the rest of 
the work, whereas some which are quoted are not included in the list. 


As his four Fathers of the two churches, Fr. Gennaro has chosen among the 
Greeks Saints Athanasius, Basil the Great, Gregory of Nazianzen, and John 
Chrysostom; among the Latin Fathers Saints Ambrose, Jerome, Augustine, 
and Gregory the Great. From the very beginning the reader feels that this 
choice is partly commendable, partly regretable and certainly artificial. Since 
the Greek Church of that era was the more intellectual part of christianity, 
it is easier to find a number of great Greek scholars or writers there than among 
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the Latins. Secondly, a great Father is not necessarily a great writer, and an 
outstanding writer in one field is not always a good interpreter of St. John. 
Some lesser Fathers are sometimes, on particular points, more important 
than the greater Fathers. Thirdly, it seems to the reader of the book that 
Saint Gregory has been added to complete the Latin foursome without de- 
manding much extra work. Gennaro’s analysis of St. Gregory’s texts on the 
Prologue of St. John does not cover more than a quarter of a page. To make 
our objection clear, let us make a comparison with modern theology. Some 
scholars are authorities in Mariology; still that does not make them important 
when occasionally they write something about the sacrements. The medieval 
theologians were aware of such distinctions much more than it is realized in 
certain quarters. For instance, it has been proven recently by D. Van den 
Eynde that for a number of years the Commentarius in psalmos of Letbert 
of Lille was a strong competitor of the corresponding part of the glossa ordinaria. 
And in the latter part of the thirteenth century the commentaries of St. Bona- 
venture on Ecclesiastes and St. John were able to compete with and win 
out over the corresponding commentaries of Hugh of St. Cher. Still the latter 
was much more of an over-all exegete than St. Bonaventure. In the case of 
the book of Gennaro, if there had to be four Latin Fathers, one would have 
preferred to find St. Hilary of Poitiers or even Leo the Great insteed of 
Gregory. 


But let us examine the book as it was conceived by Gennaro. The main 
part is divided into four chapters: the eternal generation of the Word, the 
Word and the creation, the mission of John the Baptist, and the incarnation 
of the Word. Each chapter is subdivided into two to four articles. In nearly 
every article we find two unrelated little monographs: the first one, usually 
very short, describes the opinion of some modern scholars on the topic under 
consideration; the second one gives the exegesis of all eight Fathers, or of the 
ones of their number who have written about it. The description of the doctrine 
of the Fathers is usually quite fair, though in a number of cases the texts are 
taken out of their normal context, since most of the eight Fathers did not 
write a running commentary on the Prologue of St. John, but referred to 
one or more of the verses when needed. This reviewer objects mainly against 
the fact that Fr. Gennaro deemed it necessary to list a number of modern 
interpretations, and yet does not point out the relationship, identity, discre- 
pancy etc. between the exegesis of the antiquity and modern times. Indicating 
the historical relationship between modern exegesis and patristics would have 
required a book of a completely different type. But since the author does not make 
any connection at all between the two little monographs of each article, one 
wonders if it would not have been better and simpler to omit the modern 
opinions entirely. 


Three Indices conclude the book (pp. 185—191). The “Index nominum”’ is 
incomplete. 


One learns much reading the book. However the lack of unity and the 
artificiality of structure characterize it too much as the work of a beginner. 


E. M. BuyTAERT, O.F.M. 
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Sancti Caesarii Arelatensis Sermones, edid. D. Germanus Morin, O.S.B., 
2d edit. (Corpus Christianorum, Series Latina, vol. CIII & CIV), 
Turnhout, Belgium, 1953. Pp. CXXII—1131 (continuous pagination). 


We have here the first complete volumes of the Corpus Christianorum or the 
so-called New Migne (see Franciscan Studies, vol. 13, n. 4, pp. 130—131 and 
vol. 14, n. I, pp. 106—107). They are a faithful reproduction of the edition 
of Maredsous, 1937. Actually Dom C. Lambot, who supervised the reprint 
and intends to complete it, kept it so close to the editio princeps that we find 
in the text of the Sermons and in the Indices (not in Morin’s scholarly Preface) 
the pagination of the Maredsous edition. In the Sermons and the corresponding 
apparatus even the original numbering of lines has been retained, which in turn 
allowed for a simple reproduction of the Indices of Morin. 

This method of publication has a number of disadvantages. It will be harm- 
ful, we fear, to the uniformity of the Corpus Christianorum. But, since the 
Maredsous edition, as critical editions go, was still very recent, we understand 
that the “Editions de Maredsous” had some rights in the matter. At any 
rate, references to the older edition will be found easily in the recent one, 
and through it the masterful work of Morin will now reach still more people 
than before. 


The edition of the Corpus is less luxurious than the one of 1937. However, 
the printer ought to be congratulated for the fine job he is doing. 


E. M. BuyTAERT, O.F.M. 


Le Perit Hermeneias en Occident de Boéce a Saint Thomas, by J. Isaac, O. P., 
Paris, 1953. Pp. 192. 


The history of scholastic logic is still to be written; but important sources 
for that history are gradually becoming accessible. If it is true that scholasticism 
originated from an attempt to penetrate into the mysteries of revealed faith 
and to illuminate them as much as possible by human reason, then logic 
certainly has played a decisive role in its development. Our ignorance of the 
Organon as it was known to the Scholastics and our ignorance of its history 
is one of the chief reasons why serious misinterpretations of scholastic specu- 
lative philosophy and theology have been cropping up among us. 

An important contribution toward a part of the history of logic before Saint 
Thomas — and this is a main part — is the book under review. Its title suggests 
that it has only a limited goal; the actual elaboration and development of 
the topic, however, proves to be almost a history of logic within the indicated 
period. Beginning with Boethius, it not only traces the fate of Pert Hermeneias 
during the following centuries, but also treats, in connection with it, the other 
tracts — since Peri Hermeneias did not come to the Latins only through Boethius, 
but also through Apuleius of Madaura (in his Peri Hermeneias, also called 
De Syllogismis Categoricis I—VI, he deals with problems of this tract). 


The first chapter of the present work treats of Boethius and the transmission 
to the Latins of Peri Hermeneias together with Porphyry’s Iatroduction, 
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and the Categories of Aristotle. The importance of Cassiodorus as the man 
who preserved the work of Boethius is nicely brought out. 

The second chapter outlines the development of logic up to the twelfth 
century. Though we can speak of a discovery of the tracts under discussion, 
there was practically no interruption of the tradition in the Occident, since 
they were preserved at the Lateran and in England, whence they spread, 
through Alcuin, to France and Germany. An intensive study of these tracts, 
however, began at the end of the tenth century, with Gerbert, the pope- 
philosopher, as pioneer. The ninth chapter of Peri-Hermeneias, concerning 
the truth of future contingent facts, strongly influenced Saint Anselm’s 
theology, and later, Abelard’s. In fact, it was at the time of Abelard that 
textbooks of logic began to appear. These gradually led to the Summullae 
of Petrus Hispanus. 

“The Reign of the Organon” is the theme of the third chapter. This sovereignty 
lasted until the first half of the thirteenth century — the Logica Vetus (Por- 
phyry, the Categories, and Peri Hermeneias) now being enriched or completed 
by the other tracts of Aristotle on logic (the Logica Nova). Around 1240, in 
spite of prohibitions, the Organon receded into the background, giving place 
to Aristotelian physics and metaphysics. This section of the book is particu- 
larly interesting for its inclusion of the plan of studies and readings from various 
sources followed at the leading universities of the period. It would seem that 
before Saint Thomas only Saint Albert the Great had published a commentary 
on Peri Hermeneias — as well as on the other treatises on logic. 

The fourth and fifth chapters are entirely devoted to the commentary of 
Saint Thomas on the Peri Hermeneias, which commentary was made not on 
the old translations, but on that of William of Moerbeeke, who also used the 
Greek commentaries. This extensive study, comprising practically half the 
book, is a masterpiece of literary analysis and criticism. 

This excellent work deserves the attention of everyone interested in the 
history of scholastic philosophy and even of theology, because of the theological 
problems involved. The darkness covering the history of logic for centuries 
has been so enlightened by this study that we can say that its broad outlines 
are now clear and will stand the test of further research, which, it would seem, 
can only correct and add minor details. 


PHILOTHEUS BOEHNER, O.F.M. 


San Anselmo, Proslogion, Spanish by Beatriz Maas, Preface by Guillermo 
Blanco (Publicaciones de Instituto de Filosofia, Seccion Textos I), 
La Plata, 1950. Pp. 139. 


Seemingly intended for use in seminars, the booklet has a short introduction, 
written by G. Blanco (pp. 7—15), describing the proof of the existence of God 
according to a number of Christian thinkers, plus the Latin text a Spanish 
translation of the Proslogion, Pro Insipienta, and Liber apologeticus of St. An- 
selm (pp. 16—137) — consequently containing more than the title of the book 
suggests. Neither B. Maas nor G. Blanco mention which Latin text has been 
used. It is not the one of the Patrologia Latina. It seems to be taken from one 
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of the editions of F. S. Schmitt, OSB. (Florilegium Patristicum fasc. 29, or 
the great edition of Edingburgh, vol. I, 1946), with changes in punctuation 
and division into paragraphs. The critical apparatus is limited to short refer- 
ences to Anselm’s sources; Anselm’s “Tabula Capitulorum” of the Proslogion 
has been dropped. As for the Introduction, we regret that Blanco does not 
even mention the very interesting proof of the existence of God as found in 
Scotus, nor the critique of the quinque viae of St. Thomas Aquinas as expounded 
e. g. by F. Van Steenberghen. 


E. M. BuyTAERT, O.F.M. 


S. Anselmi Cantuariensis Archiepiscopi Monologion et Proslogion. Acce- 
dunt Gaunilonis Pro Insipienta et Anselmi Responsio, edit. F. 
S. Schmitt, O.S.B. (Collana di Testi Filosofici, Prima Serie, vol. 1), 
Padua, 1951. Pp. VIII—1r15. 


Fr. Schmitt, the renowned editor of the critical edition of the Opera omnia 
of St. Anselm, reproduces here, for the benefit of students in philosophy, 
parts of volume I of his complete edition. A restriction, however, is made in 
presenting Anselm’s final redaction only. While the variants of the main 
edition are dropped, short references to the sources are given. In the Introduc- 
tion (pp. V—VII) the nature of the works published is briefly described and 
a selected bibliography is to be found in footnotes. 

The present booklet will be very useful in seminars. Compared with the 
edition of B. Maas reviewed above, our preference goes for this edition of 
Schmitt, though, of course, it does not dispense scholars of utilizing the edition 
of Edinburgh. 


E. M. BuyTAERT, O.F.M. 


Wadding Papers 1614—38, edited by Brennan Jennings, O.F.M. (Irish 
Manuscripts Commission), Dublin, 1953. Pp. XVI—7oo. 


Fr. Luke Wadding, OFM.., left a great amount of papers which, with a num- 
ber of exceptions, were later bound to make up ten volumes. After a 
migration from Rome to Dublin in 1872, they were taken to Dun Mhuire, 
Killiney, in 1947 and have been preserved there since. These varied documents, 
dealing with political and ecclesiastical aspects of Irish history of Wadding’s 
time, were not all written by the renowned Franciscan. Some are letters 
and various notes sent to Wadding; a great number are documents, copied 
or in the original, which somehow had reached him while he was in Rome, 
from 1618 till his death in 1657. Fifty years ago some of the political documents 
were published in an unfaithful English translation. The ecclesiastical docu- 
ments, which mainly cover the period of 1614—1640, were simply calendered 
on this occasion, but never edited. Since the latter are important for a knowl- 
edge of Irish history of that time, both as to Irish life in the homeland and 
abroad, Fr. Jennings has now undertaken their publication. 

All the documents of Jennings’ edition are presented in the original lan- 
guages: Latin, Spanish, English, Italian (a few), and Gaelic (two small pieces). 
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They are taken mainly from volumes II and III of the manuscript set. After 
the presentation of each individual document, references are given to the 
manuscripts. Fr. Jennings, however, does not follow the order of the latter. 
The documents are arranged chronologically, and actually cover, in the main, 
the years 1620—1632. And their importance is chiefly historical. We garner 
much general information about the Irish Church of those years: it is largely 
a story of poverty and repression. One also gets an insight into the struggles 
between secular and regular clergy, which center about such questions as 
the administration of the sacraments, the granting of dispensations for marriage, 
the payment of funeral dues, and the right of precedence at ecclesiastical func- 
tions. In view of their claims, the Irish regulars got a seemingly unjust condem- 
nation from the University of Paris. The papers concerning appointments 
to bishoprics are worthy of attention. Likewise interesting are those informing 
us about the situation of the Irish in exile at Douai, Louvain, Antwerp, Rome, 
and in Spain. Other documents have a certain importance for positive theo- 
logy. Scholars interested in Jansenism will regret to find no texts about the 
infortunate attitude of Wadding in favor of Jansenius. Probably, however, 
there are no such documents among the papers of Wadding, or Fr. Jennings 
omitted them as belonging to a later period in Wadding’s life. 

The Introduction contains a concise but instructive biography on Wadding. 
Notes accompanying the text-edition are kept to a minimum. Perhaps a number 
of readers would have welcomed more such historical notes. But all in all, 
the impression left by the present edition is most favorable. 


E. M. BuyTAERT, O.F.M. 


Charles S. Peirce und der Pragmatismus, by Jiirgen v. Kempski, Stutt- 
gart u. K6ln, 1952. Pp. 115. 


Peirce could be aptly called the Socrates, the Great Instigator, of American 
Philosophy. Only for a short time was he a professor, yet several trends in 
contemporary philosophy, especially logic, trace their origins to him. He wrote 
no books, but his collected papers aggregate six spectacular volumes, patiently 
edited by Paul Weiss and Charles Hartshorne. As an ardent searcher for truth, 
Peirce was little concerned with a system of philosophy — the elaboration of 
systems he left to the Epigones. Therefore, to define Peirce’s system of philosophy 
is an almost hopeless task. Evidence thereof is Feibleman’s An Introduction 
to Peirce’s Philosophy Interpreted as a System, 1946. 

The present book under review purposely avoids any attempt to systematize 
Peirce’s thought; rather, it tries to clarify certain ideas of Peirce in connection 
with pragmatism, of which he has been called the father. There can be no 
doubt that Peirce’s pragmatism cannot be equated with the practical, that is, 
the utilitarian, value of thought. In order to understand the basic idea behind 
Peirce’s pragmatism (a word coined by Peirce himself) Jiirgen von Kempski 
has devoted to it four mutually integrating essays. First he analyzes the 
pragmatic maxim of Peirce in connection with his philosophy, especially with 
his logic of abduction (the term goes back to Aristotle). The second essay 
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investigates the origin of Peirce’s pragmatism in reference to an aporia arising 
from the relation between formal logic and — in part — the Kantian doctrine 
on the categories. The exposition of the logic of abduction is critically examined 
in the third essay, and in the fourth essay a systematical exposition of abductive 
conclusions is presented. 

There is no doubt that Kempski’s study is a most important contribution 
to the help toward an understanding of Peirce. Although the present reviewer 
does not feel competent to evaluate it in detail, nevertheless there is one 
aspect of this study in particular, and of Peirce’s philosophy in general, that 
merits the attention of the readers of Franciscan Studies. This great American 
philosopher, like Faber in England, was an ardent admirer of Scotus. Although 
it appears that his study of Scotus was not especially thourough, nevertheless, 
Kempski asserts, he was influenced by the Subtile Doctor — as far as he 
knew him — in at least three directions: 1. Scotus’ Realism impressed Peirce 
and he joined forces with him against Nominalism. It seems that Peirce correctly 
understood Scotistic Realism in that form which brings it close to Concep- 
tualism, not in the exaggerated form sometimes attributed to Scotus. However, 
Kempski’s exposition here is not clear. 2. Scotus’ teaching concerning the 
haecceitas and individual existence likewise caught the attention of Peirce. 3.Peirce 
was deeply impressed by the Grammatica speculativa falsely ascribed to Scotus. 
In addition to the above influences, one more, perhaps more far-reaching 
than the others, should be mentioned, namely that knowledge, according 
to Scotus, has a practical goal — the highest praxis, which is charity. 

This excellent study cannot help but produce a better understanding of 
this great American philosopher. We believe that it yields important results 
not only for Europeans but also for students in this country. Nevertheless, 
a study of Peirce’s relation to Duns Scotus still awaits a competent scholar. 


PHILOTHEUS BOEHNER, O.F.M. 
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A treatise on one of the principal problems of Scholastic logic by a great 
medieval logician. It is a subject that receives scant treatment in neo-Scholastic 
textbooks, and yet it is one of the most important and central teachings of 
Scholastic philosophy and theology. 


7 


THE CATEGORY OF THE AESTHETIC 
IN THE PHILOSOPHY OF SAINT BONAVENTURE 
(Philosophy Series No. 11) 
By Sr. Emma Jane Marie Spargo 
Pp. xi - 162 (1953) $2.50 
What this study tells us of St. Bonaventure’s contribution to a distinctly 


aesthetic view of life is illuminating and highly suggestive, especially now, 
when the aesthetic view is finally coming into its own. 


a 


PETER AUREOLI 


SCRIPTUM SUPER PRIMUM SENTENTIARUM 


Vol. I, Prologue and Distinction I 
(Text Series No. 3) 
Edited by Eligius M. Buytaert, O. F. M. 
Pp. xxviii - 460 (1953) $5.00 
Aureoli wrote this work shortly after the death of Scotus. Thoroughly 
familiar with the writings of his great predecessor, Aureoli is the first and 
perhaps most competent critic of Scotus. Aureoli is also important for his 
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Seven More Poems by Nicholas Bozon. By Sr. Amelia Klenke, O. P. 1951. 
$2.00 

MISSIOLOGY SERIES 

Imperial Government and Catholic Missions in China During the Years 

1784 — 1785. By Bernward H. Willeke, O. F. M. 1948. $2.25 


The Negotiations Between Ch‘i-Ying and Lagréne 1844— 1846. By Angelus 
Grosse-Aschoff, O. F. M.1950. (Exhausted) 


THEOLOGY SERIES 
The Eucharistic Teaching of William Ockham. By Gabriel Buescher, 
O. F. M. 1950. $2.00 
De Corredemptione Beatae Virginis Mariae. By Juniper Carol, O. F. M. 
1950. $4.00 
TEXT SERIES 


Walter Burleigh. De Puritate Artis Logicae. Edited by Philotheus Boeh- 
ner, O. F. M. (Exhausted; new revised edition in preparation) 





OUR LADY’S DAILY HOURS 


The Little Office according to the Roman Breviary. With Complete 
Commentary. Edited by Dominic J. Unger, O.F.M. Cap., S.T.L., S.S.L. 


Printed in Latin and English, this uniquely valuable work assembles 
all the materials essential to the understanding of the Office of Mary. 
There are an extensive introductory discussion of the liturgy, rubrical 
and ceremonial directions, and an explanation of the Little Office 
Psalms, canticles, hymns, etc., together with historical notes and 
Biblical references. Important as a choir manual, and as an exhaustive 
study on the Little Office. Included are reflections suited to the 
religious life, but adaptable to the laity. 


560 pp.; 2 colors; $ 4.50 


Order from your bookstore, or directly from 
Dept. 4—2029 


ST. ANTHONY GUILD PRESS 
PATERSON 3, N.J. 




















A MAINSTAY THROUGH THE YEAR 


In the growth of our city this bank has been a trust- 
worthy, dependable mainstay during the years, for it has 
been an integral factor in the development of commerce, 
industry and agriculture. As the acorn grows into a sturdy 
oak — so this bank has grown, year by year, keeping 
pace with the financial demands of a live, thriving and 


enterprising community. 





THE FIRST NATIONAL BANK, 


OLEAN, N.Y. 


Oldest National Bank in Cattaraugus County 


Member Federal Deposit Insurance Corporation 


























ALTARS — SHRINES — PEWS — STALLS 
STATIONS — STATUES — CONFESSIONALS 
and CHURCH FURNISHINGS 
in Wood or Marble 


* 


Write for Information and Prices Today! 


THE E. HACKNER CO. 


Factory and Studios La Crosse, Wis. 


We refer to the following installations : 


St. Anthony’s — St. Louis, Mo. - Duns Scotus College — 

Our Lady’s — Kansas City, Mo. Detroit, Mich. 

St. John’s — Cincinnati, Ohio St. Mary’s — Minos, N. Y. 

St. Francis College — Athol St. Casimir’s — Baltimore, Md. 
Springs, N.Y. St. John’s — New York City 

St. Joseph’s Seminary — St. Francis of Assisi’s — 
Hinsdale, Ill. New York City 




















GREATEST ADVANCE IN CANDLE MAKING 


ROOT’S BOTTLE LIGHT 


The constricted opening means satisfactory 
burning winter or summer. 


ROOT’S ROLLED CANDLES 


are made by a new process that means longer 
burning and greater strength. 


SEND FOR SAMPLE 


THE A. 1. ROOT CO. 


workers in beeswax for 83 years 


MEDINA, OHIO 

















PRINTED BY FLRDINAND SCHONINGH AT PADERBORN, CERMANT 








Traditional 


For nearly 100 years, the candle 
craftsmen of Will & Baumer have 
served faithfully the clergy and reli- 
gious of America . . . building a rep- 
utation for integrity that time and 
chance have never shaken. 


Science and supervision have 
played a part in insuring purity of 
materials and perfection of product, 
but above all stood a tradition of 
craftsmanship and personal respon- 
sibility, binding workers and man- 
agement alike to quality standards 
that would brook no compromise. 


Wills 


ESTABLISHED 1855 


aAUMmer 


CANDLE COMPANY, INC. 
Syracuse, N. Y. 
The Pioneer Church Candle Makers of America 


BOSTON’ NEW YORK* CHICAGO*MONTREAL® LOS ANGELES 








